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ABSTRACT

In response to the serious challenges of the socio-political changes in China during the
period of dynastical transition from the Ming (1368-1644) to Qing (1644-1911),
Muslim flulamEQ in China have actively launched a movement of the elucidation of the
Islamic faith in the Chinese language, which was actually the first movement in their
thitherto eight hundred years history of residing there. This later resulted in the
publications of hundreds of Islamic books written, either in trandation or elucidation,
in the Chinese classical language, which are still unknown to the intellectual realm of
the world. Thisthesis intends to introduce our English readers, the Zhengjiaozhenquan
(The Real Understanding of Zhengjiao), one of the pioneer works written by one of
the foremost runner, more specifically, the initiator of the movement, Sheikh Wang
Dai-yu; in which the author, in his eloquent and concise language, through his unique
methodology and ontology, €elucidated Islamic teachings. His approach to the
problems and methodology are still highly relevant in today’s ever deepening
divergent situations of the world’s multi-religious and multi-ethnical communities.
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the bibliography.
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INTRODUCTION

Anything that exists in this world, either good or bad, has its logical reasons and its
own breeding environment. It is conditioned by social circumstances. At the cross
junction between the sixteenth century and the seventeenth century, the world had
witnessed some major changes in politics and socia environment. Specifically
speaking, European nations emerged as rising world super powers; Muslim Ottoman
was rapidly declining; China was undergoing major changes in politics, socia and
intellectual conditions. All of these had contributed to giving a tremendous impact
upon the Hui Muslim community that had resided in China since 651. They werein a
critical situation of either being sinicized or losing their Muslim identity. For the first
time in about 900 years of history in China, they faced a serious challenge to their
very existence as pious Muslims. They were compelled to give their answers to the
challenge; of providing the mosque education® and active translation of Arabic works
into Chinese, which further led to creative writings about Islam in the Chinese
language, which were most impressive and significant. Wang Dai-yu was one of those
pioneers who had initiated this great movement.

The present research is not a study of Wang’s biography. This therefore is a
study of introducing a fresh thinking of Islamic doctrines in Chinese Confucian
terminologies to the English-speaking world. It is in this way that this thesis will
contribute to the ISlamic intellectual realm. It fills up the vacuum in the domain of the
intellectual situations of Chinese Muslim in sixteenth and seventeenth centuries; a
domain that <till badly requires tremendous efforts of the intellectuals who are

interested in this field of knowledge. In a sense, the present research follows in the

! The mosque education isjingtang jiaoyu in Chinese Islamic term.



footsteps of Sachico Murata’s painstaking inquiry into the vicissitudes of the prolific
writer, Liu Zhi, an outstanding scholar of Islam in the seventeenth century of China.
Anyone who is familiar with Murata’s preeminent studies this parallel will soon
become obvious.? There are, however, differences and similarities between my
approach to Wang’s work and Murata’s treatment of Liu Zhi’s. Besides the trandation
of the different classical works of different Chinese scholar, which is the similar
aspect of the two researches, Murata’s approach to Liu’s work is mainly commentary,
while my approach to Wang’s is more critical, though is not totally absent from

commentary.

1. WANG DAI-YU’SLIFE AND HISINTELLECTUAL ACTIVITIES

Wang Dai-ylu T 155 (1592 - 1660) was a great scholar of Chinese Hui Muslim.
There are many versions about his birth. The earliest was 1570, then 1572, 1590 and
etc. A logical inference was made by Prof. Bai Shou-yi 7% that Wang Dai-yu
was born in 1592 because in Wang’s preface to his book he called himself a
zhenhuilaoren E.[H]22 A (the old man of true Hui), namely he was above 50s then;
and aso from the preface by his student, Liang Yi-jun, who wrote for the block
printing of the book in 1642, we know that in 1642, the author was already in his 50s.
The same problem happens to the year of his death. According to an inference by

Prof. Sun Zhen-yu, he died in 1657; but Prof. Bai Shou-yi put it as 1660. So we may

conclude that our author lived for 56 years and above.’

