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ABSTRACT

Theology is the study of God and His relation to the universe particularly by
analysis of the origination of the world. The study of the problem of the temporality
of the world represents an important aspect of Islamic theology. Morcover, the
question of the cternity or the temporality of the world is one of the controversial
issues between the Muslim philosophers such as Ibn Sind and al-Firibi on the one
hand and the Muslim theologians such al-Baqilléni, al-Juwayni and al-Ghaz3iT on the
other. Therefore, one of the most significant tasks of the present study is to analyse
the mutakallimiin viewpoints on the origination of the world and refute the natural
philosophers’ arguments regarding on this matter. Of course, the fundamental aim of
this study is to show al-Juwayni’s expostulation of thought on the philosophical
existence of the universe as proposed by the philosophers peripatetics who tended to
relate Greek thought with God’s revelation. MMNN’MBM&
was ciuated from cxisiing things 10 something heongh an esanstion syntens. O b
basis, they came to the conclusion that the universe is eternal and so is God. For that
reason we need a comprehensive study of how the mutakallimiin in general and al-
Juwaynl in particular faced this issuc theologically and philosophically and related it
to the natural philosophers in demonstrating that this universe is temporal and God is
cternal cither in time or in essence.

This study also discusses the concept of the universe as stated in the Qur'sn.
Finally, it is hoped that this study will provide the reader. with a better understanding
of al-JuwaynT’s doctrine of the origination of the world and other related questions. If

is necessary his influence on the history of Islamic theology will also be considered.



INTRODUCTION

1. The Problem of the Study

The question of the cternity or the temporality of the world is one of the
controversial 'issues between the Muskim philosophers snd the thoologiens. The
distinction between the eternal (gadim) and the origins in time (Sadfeh) is an almost
constant topic in falsafah, kalam and tagswwuf and bears a slightly differcnt meaning
according to how each thinker views God relative to the world. The differences between
(hetwoorigi:.memainlyfromthem:om-ad. Such Muslim philosophers as
al-Farabi and Ibn Sina laid more cmphasis on the rational and speculative scieaces and
subjected religious tenets to rational interpretations in order to give them currency and
acceptability. The philosophers regarded Aristotelianism and Neo-Platonism as reliable
sources. Thc starting point of fa/safah was reason; the motivation, the quest for the
time nature of things. They maintained that through demonstrative proof they could see
the existence of a first cause of the universe, which they claimed to be identical with the
god of the Qur'an. This was contested by the Muslim theologians, particularly those
who followed the school of al-Ash*ari (d. 324/ 935). For them the Qur'in is a source of
truth and not of falschood. Everything in it is true when it is correctly interpreted and
the real truths about the world are all contained in the Qur'an or in Hadith in one place
or another. But all these truths can also be discovered independently by using rational
methods and these methods also produce them in a direct and scieatific form and, no
doubt in more detail. In the Qur'an the literal meaning often conceals the scientific



truth from the masses. This is the position of Tbn Rushd as conceived in his book
Tahafit al-Tahafit. The philosophers’ thesis therefore is that the world is co-cternal
with God. The Islamic theologians such al-Ash‘ari, al-Baqillini and cspecially al-
Ghazali considered the Qur'an and the prophetic traditions as the only true sowrces to
smtspecﬁltioundph‘lmphiﬂion. The starting point and support of ka/dm was
revelation. Reason was used in defending the revealed word and in interpreting the
natural order in conformity with a Quranic view of creation. For them, scripture holds a
more cssential place as a source of truth. Rational sources leave large gaps in our
mwleageof"meworu,mdmofthaemnﬁubymmmoc'i-a
traditions. Furthermore, they tell us truths about the world that we could never have
discovered for ourselves, c.g. that the world was created by God at a past time, a finite
numbn-ofye'mlgo. And it is not an irrational act of faith to accept scripture as a
source of knowledge : there are relational grounds for believing that the Qur'in, in
particular is a divine revelation and therefore, true. It is thus rational to accept the
individual statements of the Qur’an on the basis of our confidence in the whole, just as a
child who trusts his parents belicves that their orders are right even when he does not
see their justification for a particular order. As a result, the theologians® thesis is to
confirm the origination of the world. In fact, the issue of eternity and origination or
creation provided an arena for determining the relationship of God with the universe for
specifically determining, whether God is a necessary or a voluntary cause. If the world
were ctemnal and a deity recognized, God’s relationship to the universe would likewise
be eternal. That is why the existence of God to some extent could not as a consequence
be the issue for theology. Indeed, the initial issue is the inquiry as to whether the world



