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ABSTRACT 
 

 

 

 

A great deal of scholarship from the past and the present has dealt with the history of 

early religious sciences of Islam. The classical Islamic literature is abundant with 

reference consisting of both, religious and intellectual sciences. In recent attempts to 

reexamine the history of Islamic science, a number of significant works has appeared 

in European languages analyzing the historicity and authenticity of early Muslim 

intellectual movement. The result of the main findings from the above studies is that 

considerable amount of intellectual and academic activities in the first centuries of 

Islam were indeed taking place. Works in Qur’anic and Ḥadithic studies in particular 

received a special attention from historians and other specialists from both the East 

and the West. However, in relation to the general understanding of the notion of 

Islamic science, the views were somehow mixed. While some have argued that 

religious sciences of Islam were the product of much later development of Islamic 

civilization when considerable elements of foreign thought, particularly Greek 

sciences, has been translated into Arabic, the majority of the scholars and historians 

involved in the foregoing discussion claimed the influence of the Qur’ān and Ḥadīth 

upon Islamic science, or rather portraying the two as the essential source for Islamic 

science in its religious and intellectual domains. However, no systematic study has yet 

been undertaken to demonstrate the degree of such influence and to portray the means 

by which it has been actually materialized. The present thesis fills that gap. The 

sciences chosen for this study, namely ‘Ulūm al-Qur’ān and ‘Ulūm al-Ḥadīth are 

directly related to the Qur’ān and the Sunnah of the Prophet. By analytical 

examination of the early development of said sciences and methodology employed 

therein, this thesis has shown that the Qur’anic and Sunnatic influence on the 

philosophy and methodology of Islamic science has derived precisely through early 

religious scholarship of Islam, especially through the sciences of the Qur’ān and 

Ḥadīth. Intellectually speaking, the Qur’anic sciences were responsible for protecting 

the original ideas and doctrines such as the unity of God, the concept of knowledge, 

the purpose of creation and others contained in the Qur’ān as the source of all that is 

Islamic. Ḥadīth sciences on the other hand have helped to secure the main part of the 

Sunnah which served as the principle commentary of the Qur’ān, the model to be 

emulated by all Muslims and the way by which the above ideas and doctrines are to be 

understood and implemented. Finally, the sciences of the Qur’ān and Ḥadīth by 

developing a methodology which comprised of all possible modes on knowing from 

rational to spiritual, empirical to intellectual, have contributed on the epistemological 

level of Islamic science whereby religious sources of knowledge have been equally 

emphasized with other modes by which knowledge can be derived. 
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 البحث ملخص
 

 
 
يكبيرايًمنيالدراساتيفييالماضييوالحاضريفيياالتعامليمعيتاريخيالعلوميالدينيةيالمبكرةييعُنِي .يويللإسلامقدراً

تزخريالمؤلفاتيالإسلاميةيالتًاثيةيبوفرةيمنيالمراجعيتتكونانيمعاًيمنيالعلوميالدينيةيوالفكرية.يويقديظهرتي
عدديمنيالأعماليالهامّةيباللغاتيالأوروبيةيلتحليليتاريخيةيوأصالةيبدايةيالحركةيالفكريةيالإسلاميةيوذلكي

ىميمايأسفرتيعنوينتائجيىذهيالدراساتيىويأنييفييمحاولةيحديثةيلإعادةيمراجعةيالعلوميالإسلامية.يأنيأ
يكانتيقديأخذتيمجراىاي فييالقرونيالأولىيمنيالإسلام.يبالفعليكمًيىائلًيمنيالأعماليالفكريةيوالأكاديمية

يبعنايةيخاصةيمنيقبليالمؤرخيني يالشريفة يالنبوية لقديحضيتيالأعماليالدراسيةيفييالقرآنيالكريميوالسنة
فيماييبطريقةيمابيعلىيالسّواء.يومعيذلكيفقديجاءتيوجهاتيالنظريمختلطةيوالمختصينيمنيالشرقيوالغري

ي يالدينية يالعلوم يالبعضيبأن يحيثيقال يالإسلامية. يالعلوم يلمفهوم يالعام يبالفهم ينتاجييللإسلاميتعلق ىي
يكبيريمنيالأفكاريالاجنبيةيوخاصةي التطوريالذييجاءيلاحقايًفييالحضارةيالإسلاميةيحينيتمتيترجمتيقدر

