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ABSTRACT

Malik Bennabi’s ideas on colonialism and colonisablity, unlike his history and
civilization, has until now received less attention than it deserves from the researchers
on him. The present study aimed to examine Bennabi’s ideas on colonialism and
Colonisability. After the clarification of the biography of Bennabi, this study began with
the exposition of colonialism and colonisability, and how society became “colonizable”.
Bennabi believed that colonialism is not the major reason for the deterioration of the
Muslim world. Contrary to that, he insisted that colonialism is an inevitable
consequence of what he called ‘colonisability’. Colonisability is the state of internal
weakness and susceptibility to colonization in the Muslim world. Colonisability is not
an innate mental state in society, but it happens due to the breakdown of the social
relation network and the religious idea from its ideal. When the relations between the
realm of persons, ideas, and objects are torn apart, the historical movement of the
society will not function. Then, society arrives at the end of the dynamism and goes
through a state of backwardness and decline when the religious idea ceases to synthesize
the civilizational values of society. At this moment, the society becomes susceptible to
colonization. In the course of Muslim history, Bennabi dated this phenomenon from the
fall of the Al-Muwahhid dynasty (1130-1269 A.D), which was the fall of the Islamic
civilization. Then the decadence era commenced with what he called the Post-
Muwahhidiin man. After all the above-mentioned points have been clarified, this work
provided the necessary actions that the Muslim world should undertake according to
Bennabi. The first and fundamental action that should be undertaken is to liberate the
Post-Muwahhidiin man from colonisability. Then it must be followed by reorganizing
and utilizing the basic element of society, namely, man, soil, and time, and reorienting
the role of persons.
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CHAPTER ONE

INTRODUCTION

BACKGROUND OF THE STUDY

For more than two centuries, the Muslim world has been experiencing colonization.
After the fall of the Ottoman caliphate, the territories of the Muslim world became the
prey of the Western colonization. By the late nineteenth and early twentieth centuries,
the European colonial penetration of the Muslim world extended from Morocco to
Indonesia. Military and economic presence often resulted in political domination or
rule: the French in the North, West, and Equatorial Africa and the Levant; the British in
the Indian subcontinent, the Arab Gulf, Transjordan, Irag, and Palestine; and the Dutch
in Southeast Asia.! By the mid-20" century, colonized areas began to gain
independence. However, there are Muslims who are still under occupation like the
Palestinians and oppression like the Rakhine and Uyghurs. Even though many regions
have gained independence and develop their countries, nowadays, still live in
deprivation and decline. However, even though many Muslim states became
independent, they still rely on their colonial nations.

This phenomenon has led to the debate on colonialism and colonisability which
has become the subject matter of numerous books and articles written by contemporary
scholars. Many prominent scholars have paid a great deal of attention to elucidate the
concept, nature, and characteristics of the colonialism and colonisability. Malik
Bennabi was a prominent Muslim scholar who has dealt with the issues of colonialism

and colonisability. Bennabi was a prolific author and prominent thinker of our age

1 John L. Esposito, Islam and Politics (New York: Syracuse university press, 1998), 43.



whose ideas have inspired many intellectuals in the Muslim world particularly in Arab
countries. He was a scholar with a very high reputation having studied not only all the
traditional religious sciences, but also modern sciences. Rachid Ghounnuchi asserted
that “Bennabi undoubtedly represents an element of the Islamic culture of rationalism?
and particularly, a revival of Ibn Khaldun’s historical culture of rationalism”.3 On the
other hand, Asma Rashid, in the introductory chapter of Islam in History and Society,*
mentioned that Bennabi as writer and thinker is probably the first social philosopher to
have been produced by the Muslim world since the era of Ibn Khaldun. Though he
graduated as an electrical engineer and was not trained as a social scientist, he presented
us with a comprehensive and systematic inter-disciplinary approach with a worldview
of Islam® as the foundation to study® and understand the socio-cultural problems and
historical challenges faced by the Ummah for centuries. The importance of Bennabi’s
works is focus on its comprehensiveness and complexity. They cover almost all parts
of the human socio-political issues, including religion, philosophy, history, sociology,

education, economics, and politics.

