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ABSTRACT

This is a descriptive study of the Muslim Taustg literature in the Sulu
Archipelago, the formerly Sultanate of Sulu (13"-19"™ Century), recited from one
generation to another that contain analysis of two literary texts entitled “The Battle of
Jolo” (February 1974) and “The Battle of Zamboanga City” (January 5, 1989). Using
the thematic type of content analysis on the frequency of phrases that mention -
Shahadah and al-Jihad. the tinding is that several lines or passages speak of these
concepts. In “The Battle of Jolo,” 67 out of 558 lines referred to these concepts. In
“The Battle of Zamboanga City,” 54 out of 350 lines mentioned the said concepts. [t 13
also clear that al-Jihad (the Utmost Struggle in the name of Religion, Race and
Homeland) for the restoration of Shari’aft in the communitics that profess Islam as a
Way of Lite. and «/-Shahddah {martvrdom), are two inseparable concepts. A Muslim
cannot attain af-Shahadah without going through wi-Jihad. Likewise only a sincere
Muslim who undertakes al-Jifidd inevitably attains «/-Shahddah, Lach merges into the
other. "These bwo inseparable concepls are nurturing Islamic consciousness among the
Tausag freedom fighters in particular, and the Moro Mushims in general. throughout
Mindanao. Sulu and Palawan. as well as in Southeast Asia and the rest of the Muslim
world. They are obliged in the teachings of the Qur’an, Prophetic Traditions. and other
Islamic injunctions. including the actual martial and military encounters of those who
fought against the enemies of Isiam and their struggle, to re-establish Islamic Law and
Governance in the Muslim world, particularty in their ancestral homeland relative to
the texts under study. and other related texts of similar nature which abound-though
hevond the scope of this study-in Muslim Taustg literature as well.

Given these [acts and realities, the conclusion is that literature has preserved the
experiences and idiosvnerasies of the Muslim Taustigs that keep them abreast with one
another ol their cultural and spiritual values, as a source of their unity, strength and
motivation to tight for the preservation of their rights and their posterity. The literature
serves as a binding force and source of inspiration for the Muslim Tausidg Frecdom
fighters in their noble struggle.

Various implications are raised by this study. among which are:

First. the Taustugs record their individual and communal exploits in their
literature. through which their posterity reenact the struggles and experiences of their
forebhears that almost alwavs were inspired by heroie deeds. either for the preservation
of fumily honor, communal aspiration, national freedom or Islamic values.

Second. the real Taustg freedom fighter never waver in his quest for justice but
will fight 1o the end until he either achieves the objective or attains a/-Shahadah, o fact
which would pose a heavy obstacle (o the adversary who must examine the problem
closely to eventually resolve the centuries-old peace hiceups involving Mushms in
what is now known as “Mushm Mindanao’.
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CHAPTER ONE

INTRODUCTION

One of the Muslim groups in the Philippines is the Taustg.  They inhabit the
provinee (formerly Sultanate) of Sulu in the Southwestern part of the Philippines close to
the country’s southern boundary witly Sabah, Malavsia. They spread in adjacent provinees
such as Basifan, Fawi-Tawi, Zamboanga. and Palawan and in some principaltties in the
Davao provinees, They are also found scattered in the Eastern Malaysia State of Sabah
and some in West Malaysia, As of 1995, the Tausdg Mushms of Sulu archipelago account
for 96.59% of the total pepulation' of about 536.207. making them the third largest
Muslim group in the Philippines, excluding a number of expatriates in Sabah. distributed
as follows: rural - 407467 or 76% and urban - 128,740 or 24.01%. The largest of Muslim
groups are the Magindanaon in the provinee of Magindanao alone, as of’ [995, was
6620007, They are also settled in the Cotabato, South Cotabato. Sarangeani and other
provinces, Sceond are the Maranaw, whose 572,000 populations are concentrated in
Lanao del Sur Province.  Several of them are also found in Lanao del Norte and other
Central Mindanao provinces. A mosaic of Muslims belonging 10 the 13 ethnie groups in
Mindanao. Sulu and Padawan. by and large, could be found in Metro Manila and other
key cities of the Philippines, some as retugees as a result ot the liberation war from 1974,
There are also wnspecified numbers of the Mushim Moro groups in Sabah, Fast Malavsia.

