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ABSTRACT

Fugaha’ (legal experts in Islamic Law) and mufassirin (commentators of the Qur’an)
have applied several well-defined as well as undefined methodologies to either
interpret the Qur’an, the first source of Islamic law, or to derive certain particular
import/s from the word/s of Qur’anic a@yat. One such not so defined way to derive
message from the Qur’anic word/s is deliberation over isharat al-nass(implied
meaning of revealed words). Isharat al-Nassmay be defined as far-fetched indication
of certain meaning in a particular statement of the Qur’an. This, as a natural corollary,
has been used and misused. Mu ‘tazilah, Asha ‘irah, and sufiya’ are the most prominent
in employing isharat al-nassfor their respective purposes. It is claimed that deviation
in the interpretation of some Qur’anic injunctions is consequent upon manipulation of
the revealed words in the name of isharat al-nass. This research focused on (1)
reasoning on isharat al-nassas a delicate tool to interpret the Qur’an, (2), role of
isharat al-nassin explaining in apparent contradiction among Qur’anic precepts and
(3) pitfalls in the reasoning on isharat al-nass. Fight ijtihad by different fugaha’
leads, at times, to differences in the interpretation of the Qur’an. The main reason for
this is different ways of reasoning on isharat al-nass. The main thrust of this thesis is
on how proper reasoning on isharat al-nassmay be used as an authentic method to
interpret Qur’anic ayat, on the one hand, and to remove apparent contradiction
available in the revealed words, on the other. The methodology applied in this thesis is
mainly analytical with critical overtones.
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CHAPTER ONE

1.0. INTRODUCTION

The Qur’an deals with human life, its needs, its nature, its problems and their
solutions (21:10). That is why Muslim scholars in the field of fafsir and figh right after
the time of the last Prophet (S.A.W) interpreted the Qur’an by using certain
methodologies that led to the emergence of principles to derive messages from the
Qur’an. Hanafi jurists have classified the most widely used principles of interpreting
the Qur’anic text into four categories: (1) ‘Ibarat al-Nass, (2) Dalalat al-Nass, (3)
Iqtada’ al-Nass and (4) Isharat al-Nass'. Shafi‘1 jurists developed similar principles
of interpreting the Qur’an but they named them al-mantiq and al-mafhim. They
discuss ‘ibarat al-nass, Iqtada’ al-nass and isharat al-nass under the title of
al-mantiig.*Jurists did not introduce and confine these principles of interpreting the
Qur’an to merely derive legal rulings from the Qur’an; they also defined them in a
comprehensive manner and as general principles to understand and interpret the
Qur’anic message. The task of jurists (fugaha’) warranted deliberation over the
Qur’anic text and Hadith text hence they were also mufassiriin and muhaddithiin and
they spent their life to understand the Qur’an.®> These principles as classified by
fugaha’ were taken as principles of tafsir by mufassirin.*Jalal al-Din al-Suyati has

discussed them in his book al-ltqan fi ‘Uliim al-Qur’an as modes of reasoning over

' Sa‘d al-Din Mas‘ad, Taftazani, Sharh al-Talwth ala al-Tawdih li matn al-Tangth fi Usil al-Figh
(Bayrtt: Dar al-Kutub al-‘Ilmiyyah, 1996), 1:242.

2 ‘Abd al-Malik bin ‘Abd Allah, Al-Juwayni, Al-Burhan fi Usdl al-Figh (Qatar: Dar al-Wafa’,1992),
1:298.

3Tafstr of Imam Shafi‘T has been compiled and available in a book form in 3 volumes: (See: Ahmad bin
Mustafa Al-Farran, Tafsir al-Imam al-Shafi ‘i. (Saudi Arabia: Dar al-Tadmuriyyah, 2006)

4 ¢Abd al-Hamid, Mohsin, Dirasat fi Usil Tafsir al-Qur’an (Baghdad: Mtba® Watan ‘Arabi, 1980), 23.



the Qur’anic text.> An over view of the books of tafsir unveils that mufassiriin based
their interpretation of the Qur’an on these principles consistently.

Reasoning on ‘ibarat al-nass is an act of deriving the meaning of the Qur’anic
text as it appears from the words used therein.” Every Qur’anic ayah has some
apparent meaning or meanings conveyed through the words. For example, the Qur’an
states:® “But God hath permitted trade and forbidden usury”.’ In this ayah two
meanings are quite apparent: (1) there is a difference between trade and usury, and (2)
trade is permitted and usury is prohibited. These two meanings are apparent and
explicit in the text and no extra fadabbur and ijtihad are required to derive these
meanings. '’

Dalalat al-Nass of the Qur’anic text is defined by Bazdawi !!, a well-known
Hanafi jurist, as pronounced meanings of the text that are valid to apply to similar
situation or in an identical case due to commonly effective cause. The cause can be
understood from the words of the text without any deep contemplation.'? For example,

the Qur’an says: '* “And say not them a word of contempt.” '* The cause of

5 Jalal al-Din, al-Suyuti, al-Itqan fi Uliim al-Qur’an (Saudi Arabia: Majma‘ al-Malik al-Fahd, 2000),
4:489.

See also discussion of al-mantig and al-mafhim in (Muhammad bin Bahadur, Al-Zarkashi, al-Burhan
St ‘Uliam al-Qur’an (Ed: Muhammad Fadal Ibrahim), (Bayrat: Dar al-Ma‘rifah, n.d.), 4:51.