2 Islamic culture of rationalism or Islamic rationalism is a term used by scholars to describe the role of
reason with reference to theological issues of Islam. It means a tendency to consider the reason one of
the principal devices to reach the truth in religion. See Binyamin Abrahamov, Islamic Theology:
Traditionalism and Rationalism (Edinburgh: Edinburgh University Press, 1998).

8 Azzam S. Tamimi, Democracy in Islamic Political Thought, the paper is based on a lecture given at the
Belfast mosque in October 1997.

4 This book is an English version of Wijhah al- ‘dlam al-Islami of Bennabi, translated by Asma Rashid,
(Islamabad: Islamic Research Institute, 1994).

5 The worldview of Islam is a worldview in which the belief of God exists and creates the universe, in
which He made human being the center of this creation. The concept of the nature of God is in the first
place before other concepts. From this concept, the concept of revelation, creation, human self,
knowledge, religion, freedom, value and morality, happiness and others necessarily follow. These
concepts determine the concept of ‘change’, ‘development’, and ‘progress’ based on the unique concept
of God that is not found in the tradition of philosophy, culture, civilization, and religion of others. See
Syed Muhammad Naquib Al-Attas, The Worldview of Islam, an Outline. In Sharifah S. Al-Attas (eds.)
Islam and the Challenge of Modernity, Proceeding of the Inaugural Symposium on Islam and the
Challenge of Modernity: Historical and Contemporary Context, Kuala Lumpur August 1-5, 1994. (Kuala
Lumpur: ISTAC, 1996).

6 Muhamed El-Tahir El-Mesawi, A Muslim Theory of Human Society, an Investigation into the
Sociological Thought of Malik Bennabi (Selangor: Thinker’s Library, 1998), 4.



Living in an era on which cultural-civilizational and intellectual supremacy of
the West has become prevalent over the Ummah in the socio-political and economic
domains, Bennabi firmly opposed the material threat of the West and suggested
alternatives based on the worldview of Islam. He spent much of his life as a scholar who
introduced social and cultural reforms within the Muslims political paradigm, the view
of bringing about transformation that would end the disunity and enable the Muslims to
rise and revive. His main concern, therefore, was how Muslim nations could liberate
themselves from the control of the colonial powers. For him, Muslim nations should

avoid from being colonized.

THE STATEMENT OF THE PROBLEM

This study examines Bennabi’s views on colonialism and colonisability in the Muslim
world. For more than a century, the Muslim world was occupied and controlled by
colonial powers. Colonialism has made the Muslims succumb to cruelty and fall into
deterioration and decline. Therefore, colonialism and colonisability became an issue in
the minds of all curious contemporary researchers dealing with the Muslim world. Its
complexity and diverse variables stimulated further the curiosity of the researchers.
Therefore, it will be fruitful to investigate colonialism in the Muslim world and

colonisability in the Muslim mind in Bennabi’s political thought.

RESEARCH QUESTIONS
This study answers the following research questions:
1. What is colonialism and colonisability according to Bennabi?
2. Why do Muslim nations and states become colonizable according to

Bennabi?



3. How will Muslim nations liberate themselves from colonisability in

Bennabi’s thought?

OBJECTIVES OF THE STUDY
In line with the statement of the problem and research questions, the objectives of this
study were:
1. To explain the concept of colonialism and colonisability according to
Bennabi.
2. To highlight the factors of colonisability in the Muslim world according to
Bennabi.
3. To elucidate Bennabi’s thought on the Muslim world’s liberation from

colonisability.

SIGNIFICANCE OF THE STUDY
The significance of this study can be viewed from the perspective of Malik Bennabi
who was one of the leading scholars of the Muslim world in the 20" century. He was
the first social philosopher produced by the Muslim world since the times of Ibn
Khaldun. His approaches and ideas that were based on Islamic worldview are relevant
to the current issues of the Muslim world.

The result of this study will be an impetus for more research on Muslim political
thinkers so as to appreciate their intellectual contributions towards the upholding of the
Worldview of Islam, and to resolve the confusion and misunderstanding especially

among the secularists and modernist Muslims.