يا يالنقاشيتأثيريمن يفييىذا يعنوا يالذين يوالمؤرخون يأدعىيأغلبيالعلماء يبينما يالىيالعربية، ياليونانية لعلوم
يكمصدرينيأساسيينيللعلوميالإسلاميةيفيي القرآنيوالحديثيعلىييالعلوميالإسلاميةياويبالأحرىيتصويرهما

يحتىيالآنيتب يمنهجية يدراسة يلميتجرىيإية يأنوّ يغير يالدينيوالفكري. يالتأثيريوتصوريمجاليها ينيمدىيىذا
يالمبكرةيي يالدينية ي"العلوم يبعنوان يالاطروحة يىذه يفأن يعليو يفعلياً. يذلك ييتثبت يخلالها يمن يالتي الوسائل
كمقدمةيللعلوميالاسلامية"يتهدفيالىيسديىذهيالفجوة.يالعلوميالمختارةيلهذهيالدراسةيىيي"علوميالقرآن"ي

آنيالكريميوالسنةيالنبويةيالشريفة.يأظهرتيىذهيالأطروحةيوي"علوميالحديث"يوىييذاتيأرتباطيمباشريبالقري
يالقرآني يتأثير يأن يفيها يالمستخدمة يوالمنهجية يالعلوم يلهذه يللتطوراتيالمبكرة يالتحليلية يالدراسة يخلال من
والسنةيعلىيفلسفةيومنهجيةيالعلوميالإسلاميةييأستمديتحديدايًمنيخلاليالمؤلفاتيالدينيةيالمبكرةيللإسلامي

 لاليعلوميالقرآنيوالحديث.يخاصةيمنيخ
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1 

CHAPTER ONE 
 

INTRODUCTION 
 

 

 

 

The relationship between religion and knowledge ontologically speaking goes back to 

the ancient times or even beyond when as Seyyed Hossein Nasr has stated, Reality 

was at once being, knowledge and bliss, or in other words, when knowledge has 

possessed a profound relation with the sacred principle of primordial Reality.
1
 From 

Islamic point of view, this relationship between religion and knowledge is evidenced 

and acknowledged once the first man was sent down from heaven to the earth. That 

man, named Ādam, which was also a prophet, combined within his heart and mind the 

knowledge of Divine realities as well as the knowledge of the new world in which he 

has been brought out to live.
2
 Finally, historically speaking, most of the ancient 

civilizations that have long ago vanished have left behind them unmistakable evidence 

that clearly points out the wedding between their religious and scientific knowledge 

which they have mastered over the course of time.  

However historians of both science and religion when dealing with this issue 

often differ in their understanding first of all the concepts of science and religion and 

then their relationship. For example, in Britannica Encyclopedia of World Religions 

                                                           
1
 Seyyed Hossein Nasr, Knowledge and the Sacred (New York: State University of New York Press, 

1989), 1. 
2
 The reference is made to the following Qur‟anic verses: “And He taught Ādam the nature of all 

things” (Qur‟ān, 2:31). According to Ibn „Abbās, the names that were revealed to Ādam  comprised of 

the names of all his (Ādam‟s) progeny, or the names of all the beasts and other things in nature (Tanwīr 

al-Miqbās min Tafsīr Ibn al-„Abbās [Tafsīr Work attributed to Ibn „Abbās and Abū Tāhir Muhammad 

Ibn Ya‟kūb al-Firuzabādī], translated from Arabic by Mokrane Guezzou [Amman: Royal Āl al-Bayt 

Institute for Islamic Thought, 2007]), 7. Ibn „Arabī, a famous Ṣūfī scholar and philosopher in his al-

Futūḥāt al-Makiyyah, while referring to the names of which Ādam has received the knowledge, has 

stated that the names in question were “those names whose faces were turned toward bringing both the 

elemental world and the higher worlds into existence” (William C. Chittick, The Self-Disclosure of 

God: Principles of Ibn „Arabī‟s Cosmology [New York: State University of New York Press, 1998]), 

154. See also Vincent J. Cornell, “Teaching and Learning in the Qur‟ān,” The Journal of Scriptural 

Reasoning, no. 5 (2005): 3. 



2 

the subject in question has been treated in connection with yet another category that is 

closely related to both, science and religion, namely, magic. There, the three major 

approaches to this matter have been highlighted and desultorily explained. The first 

approach views religion, science and magic as different evolutionary stages in a single 

developmental progression. The second approach distinguishes between the magic and 

science on the one side, and religion on the other, claiming that the first two categories 

to some extent shares the assumption of certain natural laws, while religion has no 

much interest in it, being almost solely oriented towards the moral and social issues. 

