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Abstract

The nincteenth century witnessed many efforts by Muslim philosophers and scholars to
redefine and readjust to the growing challenges of Western civilization. Education was
viewed as the key area of reform in this process. Traditionally, Muslims had derived their
inspiration from the teachings of the Qur’an and Sunnah — acquiring knowledge was
viewed not only as an act of worship. but also a means of understanding God’s creation
and God Himself. However, European material progress and the need for Muslims to catch
up with the times led some Muslim scholars and community leaders to adopt Europcan
mcthodology. But this would not be possible without developing a clear relationship with
traditional Muslim education. It is in this context that Shibli Nu‘mani (1857-1914)
becomes so important in modern Islamic thought. Shibli was a philosopher. historian.
theologian. poct and an educationist. He was the main person behind the foundation of
Nadwatul “‘Ulama' Lucknow, through a new curriculum to develop a working relationship
between Islamic and Western civilization. In a way his was an effort of Islamization of
knowledge in the context of nineteenth century India but it has not yet been studied
systematically. This dissertation explains this context and examines his effort.

This thesis begins with Shibli’s life and writings and a background of Muslims in the
Indian sub-continent with special reference to their educational condition. It studies in
detail the British educational policies and their impact on Muslims. This resulted in the
efforts of founding traditional Mushm madiris as well as the institutions of modern
learning. Then in the third, fourth and fifth chapters it studies the philosophy. contents and
method of education as Shibli viewed them. The sixth chapter assesses the contributions ol
Shibli in educational field with reference to Nadwatul ‘Ulama'. Finally, we cxamine
Shibli’s achievements and the causes of his failures.

What makes Shibli an important scholar of the nineteenth century is the fact that he
propagated a theory different from his contemporarics to improve the education of
Muslims. In contrast, most of his contemporaries attempted to teach traditional education
to make Muslims retain their religious identity in the changed political situation. Others
stressed the teaching of modern science and learning to equip Muslims to face the
challenges of moderity. Shibli was the only person who knew the benefits and
weaknesses of both systems of education and wanted Muslims to learn the best of both and
attempted to bridge the gap between the two. Shibli knew that traditional Islamic education
aimed at the attainment of virtues in an individual while pursuing knowledge as an
obligatory commandment from God. It was, therefore, hoped that this education would
produced scientists and philosophers who were well versed in the Qur’an and hadith. But
in his time the promoters of traditional education were ignorant of the demands of the
times whereas the modernist group believed that the traditional education was unnecessary.
Shibli, therefore, applied a unique method as he used history and ka/ani to teach Muslims
the characteristics of Islamic education. This was the main reason for Muslim stagnation.
Shibli believed, because each group was against the other, and it was badly affecting the
progress of Muslims. Shibli stressed that both groups need to make the Qur’an their main
guide and must give due importance to each subject. while stressing a bigger role of the
‘ulamd’'than they had.
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CHAPTER 1

(1) Objective of this Thesis

This work 1s an attempt to study the educational reforms in nineteenth century India
with special reference to Shibli Nu‘mani. It examines Shibli’s ideas on education and
their impact on modern Muslim education. Nineteenth century was the period when
Muslims throughout the world were at their lowest in pursuit of knowledge and were
getting weaker both morally and politically. To address this problem many Muslim
intellectuals stood and tried to equip the Ummah with proper education. Shibli
propagated a theory of education different from his contemporaries but his
contributions have not been highlighted properly, particularly outside Urdu audience

they are known very little. This thesis is therefore an attempt to bring Shibli’s ideas on

a wider level.