The total Philippine population as of May [, 2000, is 76,498,735.°

' Sahifah Newsletter. Vol. IX No. 4, vol. X. No. 1 A Quarterly Publication of the Institute of Islamic
Studies. University of the Philippines. (Nov.—Dec. 2000. Jan-March 2001) p 11

“ The Couniryside in Figure , National Census Office {NHO, Publication, 2000 edition

" New Straits Times, 8 August 2001, National Section, p 2.



A caretul analysis of the history of the Muslims in present day Philippines,
particular the Muslim Moro TausGgs, will reveal that their character, attitude, natural
ahility, skill and disposition, are not anly the result of what they have made of themselves
hut also what others have forced them to become. True to their name (fax, meaning
people and iswg, bravej, the Taustgs have fought-off foreign aggressions and state
terrorisms to preserve their Islamic way of life, freedom and sovereignty.

Their struggle against foreign invaders has become a trademark of their identity and
national unity. It has alse become a rallving point not only for the Moro Tausiigs but also
for other groups of Muslims in the Philippines. in preserving their {reedom against
foreign domination, mtimidation and colonization. Besides their justification for going to
war. just like other freedom fighters in the world. is due to self defense and other
circumstances, such as being provoked by other groups. These are reflected in their way
of lite. their arts and literatures. Literature, often the most potent expression of people’s
experiences and sentiments, bears witness to the Taustg's struggle for survival amidst

series of adversities and predicaments, in war and peace, which they recorded in kissa

(storics) or shair (ballads) from one generation to another.

The Sulu Tausug literature, however, is largely unexplored and its importance is
stifl unknown to many. Although atiemipts have been made to investigate and write about
it by the Tausugs themselves. as well as by other Muslims and non-Muslims alike. no
sertous and detailed literacy study about it has been conducted so far.

The Tausug literature is rich in both oral and written forms, influenced by the
Islamic literature in all its strands, be it Malay, Arabic, Persian, and the like. It has
become the cornerstone of their thoughts, values, and principles. 1t is immersed in deep
patrioism due to around five centuries of intermittent struggle since the coming of the

Spaniards in 1521 up to the present generation, against oppressive colonial forces. Their
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literature, therctore, is worth investigating because it is written and recited or sung from
one generation to another, on the hasis of actual heroic experiences in the field of combat
and in the blood, sweat and tears of the Tausiig warriors, of’ known and unknown heroes
and martyrs,

Indeed, one of the springs of inspiration of this study is the realization that Islam
played a very important role in various parts of the Malay world, and that the Taustgs of
Sulu have been at the forefront of such role since their Isiamization in c.a. 1380, Malay
Muslims have done significant [slamization activities. At the same time. they have been
successlully resisting syneretism influences not only from pre-Islamic elements but also
from Western influences, including those un-Islamic socio-cultural and religious practices
of the indigenous inhabitants in the region, Most importantly, they have been resisting
and defending Islam from the adversaries and from dominant un-Islamic socio-cultural
and political institutions they happened to be in. In sum, their Islamization activities.
where the Sulu Sultanate {1390-1983) dominated as a Muslim empire that stretched from
most part of the present Philippines to Sabah, now Last Malaysia. in which the Sultanate
enjoved an epoch of glory that still glows in folklore and legend, as preserved in their oral
and written literature, 1s worth an intensive investigation.  ft will serve as one of the most
important legacies that the Sulu Sultanate had once upon a time cstablished.

Among the recurrent themes in the Taustg literature, that of “martyrdom™ stands out.

This springs out from the concept of ul-Shediidahr in the Qur'an.” Being a devout Mustim

‘it was during the era, when * the Golden era for Islam in Ching was during the reign of the Ming
Dynasty (1368-1644), during which time the Muslims integrated into the Hun Dynasty and started to used
Chinese names, encompassed some of the islamic traditions and continued to wear the Islamic mode of
drass, eat Islamic cuisine " Al-Nuwaar, February 2005, p. 5.