LITERATURE REVIEW
Many social studies have been conducted on Malik Bennabi, but only a few have been
undertaken on his political thought. To understand his thought, there is a need to review
some of the works on him.

“Umar al-Talibi, in his work Fikr Malik Bin Nabi wa al-Mujtama " al-Islami al-
Mu ‘asir,” explained Bennabi’s diagnosis of the phenomenon prevalent in the modern
Islamic world and the interpretation of its origin. He also explained Bennabi’s approach
to solve the decline of the Muslim world. He explains that Bennabi’s approach towards
the Muslim world was comprehensive, historical, evolutionary, and dynamic.
According to him, Bennabi divided the stage of civilization into three: pre-civilization,
civilization, and post-civilization.

In the book Pemikiran Islam Menghadapi Cabaran: Suatu Kajian Tentang
Malek Bennabi,® Abdul Latif Muda aimed at introducing Bennabi and his ideas to the
Muslim world. He started with the background of Bennabi such as his education, life,
and movement followed by Bennabi’s view on culture and civilization, and the need for
reviving the Islamic civilization. He also disclosed Bennabi’s ideas on the Western
ideologies such as democracy, capitalism, and communism. Then he compared Bennabi
with other contemporary thinkers, i.e. al-Afghani and Hasan al-Bana.

Shayif ‘Ukashah, in his work al-Sira " al-Hadari fi al-'Alam al-Islami, Dirasah
Tahliliyah fi Falsafah al-Hadarah ‘ind Malik Bin Nabi,® analyzed the main problems

of the Muslim world and ways to solve it, according to Bennabi. He elucidates that,

" “Umar Al-Talibi, Fikr Malik Bin Nabi wa al-Mujtama " al-Islam? al-Mu 'asir. Journal of Faculty Sharia,
Law & Islamic Studies, Qatar University, 1980.

8 Abdul Latif Muda, Pemikiran Islam Menghadapi Cabaran: Suatu Kajian Tentang Malek Bennabi
(Kuala Lumpur: ABIM, 1983).

9 Shayif ‘Ukashah, Al-Sird " al-Hadari fi al-'Alam al-Islami, Dirasah Tahliliyah fi Falsafah al-Hadarah
‘ind Malik Bin Nabr (Damascus: Dar al-Fikr, 1986).



according to Bennabi, the main reasons for the decline of the Muslim world were
because of the lack of methodology and colonialization. He also asserted that Bennabi’s
theory of civilization is based on the nature and value of humankind. The development
of the humankind was not limited to its economic and politics but based on the
development of mankind itself.

‘Ali al-Qurayshi, in his work al-Taghyir al-ljtima't ‘Inda Malik Bin Nabi,
Manziir Tarbawi li Qaddya al-Taghyir fi alMujtama’ al-Muslim al-Mu ‘gsir,*°
highlighted that there are three factors that have influenced Bennabi’s thought. The first
factor includes social and educational factor while the second colonization and the
phenomenon of the clash of thought, and the last factor includes cultural factor.

In the book, Malik Bennabi, His Life and Theory of Civilization,'! Fauzia Bariun
examined the life of Bennabi and his works, particularly his theory of civilization. Her
study systematically discusses Bennabi’s views as presented in his various books, and
throws light on his life and the society he lived in. In addition, Bariun compares
Bennabi’s ideas to those of Ibn Khaldun and Toynbee. She explores the historical
background of Algeria under the French. She argues that the French-Algerian
relationship in various activities of the colony will help define the intellectual and social
background in which the personality and reputation of Bennabi developed.

In her other work, Malik Bennabi and the Intellectual Problems of the Muslim
Ummah,*? Bariun explains Ibn Khaldun’s influence on Bennabi. She states that
Bennabi’s concept of the three stages of civilization, birth (milad), peak (awj), and

decline (ufizl), was influenced by Ibn Khaldun’s concept of the cyclical process of

10 “Ali Al-Qurayshi, al-Taghyir al-Ijtima'T 'Inda Malik Bin Nabi (Cairo: al-Azhar i al-I'lam al-*Arabi,
1989).