? Alexander D. Knysh, Ibn fiArabi in the Later Islamic Tradition: the Making of Polemical Image in
Medieval Islam, (Albany: State University of New York Press, 1999), 22-23.

* sun Zhen-yu #ME F, Wang Dai-yu Liu Zhi Pingzhuan 7 /$851/#7 %% [A Critica Biography of
Wang Dai-yu and Liu Zhi], (Nanjing: Nanjing University Press, 2005b), 63-64.



His earliest ancestor in the early Ming period came to Chinain the retinue of a
Tributary Emissary from the West.* The ancestor was an expert in astronomical
calculation, and was appointed by the emperor himself as a Master Supervisor of the
Imperial Observatory, and was granted a residence in Lu Fei Lane (present day South
Hongwu Street) in Nanjing.

According to records, Wang Dai-yu had, at his youth, a mosque education® in
Nanjing, he was well versed in Arabic and Persian, but not Chinese; until he reached
twenty, then only he gradually realized that living in China as Muslims, without
knowing the language and culture of the residing country, they were actually destined
to be misunderstood by the local majority Chinese. So he decided to learn Chinese and
study the Chinese culture. After having mastered the language, he read books about
Confucianism, Buddhism and Taoism extensively, and then used their terminologies
to explain Islam.

His effort was not in vain, it became magnificent fruits of intellectual thought,
which have given and still giving a great impact upon Chinese Muslim’s intellectual
activities. The fruits were three excellent books, Zhengjiaozhenquan (the Real
Understanding of Zhengjiao), Qingzhendaxue (the Great Learning of Islam)® and
Xizhenzhengda (the True Answers to the Doubts Concerning Islam). He wrote them in
Chinese, since both the majority of Muslims and Chinese couldn't read the origina

Islamic texts in other languages. His doctrines were most critical of Buddhism and

* The west here means the west to China at that time, which may begin from nowadays Xingjiang until
Egypt.

> Mosque education, jingtangjiaoyu in Chinese, is an education held in the madrasah of amosque. The
madrasah is normally run by the deputy imEm of the mosque, who is mainly in charge of educational
matters of the mosque.

® Prof. Sachiko Murata translated the title as The Great Learning of the Pure and Real in her work
Chinese Gleams of Qufi Light: Wang Tai-yl's Great Learning of the Pure and Real and Liu Chih's
Displaying the Concealment of the Real Realm (Albany: State University of New Y ork Press, 2000).



Taoism, while citing Confucian ideas, which agreed with Islam, for the purpose of
serving his aim: to explain clearly the tenets of Islam to non-Muslim Chinese.

He has done this not purposefully for converting non-Muslim Chinese to Islam,
but mostly to help Muslims in China understand Islam, since the majority of them
already taken Chinese, especialy local dialects, as their communication language
internally and externally during histime.

Wang Dai-yu's works eventually became part of the Chinese Islamic text, the
Han KitEb, along with other works of Muslim scholars from eastern China like Liu

Zhi )%, and Ma Zhu 3, among others.”

2. HISTEACHERS

According to Jingxuexi zhuanpu (the Biographic Pedigree of Scholars from Mosgue
Education), Wang Dai-yu learnt from Ma Zhong-xin; whose courtesy name was Jun-
shi, a native of Jinling (nowadays Nanjing), a Wang’s county mate, both of them
belonged to Jiangning County of Yingtian Prefecture. Ma Zhong-xin learnt, since his
youth, the Chinese culture instead of the Islamic teachings, until at about twentieth of
his age when he began to learn Islam; at first in his county mosque, later went to Xi’an
of Shaanxi province, where thitherto was the centre of Islamic learning, for furthering
his studies for many years. There are not many materials to prove how many years he
stayed there, but we know that after he had completed his studies there, he returned to
his native place, and started teaching others, most probably in his county’s mosque,
wherein he has assumed a position of assistant ImEm, mainly in charge of teaching
students. In The Biographic Pedigree it stated that “in teaching students he

emphasized the rites. He taught them that, when they prayed, they must stay

’'sun Zhen-yu 7 T, Pingzhuan, 63-64.