Shibli stressed on a more active role of ‘wlarma’(religious scholars) to bring a reform in
Muslim education. He believed that w/ama’in his time might be experts in their field
but were ignorant of the contemporary issues, which was against their religious duty.
He therefore aimed at transforming the curriculum of religious institutions, which was
not producing creative and dynamic thinkers like the early Islamic history. He
believed that the role of religious scholars was very significant in transforming the
minds of common Muslims. However, these scholars were not effective anymore and

created a big gap while dealing with educated Muslims. Therefore, they needed to be




equipped with modern science and education. He was convinced that if these scholars
revive their true Islamic spirit rooted in search of knowledge they would be able to

instill quest for knowledge in every Muslim which will subsequently change their

conditions.

The thesis will start with a background of Shibli in19* century India in the first
chapter. In the second chapter, educational conditions of Indian Muslims before 19"
century and the effects of British colonialism over the education of Muslims in 19"
century would be studied. In the third chapter Shibli’s philosophy of education
including his objective and the theory of education would be discussed. The fourth
chapter is focused on what were the essential contents in education to Shibli. The fifth
chapter is on Method adopted by Shibli in implementing his ideas in education which
includes his writing style and method of teaching. And the final, sixth chapter
*Shibli’s Contribution’ is meant to study his efforts and their impact on the education
of Muslims and would highlight his efforts in the establishment of Nadwatul ‘Ulama’.
In the conclusion we will analyze the overall impact of Shibli on Indian Muslim

society and the causes for not achieving his goal in his lifetime.

(2) Shibli’s Background

Muhammad Shibli, popularly known as Shibli Nu‘mani was born in the famous year

of struggle for independence in India, on May 8, 1857, in the district of Azamgarh (in

" This was the historical day when uprising started in Shibli’s native district of Azamgarh,
United Provinces now Uttar Parades.




eastern Awadh) in a Rajput family.2 He was the first child of Sheikh Habibullah® and
the selection of name (on famous sufi Shibli) perhaps indicates his inclination towards
sufism. Shibli’s parents devoted him for the acquisition of religious knowledge and
provided for him the best religious education available at that time. Shibli was a smart
child with a sharp memory and his first teacher ustaz Hakim Abdullah (d.1890) used
to say that ‘the signs of perfection and love for literature were found”in him from the

beginning.”* Then he went to Moulvi Faizullah and learned from him some Arabic

books.*

But Shibli’s formal education began when he joined the mudarris Muhammad Farig
Chiryakoti (d. 1909), a famous scholar of his time. Shibli studied all the books of
ma‘qulat from him and was always obliged to him for that, and for developing his

interest in Persian.® Both teacher and pupil worked very hard on leamning of

? His ancestors are reported to have embraced Islam in the 16" century.

* Shibli’s mother was from an Ansari family and was a very pious and devoted lady. Shibli
said that she was very punctual in her night (¢ahajjud) prayers and he adopted this from her training.
Shibli had three brothers and one sister, his brothers’ names were Mehdi Hasan. Muhammad Ishag and
Junaid and they all studied law.

* His teachers were Muhammad Yusuf of Farangi Mahal and Nazir Hussain of the Delhi
tradition of Shah Wali Allah. Hakim Abdullah relates this story that once while Shibli was still a child
and living with the teacher, at night teacher was sleeping and when the teacher woke up in the middle of
the night he found young Shibli sitting in a corner and writing a piece of history. This means that from
his childhood Shibli was inclined towards history and it developed and got polished after his arrival to
Aligarh and seeing Sayyid Ahmad’s library. Sayyid Suleyman Nadvi. Hayat-i Shibli, 1" Pub.. 1943, Dar
al-Muannifin Shibli Academy, Azamgarh, 1993, p.71. Hereafter cited as Hayat-i Shibli. Suleyman
Nadvi also says here that in his childhood Shibli used to spend his free time at the book stores.

* Shibli also studied from Moulvi Ali Abbas and Mawlana Hidayatullah Khan for some time.
® Shibli refers to Mir Zahid, Mullah Jalal ma Mir Zihid, HamlIduliah, Sharh Mutila‘ah. Sadra.