is eternal or had a beginning and also the nature of God

On the contrary lbeginhgoflbwwﬂwodihd&oadﬂtymddﬂ
If the world is understood to have a beginning, all medieval thinkers agreed that the
cxisceueeof-amorcm be inferred and the decision on the creator’s part to bring a
world into existence where no world existed before would constitute a supreme act of
volition. Will in the deity would therefore, be entailed by creation. Subsequently, the
question of cternity and would be the intertwined with the cnterprises of proving the
existence oféod. The medicval advocates of the ctemity of the world are Alexander of
Aphrodisias, Ibn Sina (d. 428/1037), Abu al-Baraksh (d. 560/1164), Tbn Rushd (d.
595/1198), Moses Narboni (d. 764/1362), Abu Bakr b. Zakariyya al-Rizi (d. 313/925)
and Gersonis (d.745/1344). On the other hand the medieval advocates of crestion ex
nibilo aré as follows : Saadia (d. 331/942), al-Baqillani(d. 404/1013), ‘Abd al-Jabbir (d.
416/1025), Tbn. Hazm (d. 457/1064), al-Juwayni (d. 478/1028), al-Bazdawi (d.
493/1099), al-Ghazali (d. 505/1111), al-Shahrastini (d. 548/1153), Maimonides (d.
601/1204), Fakhr al-Din al-Rizi (d. 606/1209), al-Amidi (d. 631/1233), al-Tisi
(d.673/1274), Albertus Magnus (d. 679/1280), Bonaventure (d. 673/1274), Thomas
Aquinas (d. 673/1274), al-lji (d. 756/1355), Aaron ben Elijeh (d. 771/1369), Hasdai
Creacas (d. 813/1410), Joseph Albo (d. 914/1508).

As has been mentioned carlier, the philosophers’ view is that the world is co-
cteral with God, and in order to justify their opinion they adduoed various arguments
which have been summarized by al-Ghazili in his 7abafin a/-Falasifah. However, this
debate in its final form is most succinctly contained in [bn Rushd’s 7abdfin al-Tabifin

which includes three distinct layers of thought comprising the two ecarlier Muslim



Aristotelian philosophers, al-Farabi (d. 339/950) and Ibn Sina (d. 428/1037) the next
layer being al-Ghazili and the last onc is Iba Rushd . The former group had upheld the
Aristotelian position that the world as whole was cternal in the past. Thituuqthl
was that matter has always existed though continually takes different forms. They did
not deny that God was an cternal Crestor (Khilig). But by this they meant that He
constantly combines matter with new forms, not that He made the world out of nothing
atadcﬂnite.timeinlhepm. In the same way, God creates time but it has no
beginning. Al-Ghazali’s position is that both the world and time were created by God
out of absolutely nothing at onc moment in the past which is at a finite interval from the
present. For him khalaga therefore means the same as ahdaths meaning that the
mntion'ofthéwoﬂdwummoforlginth-ofnmu-wcﬂ-ﬁl-dt..TH:
is in accordance with the obvious meaning of the Qur’an at least as it was understood by
the mutakallimin. As for the latter group, Ibn Rushd represents a third standpoint for
hisptim-xyo_bjectistoshowthnmmkilmthcldmicmmw
the etemnity of the world (and of time). Therefore, he has several ways of answering al-
Ghazali.

Sometimes he vindicates the arguments of al-Farabi and Ibn Sind, supporting
them with fresh statements of his own. Yet he argues that al-Ghazili has misunderstood
them or criticizes these philosophers themscives saying thet they have misunderstood
Aristotle too. Added to this, in the Tahafit al-Tabafix, Ton Rushd quotes almost all of
al-Ghazali’s 7abafit, commenting on it paragraph by paragraph. Despite his main
criticisms directed against al-Ghazili, at times he criticizes Ibn Sina, particularly for his

Neoplatonism. Ibn Rushd’s Tahifir is a sober work of criticism that tracks down



offers analyses. It reasserts and defeads an Asistotelisn causel view arguing incessently
agﬁuth“a‘memddvhcc-ﬂy-duﬁddlﬁdu'

For that reason this presemt study aims at cxposing al-Juweyni's srguments
about the problem of the origimation of the world which have beem the focus of
eoummyl;étwmthetheob;i--dm Therefose 28 we ase going 00 ses
in this study of the above memtioncd question al-Juwayni is quite capsble of
represcating the Muslim mutakalfimeun in the philosophical train of the procsss of
reasoning of the origination of the world and is ome of the best represontatives among
the Asha'rite theologians to carry out their thesis of creatio ax aékila. Of cowrse, in o
Juwayni’s time there were so mamy nsturalists (deknyyim), those who belleved in the
cternity of matter and said that the world has ncither begimning mor cud. These
questions occur in precisely this form in Muslim philosophy amoag the metabaliimss
and the dahriyysh who held diametrically opposite opinions oa the nature of time and
atoms. As for example, the autakallinsiin beld that the world must have & beginning in
time since the series of cvents that happened in the past were finite. The dalnfyynd on
the other hand maintained that the world was cternal, bocawse the cvents of the past
were cternal. To substantiate their positions, the muwaballisis meinteinod that the
world is composed of indivisible stoms and the dabniyyad that it is composed of
infinitely divisible parts.