concentrated and be serious; he was very strict to his students.”®

He was not only
serious in ritual ceremonies, but also very pious in the observance of his religion; in
this aspect he left Wang Dai-yu a very deep impression. This impression was still a
minor matter if compared with his role model to Wang in Wang’s walking into the
way of preaching Islam in the Chinese language, a very important work which was
supposed to have been done long before, but was unfortunately not yet done thitherto
since Islam’s advent in the country. In The Biographic Pedigree where it stated that
Ma Zhong-xin “has written a book entitted Weizhenyaolue (the Outline of
Safeguarding the True Religion), which was widely circulated amongst the Muslim
communities, and has greatly benefitted the people living in Jiangsu and Zhegjiang

provinces.”®

So it might be understood that Ma Zhong-xin was aso one of the
pioneers of those who have assumed the writing of Islamic teachings in Chinese
language. All these have made Ma very famous at that time. “His contemporaries
commented, that Y un-hua, Ding-huan, Jun-shi, Ming-long™ were the most prominent
amongst Muslim scholars in the East land (China).”**

Ma Zhong-xin was not only ateacher to Wang Dai-yu, but he treated him as a
close friend, with whom he could discuss the problems faced by the Muslim
communities then. He mentioned this in his preface to Xizhenzhengda (the True

Answers to the Doubts Concerning Islam), saying: “Last time, the prince Dai-yu,

whenever he discussed those problems, always sighed several times.” They had the

# Zhao Can, Jingxuexi zhuanpu (The Biographic Pedigree of Scholars from Mosque Education), edited
;’;\nd punctuated by Yang Y ong-chang & MaJi-zu, (Xining: Qinghai People’s Press, 1988), 53.

Ibid.
Y un-hua is Chang Y un-hua, courtesy name Zhi-mei, a native of Jining, Rencheng; Ding-huan is Li
Xu-dong, courtesy name Ding-huan, known by his courtesy name, a native of Xining, ancient
Huangzhong prefecture; Ming-long is Ma Ming-long, not recorded anywhere, only known to us is his
1clourtasy name as Ming-long, known by this name, a native of Jiangxia (nowadays Wuchang).

Op. cit., 58.



same worries, and the same ambitions, and did the similar works: to elucidate Islamic
tenets in the Chinese language for both Muslims and Chinese non- Muslims.

According to the Biographic Pedigree, Ma Zhong-xin was the fourth
generation of the disciples of Hu Deng-zhou (1522-15727?), the founder of mosgue
education in China. From Hu to Ma, their relation was: Hu taught Mr. Feng Er, who in
turn taught his son Feng Shao-quan, Feng Shao-chuan and his nephew Feng Bo-an.
Bo-an taught Zhang Shao-shan, who was a native of Lintong county, Shaanxi
province, married with a daughter of Hai family from Diaogu, Henan province. Mr.
Zhang taught Islamic subjects for some time in the Jingjue mosque of Jinling, which
was constructed by the imperial edict. Amongst his students were Ma Zhong-xin,
Chang Yun-huaand Li Y an-ling, and others. They followed their teacher Zhang Shao-
shan from Ma’s native Jiangning to the Old Tangming Mosgue (also constructed by
imperia edict) of Chang’an (nowadays Xi’an), then to Diaogu of Henan. In this
retrospect, Wang Dai-yu was the fifth generation of disciples of Hu Deng-zhou.

Ma Zhong-xin lived during the transition of dynasties from the Ming to the
Qing; no materials for recording his life were found. However, one thing is sure, that
he passed away after the fifth year (1658) of the Shunzhi’s reign of Qing Dynasty,
because in that year, he has written the preface to Xizhenzhengda (the True Answers
to the Doubts Concerning Islam), by the invitation of Wu Lian-chen, the compiler of

the book which was attributed to Wang Dai-yu.