The third approach tends to equalize religion and magic, suggesting that the difference 

between the two is only imposed from outside, while in reality both concepts are 

equal. The scientific knowledge on the other hand, is regarded as empirically based 

technique, and for scientifically oriented culture it functions much like religion and 

magic, its claim and theories being taken on faith.
3
  

 It is quite interesting to note that all three mentioned views in their further 

analysis claim that the said concepts, namely, religion, science and magic, were used 

or designed to govern, manipulate and explore the nature and its laws, as it was 

already the proven fact that the concepts in question were exclusively invented by 

man for his own purposes, without Divine intervention whatsoever. Nevertheless, an 

editor of the above Encyclopedia Michael Frassetto has admitted, as did the majority 

of historians of religion and science, an enormous role of religion and its massive 

impact upon human societies and civilizations. In his words “The world‟s art and 

literature have been greatly shaped by religion, and modern theater traces his origin to 

ancient and medieval religious rituals. Not least important, religion provides comfort 

and consolation and a guide for understanding life‟s trials and triumphs, wonders and 

                                                           
3
 Britannica Encyclopedia of World Religions, 2006 edition, “Magic, Science, and Religion.” 



3 

tragedies”.
4
 The similar view has been given by the German historian and philosopher 

Carl Jaspers who have argued that during the Axial Age, in period between 800 BCE 

– 200 BCE, numerous sages, prophets and religious men and philosophers from 

various regions of the world such as China, Iran, India Palestine and Greece  have 

changed the direction of civilizations.
5
  

In addition to this, in a world far distanced from the regions mentioned above, 

another brilliant civilizations have been flourishing of its own, namely Maya in South 

and Plains Indians in North Americas.
6
 All of these ethnically different people from 

geographically different regions of the world, have shared and valued several things 

between their diverse cultures, namely, religion, or the sense of Divine and a highly 

developed customs of living reflected through their infrastructural systems and artistic 

and religious monuments a great part of which has survived up to our own time.
7
  

Looking from the traditional Islamic perspective on these same civilizations 

from the past, Muslims scholars and philosophers have quite different perspective than 

the ones mentioned earlier. First of all, the term tradition or traditional in the sense of 

                                                           
4
  Ibid., viii. 

5
 Jaspers has further argued that “[t]he most extraordinary events are concentrated in this period, 

Confucious and Lao-tse were living in China, all the schools of Chinese philosophy came into being, 

including those of Mo-ti, Chuang-tse, Lieh-tsu and a host of others;India produced Upanishads and 

Buddha and, like China, ran the whole gamut of philosophical possibilities down to skepticism, to 

materialism, sophism and nihilism; In Iran Zarathustra taught a challenging view of the world as a 

struggle between good and evil; In Palestine the prophets made their appearance, from Elijay, by way 

of Isaiah and Jeremiah to Deutero-Isaiah; Greece witnessed the appearance of Homer, of the 

philosophers – Parmenides, Heraclitus and Plato - of the tragedians, Thucydides and Archimedes. 

Everything implied by these names developed during these few centuries almost simultaneously in 

China, India and the West, without anyone of these regions knowing of the others”. For further 

elaboration of the Axial Age see Karl Jaspers, The Origin and Goal of History, translated from the 

German by Michael Bullock (New Haven and London: Yale University Press, 1965), 2; Compare with 

P. Aranson, S.N. Eisenstadt and Bjorn Wittrock, Axial Civilization and World History, Eds., (Leiden 

and Boston: Brill, 2005), a significant study devoted entirely to the Axial Age and events in the world 

related to it.     
6
 Charles and Linda George, Maya Civilization (London: Gale, 2010), 18; Encyclopedia of the Great 

Plains Indians, 2007 edition, “Introduction,” 2. 
7
 One is reminded of ancient world‟s sites such as Ka‟ba in Mecca, Pyramids in Egypt, Stonehenge in 

England, Petra in Jordan, Terra Cotta Warriors in China, Borobudur in Indonesia, Chichen Itza in 

Mexico to name but a few, the majority of which originate much before Islamic great architectural 

monuments of Alhambra and Taj Mahal or European great cathedrals were built.  