11 Fauzia Bariun, Malik Bennabi and the Intellectual Problems of the Muslim Ummah (Malaysia: Berita
Publishing, 1991).

12 Fauzia Bariun, Malik Bennabi, His Life and Theory of Civilization Selangor: ABIM, 1993).



civilization. Further, she asserts that Bennabi acknowledged that Ibn Khaldun
originated the concept of such cycles in his theory of three generations. Bennabi viewed
that the concept of Ibn Khaldun could be appropriately and profitably extended to
include civilization.

Al Fateh Abdullah, in his work Malik Bennabi Approach to Development,®
attempts to review Bennabi’s approach to development. He explains that Bennabi’s
development strategy was based on human and natural resources, and a time factor.
Bennabi considered the human factor as the motor force for development. He also
explains that, according to Bennabi, social investment could replace financial
investment. Labor intensive rather than capital intensive technologies should be
preferred by those countries which are suffering from a lack of capital.

Sulayman al-Khatib, in his work Falsafah al-Hadarah ‘ind Malik Bin Nabi,
Dirasah Islamiyyah fi Daw’i al-Wagqi* al-Mu ‘asir,** deals with Bennabi’s theory of
civilization and its role in the modern world. He tries to elucidate the significance of
Bennabi’s theory for the Muslim world. He also highlights the importance of religious
and moral values, according to Bennabi, as fundamental elements of civilization.

In the work, Method of Studying Civilization according to Malik Bennabi,*®
Abdul Aziz Berghout examines Bennabi’s integrative method in studying the
phenomenon of civilization as applied to the context of Islamic civilization. He explains
that Bennabi was able to develop a linkage method that consists of the theoretical

framework, tools of analysis and applications. The theoretical framework contains

13 Al Fateh Abdullah, Malik Bennabi Approach to Development, (Mater Thesis, IUM, 1993).

14 Sulayman Al-Khatib, Falsafah al-Haddarah ‘ind Malik Bin Nabi, Dirasah Islamiyyah fi Daw’i al-Wagqi"
al-Mu ‘asir (Beirut: al-Muassasah al-Jami‘iyyah li al-Dirasat wa al-Nashr wa al-Tawzi® and IIIT, 1993).
15 Abdul Aziz Berghout, Method of Studying Civilization According to Malik Bennabi, (PhD Thesis,
Universiti Malaya, 1998).



certain consistent concepts which were used to discern the nature of the problems of the
Islamic society.

Muhamed EI-Tahir EI-Mesawi deals with various aspects of Malik Bennabi in
his works. The first work was A Muslim Theory of Human Society, an Investigation into
the Sociological Thought of Malik Bennabi.'® He investigates the sociological thought
of Bennabi. His main objective of the study was to reconstruct from the wealth of ideas
and insights contained in Bennabi’s works the grand theory and fundamental framework
pointed out earlier. At first, he explains Bennabi’s conception of religion and its place
in human life. Then, he explains why human beings associate and form a society. He
also explains Bennabi’s main components of human society and argues that culture
takes up a remarkable place in Bennabi’s thought and works. Finally, he presents an
account of Bennabi’s cyclical theory of human socio-cultural and historical
development.

Suleiman Muhammed Hussein, in his work The Concept of culture in the
Muslim and Third World Countries: An Examination of Malik Bennabi’s Sociological
Thought,}” examines Bennabi’s concept of culture and how it was treated within the
scope of Islamic civilization. His main purpose was to describe and analyze the term
culture or thaqgafah and gives an account on its historical formation. Then, he examines
these definitions by making clear the two main aspects of Western anthropology
regarding the concept of culture as well as how Bennabi view these aspects within the
Muslim and Third world countries. He also discussed the issue of social education in

the context.

16 Muhamed Tahir EI-Mesawi, A Muslim Theory of Human Society, an Investigation into the Sociological
Thought of Malik Bennabi (Selangor: Thinker’s Library Sdn Bhd, 1998).

17 Suleiman Mohammed Hussein, The Concept of Culture in the Muslim and Third world Countries, an
Examination of Malek Bennabi’s Sociological Thought (Master Thesis, [IUM,1998).