*Shahadah, the vecbal noun from Shahida, a verb means successively, 1} to be present (somewhere),
as opposed to ghaiba "be absent” whence (2) see wilh one's own eyes, be witness (of an event) g: whence
{3) bear witness (to what one has seen); (4) attest, certify. Shahadah can be thus mean in the first place
‘that which is there’. whence ‘that can be seen’, as in the Quran in which Al'ah (s.wi) is described as Afim
al-Ghaybi wa al-Shahddah. "He who knows what is invisible and visible,” (al-Quran, Sdraf ar-Anam, 8.73;
Al-Qur'an, Sdrah al-Tawbah 9:84; 9:105 and  Sdraf al-Ra'd, 139, elc). Another sense, moare commonly
used, is that of witnessing, the declaration by means of which the witness to an event testifies to the reality
of what he has seen (or claims to have seen); this is the sense in al- Quran, Sarat al-Baqarah, 2:282-3 {in
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group, the Tausiig find the concept of martyrdom particularly appealing even if it means
death.® For the purpose of attaining freedom for their homeland and islam, they struggled
to restore the Suftanate form of government, to reestablish their [slamic way of life. They
want w make the word of Allah (Subhanahii wa Ta alay superior in their homeland as
they were once practiced and enjoyed under the leadership of the Sultan. Various oral and
written literary forms abound mostly in heroic deeds of well-known and unknown
martvrs, a status which inspires everyone to undertake similar exploits of bravery and
heroism. in the way of Allah (s.w.b). Islam, homeland, race and freedom.

The *Concept of Martyrdom’ has often struck controversics because it i1s usually
mappropriately taken out of context. In South Philippines today. Muslims who are
determined to face death are labeled by non-Muslims as fanatics and the moment one
stavs scores of infidel ¢nemies in detense of the Cause, he is labeled at once a eriminal or
“terrorist”. On the other hand, Muslims see it as martyrdom. a glorious act that merits

Allah (s.ow.t)'s trust and reward for the sake of homeland, race and religious freedom.

regard to a debt). Verse in Sdrat al-Maidah, 5:1068-8 (in regard to a bequest) Sorat al-Ndr, 4-6 (concerning
adultery} Saraf al-Tafag, Sirat ali-Maidah (at the time of a divorce), and, from this point of departure, in legai
language. A third usage {not directly Qur'anic but implicit in Strat Al Jmran | "Truly, the Religion with Alldh
is Islam.. “Sarat al-An'am 6:19, “Say (O Muhammad, {PBUH) "what thing is the most great in witness” Say
Alfah (the Most Great) is Witness between Me and you, this Quranic verse has been revealed to me that |
may therewith warn you and whomsoever it may reach; Can you verily bear witnéss that besides Alfah there

are other Afiha (Gods)? Say 'l bear no (such) witness!” Say: *But in truth He (A/iah) is the only one #ih
{God). And truly | am innocent of what you jain in worship with Him.{s.w )" and in Sarat al-Munafiqan, 631
‘When hypocrites come to you (O Muhammad (PBUH), they say: “We bear witness that you are indeed the
Messenger of Allah’. Allah knows that you are indeed His Messenger and Affah bears witness that the
hypocrites are liars indeed.) Is the religious sense, in which the Shahfdah denotes the Islamic profession of
faith, the act of declaring:. "There is no God but Affigh and Muhammad is the Messenger of Alflalh 7. Finally,
by extension of this third sense, Shahada can refer to the supreme manner of affirming the Islamic faith. that
of the martyr in the Cause of Islam. (in Encyciopedia of Islam, New Edition (1991}, @201, The Third Sense
Extension is the Main Concerned of this Study.

® You ¢id indeed wish for death (al-Shahadah-Martyrdom) before you met it. Now you have seen it
openly with your awn eyes’ (al-Qur'an, Sarat Al imran: 143).

"Subhanaht wa Taala (Glory be to him, the Most High} is henceforth abbreviated as (s.w.t). This is
always aftached to the proper name of Ged, wherever "Allah" is written. Similarly, it is uttered vocally as a
praise to "No One But He" the Lord of Majesty and Bounty,” by & Muslim whenever and wherever "AVaR" is
mentioned.




STATEMENT OF THE PROBLEM

The study addresses the following important questions:
I. What is the concept of w/-Shahadeh  (Jslamic martyrdom) as expressed in the

oral and written literature of the Taustigs?
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. What are the Qur’anic basis of al-Shahadat?

3. What motivates a Tausug to undertake al-Shahadah? And what are the
expected rewards for attaining martyrdom?

4. What other concepts related to martyrdom further shed light on its meaning and
significance?

5. How does «l-Shahadah attect the conflict in the southern Philippines between
Muslims and the Philippine Government? In the same vein, how does it affect the on-

2oing peace process?