4 

religion is at the very start applied to all ancient civilizations, suggesting that each of 

them has certain form of religion and culture expressed by the virtue of their sacred 

rituals, arts and architecture as well as through their surrounding environment and 

ornaments that were filled in.
8
 Secondly, in relation to knowledge and sciences that 

these ancient civilization have pursued, it has been argued that both the concept of 

knowledge and its application have acquired a sacred character in the minds and acts 

of traditional men and women.
9
  

The obvious reason for this lies in the fact that knowledge has been perceived 

as an entity that strictly belongs to a higher order of reality or Idea which, out of its 

own will has allowed that knowledge to manifest itself through the multiplied levels 

and forms in the created world of nature.
10

 That is why knowledge and religion has 

never been divided in the perception of traditional people, but rather remained so 

                                                           
8
 Nasr‟s many writings have been devoted to the study of ancient and traditional civilizations in the 

context of religion and philosophy. See for example “What is Tradition?” in his Knowledge and the 

Sacred,  65-92; also by the same author, “The Traditional Sciences” in The Need for a Sacred Science 

(Lahore: Suhail Academy, 2001),  95-118; and finally by the same author, “The Order of Nature” in 

Religion and the Order of Nature (Lahore: Suhail Academy, 2004),  29-79. In all these articles, the 

author has argued about the essential principles such as religion, art, architecture, cosmological 

sciences, and attitude toward environment and others, which unify all traditional civilizations before the 

modern science and philosophy with its secular and materialist ideas have emerged in Europe whence it 

spread across the rest of the world.  
9
 In relation to this Nasr has noted that “[t]he function of a traditional civilization may be said to be 

nothing other than creating a world dominated by the sacred in which man is saved from the terror of 

the nihilism and skepticism which accompanies the loss of the sacred dimension of existence and the 

destruction of the sacred character of knowledge” (Nasr, Knowledge and the Sacred, 76). 
10

 Ibid., 2-3. Here knowledge has been ultimately indentified as divine quality reflected on the plane of 

creation in both knowing subject that is a human and knowing object that is physical and metaphysical 

worlds. Human beings are therefore endowed with all necessary faculties in order to know not only 

what lies within physical level of creation or reality but also what is contained beyond that world, 

namely metaphysical order of reality. This relationship between knowing subject and knowing object 

has been masterly describe by Nasr in the following words: “To be human is to know and also to 

transcend oneself. To know means therefore ultimately to know the Supreme Substance which is at 

once the source of all that comprises the objective world and the Supreme Self which shines at the 

center of human consciousness and which is related to intelligence as the sun is related to its rays” 

(Nasr, Ibid., 4). There is no doubt that this perspective of knowledge, its origin, reality and meaning is 

derived from the Essential sources of Islam, namely the Qur‟ān and the Sunnah, both of which has 

greatly emphasized the idea of knowledge and matters related to it. The Qur‟anic verse such as “But 

God knows, and you know not” (Qur‟ān, 2:216) or the famous prayer of the Prophet: “O my Lord, 

advance me in knowledge or increase my knowledge” (Qur‟ān, 20:114) points directly to divine origin 

of knowledge which nevertheless has been attainable by humans due to divine Will and the faculties of 

knowing bestowed upon humans as a divine gift.     
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closely wedded and as such being reflected outwardly through various forms of 

symbolism and arts.
11

 And finally, concerning the natural environment of the above 

civilizations, it has never been perceived as something to be completely conquered 

and manipulated, a theory suggested by modern western philosophers and scientists.
12

 

The nature in fact has been viewed as the theater specifically designed for 

contemplation upon divine realities that are manifested therein in multiplied 

phenomena.
13

  

When this view of nature and the rest of the abovementioned principles that 

were deeply rooted in traditional civilizations began to change, no one would have 

thought that in the period of only few centuries, humanity would find itself in an 

alarming conditions primarily caused by modern science and technology. The rise of 

the later was realized due to a number of events that occurred in Western Europe 

somewhere between fourteen and nineteen centuries. During this time the process of 

transforming traditional society of this region into the so-called enlightened and later 

humanist society, followed immediately with yet another blanket made of rationalism 

                                                           
11

 “From the traditional point of view”, writes Nasr, “there is of course no legitimate domain which can 

be considered as completely profane. The universe is the manifestation of the Divine Principle and 

there is no realm of reality that can be completely divorced from that Principle. To participate in the 

realm of the Real and to belong to that which is real also implies being immersed in the ocean of the 

sacred and being imbued with the perfume of the sacred. The metaphysical and cosmological sciences 

of the traditional civilization are certainly sacred sciences in that they are based on knowledge of 

manifestation not as veil or maya but as symbol and “signature” of the Divine, as the vestigial Dei” 