6 See: Abil Sa‘tid, Muhammad bin Muhammad, Irshad al- Aql al-Salim ila Mazaya al-Qur an al-Karim
(Bayrit: Dar Ihya’ al-Turath al-‘Arabi, 1990), 6:104.

See: Muhammad Thana Allah, al-Mazhari, Tafsir al-Mazhart (Bayrut: Dar Thya’ al-Turath al-‘Arabi,
2004), 1:340, 3:284.

7¢Abd al-‘Aziz, Al-Bukhari, Kashf al-Asrar an Usil Fakhr al-Islam al-Bazdawi (Bayrit: Dar al-Kutub
al-‘Ilmiyyah, 1997), 1:106.

841-Qur’an,al-Bagarah: 275

% A.Yusuf Ali, The Holy Qur’an Text, Translation and Commentary, (Beirut: Printing Production,
1965), 1:111-112.

10 Sukrija Ramic, Language and the interpretation of Islamic Law (Cambridge: The Islamic Texts
Society, 2003),7.

' All bin Muhammad al-Bazdawi (400-480AH) was, in his time, referred to as Fakhr al-Islam (the
pride of Islam), because of his learning. (See Baqa, Muhammad Mazhar. (1414AH). Mujam al-
Usuliyyin. Makkah al-Mukarramah: Matabi‘ Jami‘ah Umm al-Qura.)

12¢Abd al-*Aziz, Al-Bukhari, Kashfal-Asrar an Usil Fakhr al-Islam al-Bazdawrt, 1:116
BAL-Qur’an,al-Isra’: 23

4 A.Yusuf Ali, The Holy Qur’an Text, Translation and Commentary, 1:703.



prohibiting to utter any word of disrespect to parents is the avoidance of offending
them and it is evident from the Qur’anic text. Inferred meanings of this ayah suggest
that all types of offence will be prohibited due to effective cause like abusing, cursing
and beating them etc.!>

Iqtada’ al-Nass (Essential Purport) of the Qur’anic text is defined by Bazdawi
as a logical addition to the meanings of the Qur’anic text that is essential to complete
the meanings of the text.'

For example, the Qur’an says:'” “Prohibited to you - Your mothers, daughters,
sisters.”'8 The word of marriage has not been mentioned in the text but it is essential
to add this word to the Qur’anic text to complete the meanings of the ayah.'’

Bazdaw1 defined isharat al-nass as definite but implicit and indirect meanings
of the Qur’anic text that are not intended by the text directly but can be derived by
contemplation upon its words.?

Reasoning on isharat al-nass of the Qur’anic Text has a vast and recognizable
role in tafsir. Isharat al-Nass of the Qur’anic Text is not merely a term of Hanafl
jurisprudence; it has been utilized to interpret the Qur’an intensively in the books of
tafsir. Jurists have employed it to derive solution of the legal issues related to human
life from the Qur’an. Mufassiriin have employed it to prove that how the Qur’an is a
miracle and its limited number of verses provide the answer to any question of human
intellect. Mutakallimiin (theologians) have used it to see whether the Qur’anic text

really supports deviational thoughts and dogmas of various camps and sects. Some
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Sufis have used it in the Qur’anic interpretation to strengthen their intuitional thoughts
but their way of using it is different from mufassirin and fugaha’. They call their
tafsir as al-tafsir al-ishari. Isharat al-Nass is not similar to analogy (Qiyas) or
metaphor (Majaz). Analogy is akin to dalaat al-nass in which divine cause of any
injunction is explored and then its commandment is applied to the new one due to the
similarity of the cause. Isharat al-Nass is an entirely different method of reasoning.
One way of proving the Qur’an’s miraculous authority is to highlight how the Qur’an
indirectly and implicitly imparts injunctions that are deciphered in the rapidly
changing world to acquire the guidance from the Qur’an.

Some examples are quoted below to illustrate how isharat al-nass plays a
notable role in the Qur’anic interpretation.

The Qur’an says:*' “Marry women of your choice”® The direct and textual
meaning of this ayah is the legitimacy of polygamy up to four. But indirectly and
implicitly this @yah also narrates that marriage between man and man, woman and
woman and between man and eunuch is totally unlawful. These meanings are not
direct and not evident but Qur’anic words “min al-nisa’” reveal that nikah (marriage)
is allowed only between men and women.

The Qur’an says:* “Relate not thy vision to thy brothers”**

This ayah tells the story of Prophet Yuisuf (A.S). Jalal al-Din al-Suytit1 derives
from this @yah using reasoning on isharat al-nass that it is permissible to conceal and
not to disclose any blessings of Allah or any precious thing to envying person or

envious one to avoid any harm.?’
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