3. PUBLICATION OF THE REAL UNDERSTANDING OF ZHENGJIAO I
Hiz

The Real Understanding of Zhengjiao has gone through many publications. The

earlier published editions were most probably lost, since none of them has been found



anywhere; the extant ones are till kept in libraries like in the State Library of China,
Nanjing Library, and other places.

The edition chosen for this research is the 1801’s. The reason why this edition
is chosen for this research is mentioned in Chapter One, and the physical appearance
of this block printed edition is also discussed there. Here, it is intended to discuss
some details about the history of its text and the contents of the book.

1. 15™ year of Chongzhen’s reign of the Ming Dynasty (1642) edition. This
edition was either lost or had not existed before and so far no researcher has found it.
For this reason, Associate Prof. Yang Xiao-chun of Nanjing University holds a view
that this edition never existed. However, in the later editions there was a preface
written by Liang Yi-jun in 1642 included. As such other scholars advocate that the
edition existed but was |ost.

2. 14" year of Shunzhi’s reign of the Qing Dynasty’s (1657) edition. The
proof isthe preface written by He Han in 1657.

3. 7" year of Yongzheng's reign of the Qing Dynasty’s (1729) edition. This
edition was a block printed edition by a mosgue.

4. 60" year of Qianlong’s reign of Qing Dynasty (1795) edition. A reprint of
1729’s edition by Y u Hao-zhou.

5. 6" year of Jiaging’s reign of Qing Dynasty’s (1801) edition, It was re-
blocked and printed by the Guangzhou Mosque Press. This edition was widely
circulated and had a greater influence in societies. Today, many libraries and even
some mosques still keep the copies of this edition; and it is from this edition that our
translation is based.

6. 12" year of Tongzhi’s reign of Qing Dynasty’s (1873) edition. According to

a research done, this edition (see Appendix Il, Excerpt 1) was a reprinted Jiaging



(1801) edition, by Jincheng Baozhentang.? Jincheng is now called Chengdu, in
Sichuan province. | found this edition in the Zalba Library of University of Malaya. It
is photocopied edition by the Cathy Publishing Co. Ltd in Tabe in 1980.
Unfortunately it only had the photocopied prefaces (all prefacesin the 1801’s edition),
plus some reports and imperia edicts (see Appendix I, Excerpts 17-22) between the
Qing court and its officials from 1729 to 1778, pertaining to the court’s policy towards
the Muslim communities, and policy changes from tolerance at the beginning of their
rule to suppression later when their power was consolidated. Anyway this topic is
outside of the scope of this research. Suffice it to say here that this photocopied
edition by Cathy Publishing Co. Ltd is the 1873’s edition of Tongzhi’s reign, which
was a reprint copy of the 1801’s edition. Thisis further confirmed by the collection of
this full edition in Huizu diancang quanshu (the Complete Collection of Hui Classics
and Writings), edited by Wu Hai-ying, and published by the Ningxia Institute of
Social Sciences in 2008; which was also a photocopied edition of 1873’s Jincheng
Baozhentang edition.

7. 30" year of Guangxu’s reign of the Qing Dynasty’s (1904) edition. This
edition was also areprint of Jiaging’s (1801) edition, by the Zhenjiang Mosque.*®

8. Zhonghua Book Store edition (1931) was commonly accepted as new
edition of Zhengjiaozhenquan I #(FLi4 (the Rea Understanding of Zhengjiao) by
many scholars, including Prof. Yu Zhen-gui, who had punctuated and re-paragraphed

Guangzhou mosgue’s (1801) edition, together with it, he included 1931’s edition, and

12 Jincheng Baozhentang was an Islamic press during Tongzhi’s reign (1862-1875) of the Qing
Dynasty, founded by a Muslim engraver named Y u Hai-ting, none is known about hislife. The location
is nowadays in Donghuamen Street of Chengdu. It’s name Baozhentang is from one translated name of
the Holy Quran “Baomingzhenjing”. This press was a non-government organization, very active in
block printing of Islamic books. Many famous Islamic books were blocked and distributed nationwide.
It was closed in 1929 due to some unknown reasons. <http://www.baike.baidu.com> (accessed 8 July,
2014).