Shams Bazighah, which he studied with him. Writing about the greatness of the teacher Shibli says that
he was a very good scholar. who had deep knowledge of the subjects and taught sincerely. but he was




philosophy.” Shibli wrote later in a letter “I learned philosophy with great effort and
diligence, and was involved in it for long time.”™ The teacher not only gave him the
theoretical understanding of logic but generally had all his pupils practice and exercise
nasab-i arba‘ah, gaddya and ashkal regularly.” Although he had finished his required

education, his quest for more knowledge prompted him to travel to ‘Farangi Mahal’ in

to

Lucknow.”™ But he could not stay there because of too much emphaéis on logic and

grammar, and went to Rampur to join Mawlana Irshad Hussain, an expert in figh.
After completing his education in figh and its principles, he left for Deoband and spent
some time reading about fari ’id informally. He then traveled to Lahore to learn from
the famous scholar of adab, Mawlana Faizul Hasan Saharanpuri (d. 1887), professor at
Oriental College, Lahore."" It was Faizul Hasan who inculcated an interest in the
Arabic poetry of Jahiliyyah (pre-Islamic) in Shibli. The simplicity and effectiveness of
this literature left an everlasting impact on Shibli. He also learned fasihah and

balighah of the Qur’an from him, which became very important for Shibli, such that

careless and very unceremonious type, therefore he could not stay in one place and even finish any of
his writings.

' Hayat-i Shibli, p.6.

® Shibli Nu‘mani, Letter to Habibur Rahman Sherwani, no. 13, Makatib-i Shibli, Dar al-
Musannifin Shibli Academy, Azamgarh, 1966, 4™ ed. vol. 1, p.117.

? Suleyman Nadvi writes that it was because of this practice that Shibli always used logic in
speech and writing. He refers to Mawlana Faraq who used to say *“and asadun wa anta Shibli” (I am the
lion and you are (its] cub) Hayat-r Shibli, pp.75-76.

" Farangi Mahal is a famous seminary of traditional education founded in Lucknow in 1694,
during the reign of Mughal Emperor Aurangzeb. It was founded by the Mullah Nizamuddin Sihali, the
founder of Dars-i Nizamiyyabh, in a house granted by Emperor.

"' Tt is related that Shibli’s father did not want him to travel that far and wanted him to preparc
for the law exam. but Shibli insisted and with very little money in hand embarked to learn more. Faizul
Hasan was a very busy professor but he could not say no to Shibli. seeing his interest and intelligence,
so he found the time on the way to and from college. These lessons, and then Shibli’s journey with the




he gave them a central place in his life. It was customary at that time to acquire the
‘fIm of hadith after the completion of other sciences, so Shibli went to the best teacher
of hadith, Mawlana Ahmad Ali Muhaddith Saharanpuri (d. 1894 A.D.), as he had
earlier gone to the best teachers in other fields. While Shibli was studying hadith
under him, his father and other family members decided to go for hajj (1876), and on
the recommendation of his teacher Shibli also joined the family." He also used this
journey in the quest for knowledge and visited all the libraries of Medina about which
he used to say that ‘the treasure of fundn hadith he saw there, was not seen any where
else.”” Shibli also read one Mathnavi at the grave of the prophet and had lifelong

memories of the generosity of Arabs and the feelings of the pilgrims.

After returning from hajj, Shibli’s life took a new turn. His father wanted Shibli to
study law and be a professional following the family tradition. Shibli sat for an
entrance exam to please his father and failed, but amazingly his brother Mahdi who
had just learned a few lessons from Shibli had passed. This was more painful to Shibli
than failing the exam itself. Then he took it as a challenge and sat for the exam again
and passed next year in 1880. At the insistence of his father he began practicing in
1881, in his hometown Azamgarh but faced many problems due to his sincerity and
honesty. Seeing that, his father found another job for him as a copywriter in the court.