(Nasr, The Need for a Sacred Science, 96).  
12

 Since the Renaissance onwards the study of the nature has gradually shifted from ancient and 

medieval perspectives that in one way or another has always maintained the role of God in a created 

cosmos or nature itself. The new wave of the philosophical and scientific approaches to nature has 

created an entirely new worldview of the concept of nature or reality as such whereby the nature has 

been completely devoid from its divine origin in terms either of its creation or emanation as well as 

from any form of symbolism and instead has been constructed in pure rational and mathematical terms 

reducing it to only one component usually indentified with matter. For more on this subject see Nasr, 

Religion and the Order of Nature, 100-125. 
13

 Writing about numerous ways of studying the natural world in ancient and traditional civilization, 

Nasr has mentioned that “Nature may be studied as a book of symbols or as an icon to be contemplated 

at a certain stage of the spiritual journey and a crypt from which the gnostic must escape in order to 

reach ultimate liberation and illumination, as is seen in the writings of Illuminationists and Ṣūfīs like 

Suhrawardī and Ibn „Arabī (Nasr, An Introduction to Islamic Cosmological Doctrines, [New York: 

State University of New York Press, 1993], 2). 
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and materialism which almost completely covered modern Western mind from 

enduring light of perennial wisdom which was cherished by their ancestors not long 

ago. Religion has been replaced by Secularism, Tradition by Modernism, traditional 

art and sciences by modern technology and science. The final result therefore in 

relation to this study was the complete deprivation generally speaking of religious and 

spiritual dimension from science, or as Muzaffar Iqbal has said, science, regardless of 

its origin, was generally perceived to be totally independent of religion.
14

 This also 

had an impact on viewing and understanding the history of Islamic science, its 

religious and intellectual domains.  

As the wedding between Islamic religious principles and science has not been 

questioned in most cases by Muslims scholars and scientists throughout the long 

centuries of Islamic intellectual tradition, a number of contemporary historians and 

researchers especially from the West has projected an idea, claiming that sciences in 

Islam are simply embodiment of Greek thought in Arabic language, which Muslims 

have cultivated for centuries and despite that, have never really managed to achieved 

much that is original.
15

  

Another similar view to this was recently initiated by certain Orientalists 

concerning religious sciences of Islam, especially in its early period. Although, the 

majority of Muslim scholars as well as an increasing number of western religious 

specialists certainly believe that intellectual activities during the first century of 

Islamic era have resulted in the development of religious sciences before the 

translation period of Greek thought began to take place, those Orientalists have 

claimed that such was not the case. For them the religious sciences were of much later 

development than what the traditional Islamic view has suggested. In other words, 

                                                           
14

 Muzaffar Iqbal, The Making of Islamic Science (Kuala Lumpur: Islamic Book Trust, 2009), 18. 
15

 Ibid., 22. 



7 

Muslims were only able to intellectually contribute to their religion, science and 

civilization after the translation of foreign sciences into Arabic, which apparently they 

used to enhance and develop what is known today as religious sciences of Islam.
16

  

Here one is confronted with the two almost opposing perspectives concerning 

traditional Islamic intellectuality, the first denying Muslim contribution to the 

development of science and the second ascribing to Muslims the role in developing 

Islamic religious sciences although in later centuries. One needs to be reminded that 

these and similar perspectives on one and only subject, namely Islamic intellectual 

history, has emerged from a single worldview which claims to be founded strictly on 

scientific method and historical criticism based on rationalism and empirical facts.  

For these and similar other questions raised by those who have opposed or 

denied the idea of authenticity and originality of Islamic science, this thesis will 

provide suitable answers and amply of evidence to prove that the foregoing claims 

concerning Islamic science are completely baseless and meaningless. The point to be 

made by this study therefore is to  the religious and intellectual scholarship from the 

first two centuries of Islam have largely contributed to the development of Islamic 

science, Islamic science for its part has managed to successfully embrace a wide range 

of differing ideas and doctrines from philosophy to various branches of science 

derived from ancient sources, including Greek, Indian and Persian, without ever 

changing its essential principles derived from the Qur‟ān and Sunnah via religious 

                                                           
16

 As an example to this, one could be reminded of the so-called „the Greek thesis‟, which refers to the 

alleged idea that the Arabic grammar for instance, has been developed on the basis of Greek translated 

treatises into Arabic. For detailed treatment of this issue see C.H.M. Versteegh, Arabic Grammar and 

Qur‟anic Exegesis in Early Islam (Leiden: Brill, 1993), 22-28. Furthermore, a group of Orientalists led 

by John Wansbrough have almost completely ignored and denied the events regarding the first three 

centuries of early Muslim scholarship, claiming it to be rather invented or fabricated by later 

development of Muslim scholarly activity. See Herbert Berg, The Development of Exegesis in Early 