Berghout also deals with the issue of the renewal of civilization in his work al-
Qadaya al-Kubra fi al-Tajdid al-Hadhari 'Ind Malik Bin Nabi.'® He stated that,
according to Bennabi, the renewal of civilization is not to modify some aspects of our
thought, culture, behavior, appearance, and form or to modernize our objects,
technologies, and industries, instead these are the result of the renewal of civilization.
The renewal of civilization is a methodological action to reconstruct the consciousness
of the mankind.

In the work The Concept of Culture and Cultural Transformation: Views of
Malik Bennabi,'® Berghout attempted to analyze Bennabi’s concepts and ideas that
constitute the core of his study of culture and its dynamic civilizing function. He
introduced Bennabi’s understanding of culture as a project with a pivotal educational
value. According to him, Bennabi’s cultural envisioning showed that ethics, esthetics,
practical reasoning, and technical skill form the nucleus of any civilizational change.
He also highlighted Bennabi’s view that culture is an important social and educational
agent of change that can restore the sense of efficacy and creativity to the Islamic
society.

Nakib Aomar, in his work Malik Bennabi’s Ideas on Civilization and the
Development of the Society: Perspectives on Education,? concerns Bennabi’s ideas on
civilization and development of the society in the Muslim world, with the focus on
education. He tries to reveal the nature of Bennabi’s ideas and views on educational

problem in the Muslim world. He also showed that Bennabi made a considerable

18 Abdul Aziz Berghout, Al-Qadaya al-Kubra fi al-Tajdid al-Hadhart 'Ind Malik Bin Nabi (Kuala
Lumpur: Al-Shoroq Sdn. Bhd., 2001).

19 Abdul Aziz Berghout, The Concept of Culture and Cultural Transformation: Views of Malik Bennabi
(Kuala Lumpur: Intellectual Discourse, 2001).

20 Nakib Aomar, Malik Bennabi’s Ideas on Civilization and the Development of the Society: Perspectives
on Education, (PhD Thesis, UTM, 2004).



contribution to the enrichment of the Islamic educational thought by suggesting a range
of rich and enduring ideas that may contribute to the solution of the Muslim dilemma.
Four parameters were crucial to grasp the nature of Bennabi’s approach to the
educational problem in the Muslim world; religion as a cosmic phenomenon, Islam as
the principle frame of reference, the Islamic problem as civilizational in nature and the
human factor as the major factor of the Muslim world’s civilization problems.

Hasan Musa al-"Uqba, in his work Malik Bin Nabi wa Mawqifuh min al-Qadaya
al-Fikriyyah al-Mu ‘asirah,?! explains Bennabi’s ideas on contemporary intellectual
issues. He compared the etymology and terminology of the civilization of Bennabi with
other contemporary scholars such as Sayyid Qutb, Abi al-A‘la al-Mawdiidi, and Sa‘1d
Hawwa. Then, he explains the ideas of Bennabi on Capitalism, Marxism, Democracy,
Dialectical Materialism, Historical Materialism, and Nationalism. He also elaborates on
Bennabi’s criticism on contemporary reformists such as Muhammad Bin “Abd al-
Wahhab, Jamal al-Din al-Afghani, and Muhammad ‘Abduh, and on contemporary
Reformist movements such as al-Ikhwan al-Muslimin (Muslim Brotherhood) and
Jam‘iyyah al-‘Ulama’ al-Jazairiyin (Algerian ‘Ulama Council).

In the work, Malik Bennabi’s Political Thought: Towards a civilizational
analysis,?? Berghout elucidated that Bennabi’s exposition of the political thought seems
to be of merit and interest to our present endeavors. His attempt is almost the first in its
kind in the Muslim world and his effort to use civilizational vision and method on the
study of the political question had led him to integrate many important aspects which

were not often discussed in such issue.

2l Hasan Musa Al-‘Uqba, Malik Bin Nabt wa Mawgqifuh min al-Qadaya al-Fikriyyah al-Mu asirah
(Master Thesis, Al-Jami‘ah al-Islamiyyah, 2005).

22 Abdul Aziz Berghout, Malik Bennabi’s Political Thought: Towards a Civilizational Analysis. In
Zeenath Kausar (eds.) Contemporary Islamic Political Thought, a Study of Eleven Islamic Thinkers
(Kuala Lumpur: 1HUM Press, 2005).