It was not worthy of his scholarship yet he was relieved to have avoided practicing

teacher to his hometown, became so fruitful that Suleyman Nadvi says it brought his interest in
literature to perfection in the field. Ibid. pp.§1-83.

"* Starting from 1863 it took Shibli 13 to 14 years in the acquisition of learning.

3 Ibid. p.92.




law. He did these kinds of (odd) jobs while helping his father in his businéss for next

two years.

Shibli’s first contact with Aligarh occurred in 1881 when he came with his father to
see his younger brother Mehdi, who was studying at Aligarh school. Shibli
accompanied him to Aligarh and wrote an ode in the praise of Sayyid Ahmad’s
activities, which were becoming popular at that time. Sayyid Ahmad admired the ode
so much that he published it in the Aligarh Gazette immediately. Later in 1883, there
arose a need for a Persian professor in Aligarh and Shibli applied for it at the
recommendation of his teacher Faizul Hasan. Shibli was (thus) hired to teach Arabic
and Persian (to F. A. and B. A. students) as an assistant professor at a low salary. Even
though unhappy with the salary, Shibli was satisfied with his job. Because of his

performance, he was soon promoted to a full professorship with a higher salary.'*

' The story of Shibli’s hiring by Sayyid Ahmad is an interesting one. When Shibli was called
for the interview at Sayyid Ahmad’s residence he arrived there at the appointed time. He was then
asked to wait in the library to be seen shortly. While waiting there Shibli started looking at the books
with amazement as he had not seen such books before. There were locks in the bookshelves and he
could only see the books from outside. He was then told of some engagement and asked 1o come next
day. When next day he came and was asked to wait. he found the locks of the shelves were open so he
started turning and popping the books with astonishment. When he became tired of standing he just sat
on the floor busy in reading. Again he was told of some excuse and was asked to come next day. This
time when he came he found few chairs in the library and he made himself comfortable exploring new
books. As the time passed by no one came to see him and he was told that he had been hired (or Sayyid
Ahmad himself came). When he protested that he did not have the interview yet. he was told that this
was the interview and Sayyid Ahmad was happy with his interest in books. This meeting became so
strong that soon Sayyid Ahmad invited Shibli to stay with him in a small bungalow next to his own
bungalow so they could see each other every day. Sayyid Ahmad used to ask for his help in any
research or information he needed for his writings and Shibli would promptly provide him with that.
This relationship became very intimate and both were more and more impressed by the other’s
understanding and performance. Sayyid Ahmad had a grand library and Shibli was amazed to see so
many books there which were not available any other place. There was a good collection of European
books. sometimes with translation, and also many classical Islamic sources. It is said that Shibli read all
these books of Sayyid Ahmad’s library in one year.




Shibli’s personal interests were expressed in the form of poetry at this stage. At first it
was only Persian but now he was beginning to write in Urdu as well. His poems
became so popular in college that there was hardly any function which did not include
his poetry. While he was enjoying the life at Aligarh, he was also becoming aware of
the weaknesses of the modern education it was promoting. Slowly the nature of his
poetry changed from innovative love stories to truly depressing conditions of his
nation, of which Mathnavi Subh-i ‘Umid (The Dawn of Hope, published in 1885) is

still very popular.

At Aligarh Shibli was exposed to books by European scholars on Islam and also some
classical books by Muslim scholars published in Europe. Shibli was also lucky to have
T. W. Amold at Aligarh, a professor of philosophy in the College who introduced him
to the modern world and principles of modern education. Shibli learned French from
Amold" through the study of Tamaddun Islam by Monsieur Sedillot. Amold also
learned Arabic from Shibli and discovered that ‘there are still gems in the upholders of
traditional education.’*® This relationship was so strong that Shibli’s journey to Egypt

and Turkey was taken in part because of Amold’s company.'” Shibli had been

postponing this trip for some time."

'S Shibli Nu‘mani, Safar Namah Ruam-o-Misr-o-Shim, Matba® Tuhfa-i Jannat, Delhi, 1923,
p.8. Hereafter cited as Safar Namah.