Islam: The Authenticity of Muslim Literature from the Formative Period (Richmond: Curzon, 2000), 

78-83; See also Andrew Rippin, “Literary Analysis of Qur‟ān, Tafsīr and Sīra: the methodologies of 

John Wansbrough” in Andrew Rippin, The Qur‟ān and Its Interpretative Tradition (Aldershot: 

Ashgate, 2001), Chapter 2.    
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sciences of Islam. Finally, Islamic science has evolved as David King has stated into 

“an intellectual tradition of proportions that no medieval and Renaissance European 

could have ever imagined”.
17

 

 

 

 

1.1 STATEMENT OF THE PROBLEM  
 

Islam is essentially a religion of knowledge. The first part of the statement (shahādah) 

of faith in Islam, that is „Lā ilāha illa Allāh‟ (There is no god but God), signifies in 

itself a declaration of knowledge concerning the reality of God.
18

 The knowledge in 

question is also known in Islamic intellectual tradition as the knowledge of Tawḥīd or 

Divine unity. Muslim religious consciousness is therefore the consciousness of the 

unity of God to which scientific spirit is in no way opposed, but rather constitutes the 

integral part of it.
19

 In other words, the scientific spirit of Muslim scholars and 

scientists as well as its realization in both intellectual and practical levels flow from 

their realization of the unity.
20

 This fact is fairly illustrated in the earliest sciences 

developed by Muslim scholars, the sciences which have primarily dealt with Islamic 

religion,
21

 thus acquiring an attribute of religious science. It is by the virtue of these 

                                                           
17

 Cited by Iqbal, Ibid., 22-23. 
18

 Osman Bakar, The History and Philosophy of Islamic Science (Cambridge: Islamic Texts Society, 

1999),  1 
19

 Ibid., 2. The author has further explained that possessing a consciousness of Divine unity means 

affirmation of the truth of God‟s Oneness, His Names and Attributes and His Will and Acts. See also 

Nasr‟s explanation of several Qur‟anic terms concerning knowledge and intellection in traditional 

Islamic scholarship in his Knowledge and the Sacred, 11-12.  
20

 “The arts and sciences in Islam”, as Nasr has argued, “are based on the idea of unity, which is the 

heart of the Muslim revelation. Just as all genuine Islamic art, whether it be the Alhambra or the Paris 

Mosque, provides the plastic forms through which one can contemplate the Divine Unity manifesting 

itself in multiplicity, so do all the sciences that can properly be called Islam reveal the unity of Nature” 

(Nasr, Science and Civilization in Islam [Cambridge: Islamic Texts Society, 2003], 22).   
21

 My view here is that the notion of religion for the first generations of Muslim scholars was rather 

understood in its universal sense, than in its much confined meaning that one is witnessing today, due 

to the philosophy of modern or secularist science. In view of the latter, religion is much more restricted 

to certain believes or even superstitions which are opposed to “reality” as they conceive of it. For the 

early Muslims in general, religion represented the way of life in all its dimensions that are, as is the 

case with all natural phenomena, in perfect accordance with the divine Will. Therefore, it is possible to 
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sciences that one is able to recognize the Muslim scientific and scholarly enthusiasm 

for reality and objectivity, the admiration for empirical evidence, skilful classification 

of religious texts, its scholars and various technical terms pertaining to religious 

sciences, specific definitions of subject matter and its conceptual analysis and pure 

academic argumentations.
22

 All of these are evidently seen in the early religious 

sciences such as the sciences of the Qur‟ān, Ḥadīth, Theology, Islamic Jurisprudence, 

Islamic Sacred History and various other related sciences such as Arabic Language, 

Grammar, Poetry and others.  

 The reason for such a precise and scientific approach to religion itself on 

behalf of the early Muslim scholars and scientists lies in the fact that Islam as the 

universal religion sent down to all people and for all time, deals not only with 

practical matters of religion or with what man must and must not do, but also with 

intellectual domain of religion or with that which one needs to know and understand 

in order to completely fulfill his or her mission in this earthly life.
23

 The second of the 

above aspects is even more important than the first for the accurate knowledge and 

correct understanding necessarily imply ideal and right actions. This has been well 

explained by Nasr in his book Science and Civilization in Islam, where in discussing 

the teaching system within Islamic intellectual tradition he said that since “the 

teachings of Islam are essentially gnostic in nature, all forms of knowledge, even the 