10



Philip Chivigas Naylor, in the work The Formative Influence of French
Colonialism on the Life and Thought of Malek Bennabi,?® also dealt with the French
influence on Bennabi. He presented a general exploratory overview of Bennabi’s life
and thought, with particular attention given to the formative role of French colonialism
and Algerian and Third World decolonization. He found that Bennabi recognized that
decolonization was a process continuing into the postcolonial period. In Bennabi’s
opinion, Algerian decolonization was incomplete, and colonisability remained a
postcolonial reality.

Further, Naylor stated that the French colonialism had a profound effect upon
Bennabi, not only because of its exploitation but also because colonialism provided him
with a historical context and consciousness. Bennabi was one of the relative few to
benefit from an education in the metropole, which significantly contributed to his
critical mind and erudition. Indeed, his historicity, reinforced by a supportive family,
prevented Bennabi from becoming colonizable. Instead, he felt a moral obligation to
rouse Muslims from their post Almohadean stupor.

Al-Tahir Sa‘ad, in his work al-Takhalluf wa al-Tanmiyyah fi Fikr Malik Bin
Nabi,?* dealt with the backwardness and the development of the society according to
Bennabi. The concept of Backwardness (al-Takhalluf) in Bennabi’s thought was a new
concept that was formulated in the field of theoretical and applied sciences after World
War Il. Backwardness (al-Takhalluf) is the social condition of persons of pre-
civilization who put their problems within the limit of things. On the other hand,
development (al-Tanmiyyah) is a process of social change, and all efforts for change

should be consolidated in order to achieve the ultimate goal, namely civilization.

23 Philip Chiviges Naylor, The Formative influence of French Colonialism on the Life and Thought of
Malek Bennabi (Malik Bn Nabi). (Michigan State University Press, 2006).
24 Al-Tahir Sa‘tid, Al-Takhalluf wa al-Tanmiyyah fi Fikr Malik Bin Nabi (Beirut: Dar al-Hadi, 2006).
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Another work of EI-Mesawi on Bennabi is Religion, Society, and Culture in
Malik Bennabi’s Thought.® He attempted to provide a brief account of Bennabi’s
philosophical and sociological thought with the focus on his views pertaining to
religion, society, and culture. He explains that religion, society, and culture are strung
together through a unified and integrated perspective deriving its underpinnings from
the Unitarian Qur’anic worldview and Islamic universal vision of the human condition.

Badrane Benlahcene, in his work The Socio-Intellectual Foundation of Malik
Bennabi’s Approach to Civilization,?® investigated Bennabi’s approach to civilization
and the principles drawn using the meta-theorizing methodology, going beyond
available literature to present Bennabi’s interdisciplinary approach to civilization and
analyze its underlying structure. He highlighted Bennabi’s theory that internal-external
and social-intellectual factors govern civilization and an equation can be generated for
civilization itself.

In his other work, Malik Bennabi’s Response to Western Modernity:
Contextualizing the Qur’anic Phenomenon,?” which was the first chapter of the book
The Qur’an Modernity and Globalization, EI-Mesawi tried to define Bennabi’s work
“The Qur’anic Phenomenon” within the general context of the cultural and intellectual
encounter between the Muslim and modern Western civilization. He showed that it was
a deeply thought-out response to the philosophical challenges posed by the modern

Western civilization to religion in general and to Islam in particular.

25 Muhamed Tahir EI-Mesawi, Religion, Society, and Culture in Malik Bennabi’s Thought. In Ibrahim
M. Abu-Rabi’ (eds.) The Blackwell Companion to Contemporary Islamic Thought (Malden: Blackwell
Publishing, 2007).