'* Suleyman Nadvi says that it was through this friendship that they influenced each other and
Amold’s Preaching of Islam is the result of this acquaintance. Hayat-i Shibli, p.140.

V1 Safar Namah, p.8.

'® Shibli relates one incident of the journey which shows Arnold’s love for knowledge which
had impressed the former. While on the ship one day. Shibli found out that the engine of the ship was




Shibli, who was a promoter of traditional education, had become a central figure in the
life of this modern institution. It was a difficult job for anyone to introduce religious
color to the lives of the English educated students but Shibli did it effectively. While
at Aligarh, Shibli actively participated in extra-curricular activities such as laying
down the foundation of a society to promote Arabic, arranging a regular study circle of
the Qur’an and hadith after prayers, staging debates in Arabic and Urdu, and doing
research on various subjects. Slowly however he developed differences with Sayyid
Ahmad Khan on various issues. This gap between them widened when Shibli tried to
expose the weaknesses of the writings to Sayyid Ahmad. At last Shibli went on a long

leave after the death of Sayyid Ahmad in March 1898, and later sent his resignation.

Thus Shibli returned to his hometown in 1898 and worked on his A/-Farig and the
National School he had founded in 1892. Shibli was invited by Amold to attend the
Oriental Conference in 1899 scheduled to be held in Italy but could not participate due
to il health. After staying one year in Azamgarh he moved to Hyderabad in 1901. He
was offered a job in the religious ministry by the Chief Minister there but he rejected it
and took the responsibility of an association founded to compose and translate Islamic
books known as, “Sir Rishta-1 ‘Ulam wa Funan”. His books al-Ghazali, Tlm al-Kalam,
al-Kalam, Sawanih Mawlana Rim and Mawazana-i Anis wa Dabir were published as

part of this project. Beside this he also published Nizim Akbari and History of Dakkin

broken and the captain and the technicians were very worried trying to fix it. Scared of some mishap,
Shibli did not know what to do and came to Arnold who was reading a book peacefully. Shibli asked
him whether he knew what was going on. He replied, yes. Shibli said, *You have no fear? Is it the time
1o read the book?” Arnold replied, “If the ship is going to collapse then this little time ieft is more
valuable and it would be irrational to waste it.” Shibli says that this impressed him and he felt better
seeing Amold’s courage and stcadfastness (dstagldl). Satar Namah, pp.14-15.




(3™ vol.). Nawab Mohsinul Mulk, responsible for Aligarh College, tried to bring Shibli
back in 1902 and clarified Shibli’s position with the Lieutenant Governor but Shibli

refused to go back.

Meanwhile Shibli was taking active part in the annual conferences of Nadwah from
1893 until 1898. He had given a new dimension to the Nadwah movement and
proposed the establishment of a mother organization which was supported by other
‘ulama’. Surprisingly, although Shibli was actively participating in the resolutions and
amendments at Nadwah conferences, yet the organizers did not offer him any position
or any role in any committee for curriculum, administration, or even in the magazine
an-Nadwah, although he was the most appropriate person for it."” Shibli was very
disappointed and sometimes used very strong words like ‘hypocrite’, etc., for these
Muslims. However, at the request of a friend and director of Nadwah, Habibur
Rahman Sherwani, Shibli attended the 1902 conference of Nadwah and impressed the
audience of both modern and traditional education to support the cause of Nadwah,
and the issue of khatm-i Nubuwwah (seal on Prophethood). This was to counter the
claims of prophecy by Mirza Ghulam Ahmad Qadiyani, which was a popular issue of
the time, and was well received. It was in the same meeting that he strongly suggested

to bring a change in the curriculum of Nadwah to be followed by other institutions and