                                                                                                                                                                       
say that the religious sciences founded by the first generations of Muslim scholars should be regarded 

as more than what the term „religious‟ imply in its modern usage which, of course, is opposed to the 

traditional perspective regarding this subject. 
22

 Bakar, 2-3. 
23

 Through this quality of Islamic religion one recognizes the difference between Universal Islam, a 

primordial tradition whose principle doctrine has always been Divine unity and particular Islam 

referring to a historical religion revealed to the prophet Muhammad fifteen centuries ago which to 

certain extend also represent the universal character embodied in its doctrine of Tawḥīd and divine 

sacred Law or the Sharī‟ah. See Bakar, “Islamization of knowledge: its conception, methodology and 

challenges”, in Seminar on Islam in ASEAN‟s Institutions of Higher Learning II (Islam and Social 

sciences, 1990), 13-16.  
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most external, take on a sacred character, so long as they remain faithful to the 

principles of the revelation”.
24

  

 However, my initial acquaintance with the foregoing portrayal of early 

religious and scholarly activities by Muslims during my Master research which partly 

dealt with the early history of Islamic science has prompted an idea that the religious 

sciences in particular deserve more attention in order to be duly appreciated within the 

broader concept of Islamic science. Therefore, based upon further research and 

analysis of this subject, I became even more certain that the detailed scholarly 

exploration inside philosophical as well as epistemological principles that 

characterized early religious sciences would be of great significance and fair 

contribution to the field of Islamic science. The present thesis is therefore an outcome 

of painstaking inquiry into religious and philosophical bases of the two major fields of 

religious sciences and its methodological structures that have left considerable impact 

on the philosophy and epistemology of Islamic science.   

 

 

 

1.2 RELIGIOUS SCIENCES CHOSEN FOR STUDY  

 Among the religious sciences which, compared to others, have represented a 

particular scholarly paradigm or intellectual introductory for the latter scholarship and 

development of Islamic science as such, are „Ulūm al-Qur‟ān (the sciences of the 

Qur‟ān) and „Ulūm al-Ḥadīth (the siences of the Ḥadīth). Being theoretically and 

intellectually expositions and interpretations of the two essential foundations of Islam, 

namely the Qur‟ān and the Ḥadīth, these sciences have represented as they still do, the 

corner stone in the general scheme of traditional Islamic scholarship taken as a whole. 

                                                           
24

 Nasr, 64. 



11 

It is by the virtue of these sciences respectively that the two most fundamental sources 

in Islam have been completely guarded and preserved in their original contents and 

meaning. In the following I will provide a short introduction for each of them.  

 

 

 

1.2.1 ‘Ulūm al-Qur’ān 

The Qur‟ān as the last Divine revelation is the first major religious and scholarly 

project that has been entirely completed or written down at the earliest period of 

Islamic history, or during the Prophet‟s lifetime and subsequently compiled into a 

single book immediately after the Prophet‟s demise. In order to safeguard this 

revelation and to keep it in its original forms and contents, the scholars of Islam began 

to cultivate a number of disciplines related to the Qur‟ān which later became known as 

„Ulūm al-Qur‟ān. The term „ulūm itself suggests that it is not in question one single 

science but numerous sciences which are organically interrelated since all of them are 

concerned with the same subject, namely the Qur‟ān, but from different perspectives 

or with different kinds of interest in it. Thus among the sciences of the Qur‟ān we 

have the science of Qirā‟at or Tilāwat al-Qur‟ān (the proper reading or recitation of 

the Qur‟ān), the science of Tafsīr (the exegesis of the Qur‟ān), the science of Asbāb 

al-Nuzūl (the causes of Revelation), the science of Ta‟wīl (the inner or esoteric 

meaning of Qur‟ān) and others. Each of these sciences was designed to study the 

Qur‟anic text from a different angle and with different reasons and each of them as 

well has developed its own methodology and the manner of bringing about the 

research set up by the scholars involved in this religious and at the same time 

scholarly and scientific quest.  
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1.2.2 ‘Ulūm al-Ḥadīth  

The sciences of Prophetic tradition are also numerous and different in relation to its 

special interest of study regarding the Ḥadīth. Thus we have the science of Riwāyah 

(the transmission of aḥādīth), the science of Rijāl al-Ḥadīth (the transmitters and their 

requirements or simply biography of transmitters), the science of Sanad al-Ḥadīth (the 

validity or authenticity of the chain of transmission), the science of Matn al-Ḥadīth 

(the correct wording or actual text of Ḥadīth) and others. All of the mentioned 

sciences of the Ḥadīth were founded with the aim to acquire and explore the 

knowledge contained within the Sunnah of the Prophet and to develop methods by 

which to safeguard that knowledge as it represented the first and foremost the 

interpretation of the Qur‟ān.  