OBJICCTIVES OF THE STUDY

This study secks to fulfill the following primary objectives:

[. To understand and analyze the concept of af-Shahiddah (§stamic martyrdom)
from twa narrative texts in the Tausiyg literature.

2. To situate the concept within the Quranic framework in general and the
historical experience ol the Tausiig in particular,

3. To wdentify and describe the ways in which a Muslim attains al-Shahdadah.

4. To relate martyrdom to other simifar concepts, and

5. To point out the implications of martyrdom on the conflicts situation and the
ongoing peace process between the Muslims in Mindanao, Sulu and Palawan and the

Philippine Government,



Besides the above objectives, the secondary abjeclives of the study are: 1) (o
conduct a historical-descriptive examination of the Tauslig customs and  traditions,
educational system, and literary influences. 2) to trace the origins and roots of Sulu
Muslim literary traditions, and 3) to fathom the depth and intensity of the Taustgs’ faith
in their religion, commitment in their defense of faith, race, nation and freedom against

all sorts of invaders through the sentiments expressed in their literature.

SIGNIFICANCE OF THE STUDY

Being the first to undertake a detailed investigation of the literature of the Moro
Taustig, this study sheds light on the importance of literature in society, as a document of
history, experiences, values, problems and challenges, and longings of a group of people.
Sulu Muslim literature. mostly poctic in form. dating from the early 14" century AD,
mainly extols the vinues of the Tausugs - their bravery, generasity and hospitality, war
against all sorts ot intruders, traditional manner of revenge and their display and practice
of Islamic consciousness. However. the Sulu Muoslim literatyre, or the literature of
Muslims 1o the Philippines, is relatively unstudied due to the marginalization within the
dominant Roman Catholic population of the country.

Sulu Muslim literature thus provides a glimpse of a group of people in Pre-Spanish
or pre-Christian Philippines or, at the time, ot the carly contact with the West. [t may
therefore add more valuable knowledge to bridge information and communication gaps
on the history of the Tausugs.

This is the first attempt to tackle a systematic study on the influence of [slamic
thought and literature upon the Tausugs. [t thus contribute to the knowledge on the extent

of Tausug participation in the spread of Islam in the Malay world, particularly the
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sauthern part of the Phitippinies, a subject opened up s a consequence of the rescarcher’s
registration in the course entitied “Islam in the Malay Nistory and Cultures™ which is
offered by the Internationai Institute of Islamic Thought and Civilization-International
fslamic  University, Malaysia. Scholars and rescarchers will henefit from such a
realization that somewhere in the Malay world. in the Sultanate of Sulu, the Islamic
concept ot al-Shahédah had been and is still being practiced to such an extent that the
Taustgs have almost perfected it as an art. along with a/~Jikad, a related concept.

In Sulu archipelago, and its neighboring areas where the Tausugs are concentrated,
the transmission and the composition is oral. The folklores are very much alive in the
minds of men. and in this study, in particular, the Tausugs living in this place and other
arcas under the influence of the Sulu Sultanate. It is preserved by the Tausugs in their
memory. recited by the folklorists to yolk audiences and retold as a sequel by an active
tradition bearer. Muny well-known Tausug in the Sulu archipelago recorded these
folksones from an orgl source. 1t coutd be classified into three groups: Folk narratives.
folk speech. including their own style of riddles and proverbs. and folk songs. The
Tausiip folk narvatives inciude all traditional literawres (local and the Islamic inspired
ones) that tetl a story, in prose or in verse, including myths. legends, and folktales. Heroie
narratives are generafly in verse. but occasionally. in the case of the two narratives (The
Battle of Jolo and the Battle of Zamboanga) been rendered or recorded in prose. the two
taken as subject of this study.

The narrator preterred sitting down and normally make some gestures when
stressing important points while the narration goes on.

The narrative. most of the time, change according to the nature and make up of the
audience. The expert narrator can change his topic from ene sub-topic to another. The

audicnee’s preference by gesture, could change the mood or sub-topic of the main siory



or plot in the narrative. This is because most of the professional nasrators in Suiu
archipelago are humbly omniscient ones in their own right. They knew many things about
the characters and events and can move about in time and place as well as {rom character
to character and enter the minds of any character.

The theme of the narrations. Muslims in Southern Philippines, specifically the
Tausug Moros, ¢an be stated or implied. Their literary works commonly have more than
one theme. The readers” reactions determine the large part which themes be pereeived are
important. And in most cases the story within the narration, gives a capsule of the history
of the freedom fighters who are very much willing to die as Mugahidin in defense of their
faith — and — Islam, race and homeland. A moving story describes a hero, who is willing
to die in the name of [slam rather than be subdued by an enemy. lle struggied against
incredible odds. to bring justice back to his own community of the believers.