13 Zhenjiang Mosque is now in the nearby area of Beierhuanlu, Zhenjiang City of Jiangsu province.



entitled it as Zhengjiaozhenquan iF #{ £Li4; with remarks that it is “much varied in

terms of both writing style and contents” from 1801’s edition. The authorship was
designated to Wang Dai-yu, Jinling Old Man of True Hui, but edited by Ma An-li,** a
famous Muslim scholar of a much later generation. In 2008, Associate Prof. of the
Nanjing University, Yang Xiao-chun, published his article “On the Origin of the
Edition of Zhengjiaozhenquan Printed in 1931 by the Zhonghua (Book Store)
Press,”*® in which he said that he has compared some contents of 1931’s edition with
another book named Zhenquanyaolu (the Essentials of Zhenquan), written by Ma De-
xin,* and published in the 3" year of Tongzhi (1864). Prof. Y ang has concluded, after
meticulous comparison, that the 1931’s edition of Zhengjiaozhenquan was Zhenguan
yaolu (the Essentials of Zhenquan) of the 1864’s edition; with the only difference
being in the change of title. Asfor this finding, no other scholar of this field has so far
disagreed, so for the time being, this conclusion is taken as a fact. The differences
between the 1931’s edition of Zhengjiaozhenquan and that of 1801’s edition are
remarkable. To name a few, the 1931’s edition has chapterized all forty sections
(topics) into two parts, with ten chapters. For Part One it included the First Chapter:
the True Path, which included the first six topics; the Second Chapter: the Ultimate
Man, which included four topics; the Third Chapter: the Religious Principles, which
included five topics; the Forth Chapter: Discerning Deviations, which consisted of
four topics;, the Fifth Chapter: True Worship, which has three topics. Part Two
however had the Sixth Chapter: Human relations, which featured four topics; the

Seventh Chapter: Sincere Meditation, which consisted of five topics, the Eighth

“Ma An-li was a talented student of Ma De-xin, who had helped his teacher in compiling and
trandating many |slamic works.

> Yang Xiao-chun, “On the Origin of the Edition of Zhengjiaozhenquan Printed in1931 by Zhonghua
(Book Store) Press”, Journal of the Second Northwest University for Minorities, no. 3, 2008, 36-40.

' Ma De-xin (1794-1874), afamous Muslim scholar, a prolific writer, educator and traveller, and one
of the Muslim leaders during the Panthay Muslim rebellion.



Chapter: Social Affairs, with two topics; the Ninth Chapter: Prohibitions, which had
three topics; the Tenth Chapter: Life and Death, which had four topics. In all, Part One
had five chapters, with twenty two topics, while that of Part Two had five chapters
that consisted of eighteen topics. This chapterization is not found in 1801s edition.

Another obvious difference is that in 1931’s edition a character zhang ¥ (section or

chapter) was added to the end of all the topics. For instance, zhenyi (Real One)
became zhenyi zhang (Section Real One). The third obvious differenceisin the 1931’s
edition where amost al the topics were expurgated more or less; yet in addition,
many annotations were added, and inserted into lines, which were blocked in smaller
Sized characters. It was this edition that had wider circulations amongst the Muslim
communities. This was largely due, as Prof. Yang advocated, to the fact that the
annotator, Ma De-xin, had selected it as one of his textbook in his teaching in Y unnan.
Ma De-xin had done the same work to other books, like Zhinan yaoyan (the Essentials
of the Guide Book) to Qingzheng zhinan (the Guide Book of 1slam) which was written
by Ma Zhu (1641-1711); Tianfang xingli zhushi (the Annotations to the Nature and
Principle in Islam) to Tianfang xingli*’ (the Nature and Principle in Islam) written by
Liu Zhi (1669-1764), among others. In the 1931’s edition, there are also other minor
differences in terms of the contents, words arrangement, section arrangement and etc.
It is very interesting to compare the two texts in greater details, but that could be
another topic of a master thesis. Suffice to state here that 1931’s edition of
Zhengjiaozhenquan is not simply an abridged edition of the 1801’s edition, it has
something new (even new ideas) added to 1801’s edition, hence cannot be considered

as the original Zhengjiaozhenquan written by Wang Dai-yu. This is one reason why

Y This book is aready transated into English by Sachico Murata, and et al. See Sachico Murata,
William C. Chittick, and Tu Weiming, The Sage Learning of Liu Zhi: Islamic Thought in Confucian
Terms, (Massachusetts and London: the Harvard University Asia Center, 2009).
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the 1931’s edition is not used as a maor reference to our trandation. Further
discussions on the differences between the two publications will be given in Chapter
One.