26 Badrane Benlahcene, The Socio-Intellectual Foundations of Malik Bennabi’s Approach to civilization.
(USA: 1T, 2013).

27 Muhamed Tahir El-Mesawi, Malik Bennabi’s Response to Western Modernity: Contextualizing the
Qur’anic Phenomenon, in The Qur’an Modernity and Globalization (Kuala Lumpur: 11TUM, 2014).
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In another chapter of the book, Some Linguistic Aspects of Malik Bennabi’s
Hermeneutics in the Qur’anic Phenomenon,”® Mustapha Tajdin addressed two major
issues that constitute an integral part of Bennabi’s hermeneutics of the Qur’an. The first
issue was Bennabi’s reformulation of the question of the inimitability of the Qur’an and
the second was Bennabi’s phenomenological approach to establish the externality of
Qur’an and its transcendental nature vis a vis the age and environment of its revelation.
In the third chapter, The Story of Joseph between the Torah and the Qur’an: A Critical
Assessment of Malik Bennabi’s Narrative,?® lbrahim M. Zein explored the fundamental
aspects of Bennabi’s phenomenological study of the Qur’an. He also examined the
textual strategy employed by Bennabi to analyze and compare the story of Prophet
Joseph in the Qur’anic and Biblical account.

In the Arabic section of the book, Mafhiim al-Hadarah al-'Alamiyah bi Wasfiha
Wahkdah li al-Tahlil fi Fikr Malik Bin Nabi,*® Abdelaziz Berghout discussed Bennabi’s
conception of universal civilization as a unit of analysis of human socio-cultural affairs.
He explains that mankind was moving towards a phase of unity characterized by the
emergence of the truly universal man. In that state, Islam would play a fundamental role
in terms of vision and values.

In another work, Rethinking the Philosophy of History’s Paradigm: An Analysis

of Malek Bennabi’s Critical Review,** Benlahcene analyzed the philosophy of history’s

2 Mustapha Tajdin, Some Linguistic Aspects of Malik Bennabi’s Hermeneutics in the Qur’anic
Phenomenon. In Muhamed El-Tahir EI-Mesawi (eds.) The Qur’an Modernity and Globalization (Kuala
Lumpur: 1HUM, 2014).

2 Tbrahim M. Zein, The Story of Joseph between the Torah and the Qur’an: A Critical Assessment of
Malik Bennabi’s Narrative, ibid.

30 Abdul Aziz Berghuot, Mathiin al-Hadarah al-*Alamiyah bi Wasfiha Wahdah li al-Tahlil fi Fikr Malik
Bin Nabi. In Muhamed El-Tahir EI-Mesawi (eds.) The Qur’an Modernity and Globalization (Kuala
Lumpur: 1HUM, 2014).

31 Badrane Benlahcene, Rethinking the Philosophy of History’s Paradigm in Studying Civilization: An
Analysis of Malek Bennabi’s Critical Review. Journal of Islamic Thought and Civilization, Volume 6,
Issue 11, 2016.
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paradigm in studying civilization. He critically reviewed the approaches of the
progressive school, within this paradigm, developed by Bennabi. He discussed the
concept of the evolution of the civilization formulated by the pioneers of this paradigm
and their main ideas concerning civilization and its course in history. He tried to find
out what Bennabi mainly criticizes and considers the shortcomings of the progressive
school, in the philosophy of history, concerning the study of civilization.

From the forgoing discussion, it can be concluded that many works were mostly
done on Bennabi’s theory of culture and civilization. Some aspects of Bennabi’s thought
are less explained and, therefore, misunderstood. For example, Bennabi’s identification
and diagnosis of the main reasons of the backwardness of the Muslim world is not
understood sufficiently. According to the exposition above, the main reasons are the
lack of methodology and colonization. Though those reasons were correct, the core
reason, colonisability, was not discussed. This research attempted to fill in that gap by

elaborating on the concept colonisability in Bennabi’s political thought in depth.

THEORETICAL FRAMEWORK

The framework employed in this study was colonialism and colonisability and factors
of colonisability in the Muslim world in Bennabi’s political thought. Colonialism comes
from the English word colony that is derived from the ancient Latin term colonia,
denoting an outpost or settlement. Colonialism is the system by which a country
maintains foreign colonies,® or the policy of acquiring colonies and keeping them
dependent.®® It is the domination of a society by settlers from a different society.

Bennabi described colonialism as “a lousy little seed, it would not have sprouted and

32 Webster New world Dictionary, fifth edition (New York: Houghton Mifflin Harcourt, 2016), 128.
33 Oxford Advanced Learner’s Dictionary, fifth edition (Oxford: Oxford University Press, 1995), 221.
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