Moreover, the study points out significant implications t© how martyrdom.,
thraugh the concept of «/-Shahiadahr, and the related concept of al-Jifad, must be
interpreted. Using the emic-ctic perspective of anthropology. interpretation by outsiders
{ericy are unlikely to be acceptable. Only the native’s viewpoint (emic) can be acceptable,

Lastly, the study has impressive implications to the present situation in southern
Philippines.  An  understanding  of Islamic martyrdom and other Tausug protests.
sentiments, and popular religious practices expressed and recorded in their literatures may
open the way for some measures 1o ease up new vistas and hopes for lasting peace in the
Moro homeiand of Mindanao. the Sulu Archipelago and Palawan. It may then constitute a

permanent contribution to harmony and prosperity in the Southeast Asian Region.



SCOPE AND LIMITATION OF THE STUDY

Of the existing literary forms and genres of the Taustig literature, the study centers
only on the kekissa-kissahan, or stories of heroic exploits of the Awjdhidun and the al-
Shuhaded. Such stories abound among the Tausig. Two of them arc the subject of content
analysis in this study. They are the “Battle of Jolo™ and the “Battle of Zamboanga City™.
The poems or narrations about the Tausiig patriotism and some of the al-Khitdhats
(Friday congregational prayer sermons) about @i-Jirad, al-Shahadah and al-Shahid are
also content-analvzed  to support the contention and assumption of this study thar the
Tausig literature is heavily influenced by the Islamic concept of Martyrdom,

The content analvsis fimits itsclf to analyzing the concept of a/-Shuhdduh. or in the
Taustg language. Parrang Sahil, within the story structure of the two texts and within the
Qurianic {ramework of interpretation. (ther modes of interpretation, which takes into

account Western approaches, are outside the scope of study.

ASSUMPTION OF THE STUDY

The study structures its assumptions with the concept of martyrdom in the Tausug
literature at the center, while its sources are derived from: (1) The Qurian, (2) TausOg
History. (3) Islamic Aesthetic/Literary Philosophy, and (4) The unexplored solution to the
Moro problem in the country. Reference the centuries—old conflict in the southern
Philippines, the most logical solution to honestly resolve the Moro problem, is to return
the Moro rights to self-determination. After all, history reveals the truth, while historical
and cultural evidences proved to be genuinely reliable too.

This is the first endeavor to tackle a systematic study of the influence of Islamic

thought and literature upon the Tausug literature. ISTACTS subject, “Islam in ihe Mualay



History and Culture,” opened the idea of writing this topic. The inspiration derived from
this subject provided the impetus to unearth the reality that somewhere in the Malay
World the istamic concept of al-Shahadah has been studied, practiced and, to some
extent, its art is almost perfecied by the Tausugs, and that af-fihad, as well, is highly
regarded as the sixth pillar of Isiam.

Lastly, the study points out signilicant implications to the general situation of
Muslims in southern Philippines.  An understanding if Islamic martyrdom and other
Muslim protests, sentiments and popular religious practices expressed and recorded
their litcrature. may open the way for some measures to unearth new vistas and new
hopes for lasting peace in Moroland in particular. and to contribute to better harmonious

relationship and prosperity in the Southeast Asian region, in general.

CONCEPTUAL FRAMEWORK

1. Literature and its Social Relevance

The literature of a people who are being oppressed is naturally one of protest. a
belligerent literature.  The protest ranges from social comment, illumination, evaluation,
and criticism that calls for revolution and separation from the oppressor. The Tausiigs
who feel the injustice and oppression by the system they have to endure for centurics,
have expressed their vision, way of life, tradition, values, belicts, aspirations, and
fongings (n a literature characterized heavily by protest, belfigerence, and revoll. On the
other hand, for the Moros of Muslim Mindanao. hiteratures are written works which are
artistic in nature that contain memorabilia of value.