' Shibli expressed in his personal letters that when he left Aligarh for Nadwah, people there
were not in favor of him. He said that if he had willed popularity then nothing was better than Aligarh
but he wanted to serve Nadwah as a center for Islamic education. Letter to Habibur Rahman Sherwani.
No. 40, 41 & 44, Makatib-1 Shibli, vol.1, pp.142-145. Some people were against Shibli perhaps because
of his job and affiliation with Aligarh and Sayyid Ahmad and they thought of him as an agent of
Aligarh who wanted to make drastic changes in the curriculum.




began the movement for financial contributions for the building of Nadwah:*® Also, he
was able to convince other w/ama’to bring changes in the Nizami curriculum, at the
next conference of Nadwah (in 1903). However, his frustration at not implementing
these resolutions is expressed in personal letters.”’ At the request of Habibur Rahman
Sherwani, Shibli decided to leave his job (in Hyderabad) and stay presumably in

Lucknow (on his own) to directly participate in the affairs of Nadwah.?2

In 1903 Shibli was selected as the secretary of “Anjuman-i Taraqqi-i Urdy” in the
Muslim Educational Conference with T. W. Amold as its president, and he then
devoted himself to the progress of Urdu. Many important works were translated and
published under this organization. Shibli was so involved in it that he even did not

want to be involved in the affairs of Nadwah anymore and tried to prepare a list of the

books published in Urdu called ““ A/-Fihrist”

Finally, Shibli came to Nadwah towards the end of 1904 and besides looking into the

curriculum of Nadwah, he intended to give lectures on different aspects of Islamic

* He urged his fellow ‘w/ama’to contribute generously for the building of Nadwah and show

Muslims their love for knowledge. And this appeal brought fruitful results and ‘w/ama " donated
generously and made commitments.

2! Letters to Habibur Rahman Sherwani, No. 48, 50 & 52, Makatib-i Shibli, vol.1, pp.149-151.

*? Shibli himself claimed in personal letters that he had good understanding of the curriculum
and had also seen the curriculum in Turkey and Egypt, so that he was well aware of their benefits and
defects. Shibli was the only Muslim of that time who was receiving books from the Arab world and
could understand them. He wrote that he knew that he was the most eligible person for the
responsibility of curriculum design and magazine publication, and he did not hesitate to admit that he
considered it his religious duty to serve and educate Muslims. But he did not want to accept any major
position and said that he could work as a vizier and not as the king and also thought that it was not wise
for Nadwah also (because it might give rise to more opposition, becausc of personal enmity and
misunderstandings about Shibli). Ibid. pp.143-151.
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civilization on the “pattern of qudami”® In 1905 he was officially given the
responsibility of MuYamid (Secretary) and was set to improve the curriculum and get
the best teachers for specialized courses. While Shibli was actively involved at
Nadwah he encountered a serious accident and his leg was amputated. He was passing
a rifle full of bullets to someone and shot his foot. For some time he was disabled, yet
he did not let it obstruct his activities. He took it lightly and even wrote poetry on it.
The continuous efforts of Shibli at Nadwah were rewarded by successes and he soon
became a prominent personality there. Other people at Nadwah could not tolerate this,
particularly those who considered him an agent of Aligarh. This idea gave them
strength and they tried to get support from other members who were already not in
favor of his drastic changes. They thus tried to find little excuses to go against Shibli,
but he remained confident and did not fear any one working for his cause sincerely.”
But at the beginning of 1913, the opponents of Shibli got together and began a
movement against him.*’ Frustrated and finding it difficult to work, Shibli left Nadwah
and sent his resignation later in July 1913 from Bombay where he was working on the
Siratun Nabi. Students were shocked to hear about his resignation and wanted him to

come back. Shibli tried to assure them that it was not possible for him to work and he