 There are several considerations based upon which I have chosen the 

abovementioned sciences for the present study. Firstly, each group of sciences has 

constituted at once the religious and the intellectual commentaries of the subjects 

involved as well as the initial philosophical and scholarly quests borne out of Islamic 

revelation in form of the Qur‟ān, and its immediate interpretation in form of the 

Ḥadīth or Sunnah of the Prophet. Based on these sciences respectively, a number of 

other avenues of knowledge have been opened and later developed into almost 

independent branches of Islamic science. Among them one could mention the sciences 

of the Sharī‟ah or Islamic Law, such as Usūl al-Fiqh (Islamic Jurisprudence), Fiqh al-

„Ibādāt (methods of Islamic worship) and Fiqh al-Mu‟āmalāt (Transactions), Islamic 

theology or „Ilm al-Kalām, various branches of Islamic Philosophy, Islamic sacred 

history, number of linguistic disciplines pertaining to Arabic language all of which 

belong to a specific category of Islamic science termed as the Transmitted sciences. 

On the other hand, the Qur‟anic and Ḥadīth sciences have also made their influence in 
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one way or another on the other form of Islamic science usually named as Intellectual 

sciences.  

 Secondly, the sciences of the Qur‟ān and the Ḥadīth on the intellectual level 

might be considered as the most comprehensive commentaries of the three essential 

dimensions of Islamic religion, namely the Īmān (faith or intellectual doctrine), the 

Iḥsān (right behavior or spiritual path) and the Islām (Sharī‟ah or sacred law of 

Islam). In that case, the Qur‟anic sciences are to be viewed as the provider of all 

necessary foundations and principles related to all the given dimensions of Islam. The 

Ḥadīth sciences for their part are to be understood as an academic guardian of the 

practical exposition and interpretation (the Sunnah and Ḥadīth) of the above 

principles.  

 Finally, the sciences of the Qur‟ān and the Ḥadīth have represented the first 

scholarly and intellectual achievements founded at the earliest stage of Islamic 

intellectual history. Taken as such they have historically as well as philosophically 

served as the most profound scholarly foundation for the remarkable scientific 

achievements carried out by Muslim scholars, scientists and philosophers during the 

next long and flourishing periods of Islamic science and civilization. In addition to the 

sciences in question, in the third part of this thesis that consists of two chapters, the 

study is oriented firstly towards the early religious scholarship of Islam and its 

influence on Islamic science in five main aspects, namely, Islamic worldview, 

terminology, methodology, subject matter and sources, then the focus shifted towards 

the nature of Islamic science, including its definition, philosophy, various 

classifications, methodology and possible aim. 
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1.3 OBJECTIVES OF THE THESIS 

In the following chapters the attempt is to demonstrate detailed philosophical study of 

early epistemological and methodological principles used by Muslim scholars in their 

pursuit for the religious sciences mentioned above. As the primary aim of the study is 

to reveal a unique scientific philosophy of early religious scholarship prior to the later 

and much wider range of Islamic scientific tradition to which the religious sciences in 

question have provided essential foundation in various aspects concerning the quest of 

knowledge as such. As the aim of Islamic science is not to prove what is outside the 

frame of Islamic revelation, if there is such a thing, but rather to conform to what is 

already being revealed therein whether in direct or indirect mode of divine Message 

intended to man. In other words, Islamic science is founded and developed on the 

basis of divine Revelation and as such all its outward or empirical as well as inward or 

philosophical sightings and speculations are mere clarifications and amplifications of 

certain principles already given in Islamic Revelation. Therefore, the sciences that 

have provided a great deal of methodological aid to the philosophy of Islamic science 

in its later development, were precisely those of the Qur‟ān and Ḥadīth that were 

already developed before the major works in Islamic science began to appear during 

the third century onwards. Beside this, the thesis also aims to give an analytical 

treatment of the following questions:  

1. The role of the Qur‟ān and Sunnah in the development of Islamic science: 

As the first intellectual activities in early Islam have been focused in 

precisely on the Qur‟ān and Ḥadīth, and thus first sciences to be developed 

were those dealing with these two sources in particular, the aim of the 

thesis is to highlight the roles of the Qur‟ān and Ḥadīth in development in 

of both, religious and intellectual sciences in Islam. 