Literature reflects the kind of society the writer is born into. [t is intertwined with

events, affecting people and being aftected by time. The events and problems of the



present society are dissected and its evil is directty and indirectly tackled. It is a document
of a contemporary age.” Literature expresses the experiences of the writer’s way of
spending life and society. Events in literature 1ake shape in the environment of the present
and are indelibly stamped by it. From the passions, which spring from the order of
society, the writer gives coherence and a more precise form to the desires inherent in
men’s material and spiritual lot. This 1s because no writer lacks an attitude to society.
especiaily so in a period of marked social changes and political controversies such as the
present. His attitude cannot fail to appear in what he writes. The extreme surfaces in
protests, in the form of nostalgia for a great past. The author wants to make his literature a
tool for reform or revolution.” And the Tausig epic literature, written mostly in prose and
poetry, (s to be studied and evaluaied as one that is heavily influenced by Islamic
literature, so that it could be properly identified among the Muslim literary works 1n the
Muslim world. In this connection. let me quote Prot. Syed Muhammad Naquib al-Attas
when he writes. ... when one puts words 0 their proper places so that thelr truc
meanings become intelligible. and sentences and verses in like manner such that prose
and poetry become Titerature. then that is adab toward language™ ™
Still, Prof. Sved Muhamma al-Attas explains adubh towards language further. Dr.

Nor Wan Daud says:

An addah towards language means the recognition and acknowledgement of the

rightful and proper place of every word in a written or uttered sentence so as not

to produce a dissonance in meaning, sound and concept. Literature is called

acdapivvah in [slam precisely because it is seen as the keeper of civilization, the

collector of teaching and statements that educate the selt and socicty with adub

such that both are elevated to the rank of the culured man (insan adubi} and
it
socicty.

SWI|SOI'1 Martln Literature and Society in Brazil {London: University of Nebraska Press), vii, pp7-8.
*RD. Charques, {iterature aridf Social Revolution (New Yoark: Haskelf MHouse, 1868), pp.10-43, 46.
10Syed Muhammad Naquib al-Attds, Profegomena to the Metaphysics of Isiam — An Exposition of the
Fundamenlal Elements of the Worfdview of islam (Kuala Lumpur. International Institute of Islamic Thought
and Cwlhzatlon (!STAC), 1995), p.18.
" Wan Mohd Nor Wan Daud, The Educational Philosophy and Praclice of Syed Muhammad Naguib
Al Aftas (Kuala Lumpur: International Institute of Islamic Thought and Civilization, 1858}, p138 Henceforth
cited as Wan Daud £ducational Phifosophy



The Islamic viewpoint is similarly inclined 1o a literature of social relevance. [n
the Istamic tradition. knowledge is divided into revealed and acquired. Literature falls
under the acquired knowledge. Yet it is rather different from other fields such as the
natural science and social sciences. It is even nearer to the realm of revealed knowledge
for it depends on the intuitive experience to he able to acquire knowledge, '

Through the ntuitive experience of the individual, the mode in which literature
expresses itselt assumes a social dimension and interacts with socicty. According to
Savyid Quth, literature is always derived trom one’s vision of the universe. He cited
Omar Khavvam whose poetry is based on the poet’s vision of life.” Islam views no
human society as divoreed from its social role, but what social role literature has in Islam
has been eroded by the inroads of Western influences in education. philosophy and the
mass media. Inspired by Western secufarist philosophy. a distorted and  fragmented
picture of man emerged. The literature that was produced robbed him of the noble ideas
of life and imbued it with meaninglessness and hollowness. ™

With political domination of the West in Islamic countries and the influence of

Western education. the Muslim world came to accept Western literature. In time, pocts

and writers. enhanced by Western literary norms and values. emulated the West and also

produced a type of literature which came into contlict with the traditional forms and
- . . 15

values prevailing in the Islamic world.

As aresult. literature faiked miserably, a backlash occured and a revival of Islamic

thought dashed. One manifestation was the emergence of a consciousness about the

12’Seyyid Ali Ashraf Liferary Educafion and Religious Value: The lIslamic approach, Muslim
Educationa! Quarterly. Vol. 1. No 4,55,
? Seyyid Qutb. Firal-Tarikh Fikhrah Wa Minhar (Bewut, 1878), 13-16, Quoted by M AM. Shukri in his
“Towards An Islamic Theory of Literature." Isfamic Studies, xaxdii No. 4 (winter 1413/1992) p 441
"“ M AM. Shukn, “Towards an fsiamic Theory of Literature, ~ islamic Studies, Winter 1413/1992,
Islamic‘sResearch Institute, Istamabad. Pakistan. p412.
Ind.. p.412