3 Ibid. pp.142.

** Shibli’s knowledge of law was very versatile at times and saved him from any accusation of
sedition.

** A new editor of Nadwah was appointed after the resignation of Shibli from an-Nadwah
whose name was Abdul Karim. He wrote an article on Jikid and published it even before the official
letter was given. This made Muslims very nervous as the situation was very tense and the British
became suspicious of it. Shibli then suspended him for a while, after consultation with other members.
These members later denied their consultation in the matter, and the opposition suspended him for six
months with the consultation of the British and announced that Shibli had done this.
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would still try to serve them, as the aim of his life was to serve Nadwah.?® When Shibli
came to visit Nadwah towards the end of the year, students were very excited and
organized programs for him and regular study circles. The administration tried to stop
every program, and frustrated at this, students declared a strike which became a big
issue of the time. Shibli’s efforts to bring any reconciliation failed and he urged his
friends to end this problem for the sake of Allah’’ which was taken as further
conspiracy against Shibli by his opponents. Now they went further and took farwa
from the ‘w/ama’ for the takfir of Shibli on the basis of his ideas in his Yim al-Kalam
and A/-Kalidm. But it was over after one publisher named Abdus Salam asked him to
write his opinion on whether he thought the universe is gadim and the nubuwwah is
acquired. The strike was stopped after Muhammad Ali, who was with Shibli, took the
responsibility of controlling the students but the differences were not over until the
death of Shibli. In the mean time Shibli’s brother Ishaq died in August, 1914, and he
had to go to Azamgarh heartbroken. Shibli was very shocked at his brother’s death,
yet he involved himself in the progress of the National School he had founded. He
wanted to make it a High School with boarding rooms and planned a conference to

attract Muslims.”* Also he paid attention to Madrasatul Islah at Sarai Mir (which was

¢ “Letter 1o the students of Darul ‘Ulam”, No. 22 and Letter to Abul Kamal Sayyid Abdul
Hakim Disnawi, No. 3, in Makatib-i Shibli, vol.1, p.328 and pp.306-307.

*7 Shibli wrote this in a letter to the administration which had called its members for the
mecting, that it is Islamic to involve other people for reconciliation. However, they considered it part of
his conspiracy against them and spread news accordingly. Quoted in Hayat-i Shibli, p.667.

** In fact his brother Ishaq had taken responsibility to improve the situation of the school but
when Shibli talked about the conference and the announcement for it, Ishaq showed some reservation.
At this, Shibli wrote that ‘pomp and show is not a good thing, but what to do, nothing is possible in the
world without it. Look at the examples of prophets and reformers. Aligarh College was founded on this

glamour and is stili established on it.” Letter to Muhammad Ishaq, No. 25, Makatib-i Shibli, vol. 1,
p-43.
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started by some other people in his hometown), and Shibli had been given its
responsibility in 1910. He tried to run it on the pattern of Gurukul and founded an
association called Tkhwan as-Safi to work on it. His aim with these institutions as well
as Dar al-Musannifin® (where he planned to train Muslim writers) could not be
attained 1n his life as he became very sick and passed away on Nov. 18, 1914.
However, his students and friends tried to fulfill his dreams and all these institutions™

are running successfully, much on the pattern he had designed.

Shibli himself did not participate in politics but he spoke about it in meetings and also
wrote articles. Though his articles sometimes justified living under a non-Muslim
government, Shibli was against pleasing the British Government and was critical of it
without any hesitation whenever necessary. There were also times when he praised the
government that it did not interfere in the religious affairs of Muslims and always
responded if any thing was demanded from it. He also wrote the article “How can
Muslims Live under the Subjugation of non-Muslim Rule” to explain that Muslims
should obey their government as long as it gives them freedom to practice their
religion, citing examples from Muslim history.” And the fact that he spoke against the
Muslim League is surely an issue worthy of discussion. In reality, Shibli’s support for
the Congress began because of its principles which were based upon the interests of

Indian people as against the British interests. He was critical of the Muslim League

% These institutions will be discussed in detail later.

% They are discussed in the later chapters of this work.
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