9. The 1988 edition. This edition is edited in a modern style in terms of the
typewriting, paragraphing, punctuation and lines arrangement. As the editor, Yu Zhen-
gui had remarked that it was based on the Guangzhou Mosque edition (1801), because
“this edition was printed earlier, its historical value was much higher”. The language
is classical; the arrangement of chapters is also original. Little had been changed or
added to the 1801 edition. For such changes, reference to Chapter One: 1.9 should be
made. This edition is mainly used as the reference for this trandation.

10. The 1999’s edition is a new edition with renderings in modern language
by Yu Zhen-gui and Tie Da-jun. It is also one of our maor references for the
trandation. | am grateful to Yu Zhen-gui and Tie Da-jun, for their highly valuable
works made ready for other researchersin thisfield. It is highly appreciated.

There are other printings, but so far no records were found. Even afore
mentioned editions, except for the last two editions, they are hardly found in one
library at one location. They are kept separately in different places.

With respect to the contents of Zhengjiaozhenquan, it is divided into two parts.
The part one mainly discusses the theology of Islam, including the comparisons and
criticism of other religions pertaining to this aspect. It is divided into twenty topics.
They are (1) Real One God, (2) The Great Formation, (3) Predestination, (4) The Most
Merciful, (5) The True Favor, (6) The Real Prophet, (7) Resemble to Islam, (8)
Confusion in Religion, (9) Conceding the True God, (10) Differentiation from
Religions, (11) Self and Nature, (12) True Heart, (13) Life and Death, (14) Moral

Quality of Man, (15) Husband and Wife, (16) Angels and Jinn, (17) Zhengjiao (The
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True Religion), (18) True Learning, (19) Huihui (Hui Muslims), and (20)
Proclamation. Part Two mainly deals with Islamic laws (Al-Shariliah al-Islamiyyah),
the dos and don’ts, compulsories and prohibitions, and comparisons with and criticism
of other religions in these aspects. It is also divided into twenty topics. They are: (1)
Five Obligations, (2) True Loyalty, (3) Filia Piety, (4) Obedience, (5) Leadership, (6)
Friendship, (7) Choosing (Taking and Abandoning), (8) Be Prepared, (9) Be
Conscious, (10) Meditation, (11) Fame and Pros and Cons, (12) Sincerity, (13)
Sacrifice, (14) Food Stuffs, (15) Gambling and Drinking Alcohol, (16) Prohibition of
Hoarding Grains, (17) Fengshui, (18) True Destination, (19) This World/ This Life,
and (20) The Life of Hereafter.

It is clear from the list of the topics above that Wang’s discussions dealt with a
variety of very important philosophical themes pertaining to man’s life here and

hereafter. Some of those themes will be dealt later in the analysis.

4. WANG DAI-YU PANDAQOJI (THE RECORD OF DEBATE WITH THE MONK)
The debate with other religion’s adherents on religious doctrines was one of the
important parts of Wang Dai-yu’s intellectual activities. Xizhenzhengda (the True
Answers to the Doubts Concerning Islam), which was attributed to his name was
actually arecord of his debate with the professionals of other religions, especialy that
of Buddhism and Confucianism. Another anecdote told a scene of his debate with a
famous Buddhist monk. The story was very popularly circulated amongst the Muslim
communities in Beiping (nowadays Beijing) and Jinling (nowadays Nanjing), and

later in the whole of China. However, Prof. Ba Shou-yi doubted about the
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