In refutation of the opponeats’position, the mevabaliissite said thet if the werld
were ctemal, we should have {0 asswme that an inflnitc serios of cvests hed elepecd

which was absurd. Whereas the dabriyyab said that if the world was croated in tims we



Mh«:&m:&uﬁmo{-qymwmﬁm Yetif
tkwdwd“hmstkﬂ&“ﬂttkhdmdcﬁuﬂ
come 10 naught and thore would be indeterminisrs; and if as the dabriyynd held the
world were continous, the law of causality would hold good, but 20 grownd would be left
for free will,

2. The Aim and Methods of the Study

Thcmob,ectxveoflhushdyistom.d.dymd-hwayis
oonceptmoﬂhcmginmoloﬂhewuldbueduhwhulbohy Al-Shamil
aod al-lrshad of al-Juwayni arc without smy dowbt the most comprohensive and
systematic clucidations of his viewpoint on origination. Other important works in
which he discusses origination arc Kitab Luma* ai-Adilfeb, al-‘Aqideb al-Nipimiyyah,
Risilab & Usiil al-Din and Miukbtasar ai-lrshi i al-Bisillini. In addition to that, oae of
the main points of the present studyistoM-ddemstmctbevMyoﬁhe
mutakallimin standpoint for such a case by analyzing their arguments in general, and al-
Juwayni’s proofs, in particular, in countering the philosophers’ viewpoint thet this
universe is cternal albeit in time and not in esscnce. This is in comtrast with the
mutakallimin viewpoint gencrally and al-Juwayni specifically that this umiverse is
temporal whether it is in time or in essence.

As stated carlicr, the study of the question of the temporality of the world is an
mponinwofmmwmm-lmhd*humud-
llshiyyat. Mfu-wnnmhimmmmkdﬁ.ﬂym
thesubjectuhuoueeouidencmilArﬁicMIﬂ-FmM



Mahmid who wrote “ai-Juwayni wa Ari‘uby al-Kalimiyah hewie Hodith of-‘Alam”
and also Muhammad b ‘AR ‘Uthniﬂuﬁwhhdl“&l*dml
in his book entitled “/mam al-Haramayn Abi'sl-Ma'ili ak-Juwayni wa ani‘ubu 8 ‘il of-
Kdﬁ”.&ﬁuthtﬂhmﬂmt&khnﬁyhm-hﬂu
in English and more particularly on Imam al-Haramayn al-Juwaysi. As is often the case
of this study is both descriptive and analytical. The study will cmploy the description of
the question of the origination of the world as illustrated by the Sunnite theologians and
of course sill;ultlneomly it will discuss and amalyze the views and proof of both the
mutakallimin and the falisifah in arguing the issve stated sbove. Fimally, it is hoped
that this study can give us at lcast a better understanding of al-Juwayni's theology
especially about his doctrine of the origination of the world and his influence o and
contribuiion to the history of Islamic thought gencrally, and Islamic theological thought
in particular. It is impossible for us to cover all aspects of al-Juwayni’s theology in a

study such as this.

3. Organization of this Study

Ashubeenmtimedonanmb«ofoocdouthph-yhoﬂ&nkh
tofocuoathosehllmictheologicdfoctswhhﬁlweﬁldwbe&muw&.
mdhisgmli_nceontﬁbmioutotheovenlldlvdmoﬂdﬂcw. In fact,
n-m-,iniooudbebolmduﬁommmofmwdmu
his account of Islamic heresy finally, culminating in the aspect of his geawine basis of
Islamic orthodoxy.

Howeyuwewindealmninlywiththiswwkbntbohudm.



Mhe,hchmumnﬁﬂﬂwuhﬂmdhklk.‘whuﬂ*ﬂe
Wmuum-mmbmmu&m
thMMwﬂMMﬁ&de“h'h$
Kdimhcl‘ﬁumnlim-thuydm-duhmd.mhm
three we will focus on the question of the origination of the world in Islamic thought
mlm:hwofthmhhmmw. Fimally, in chapter
fowmwiuc;immd-lw-y-i’snmumm-d&q-mhmioa
nihilo.

[noonclusion,wewiﬂmqﬁtdﬂed—!wlyni'swbldthmd
thewwumdlhothcmﬂhnpmmpom,d-lwai'shﬁmmm
[sllmictlleoloky.



CHAPTER ONE
THE LIFE AND WORKS OF AL-JUWAYNI

1. The Life of al-Juwayni

His full name was ‘Abd al-Malik b. ‘Abd Alidh b. Yasuf b. Mubammad ‘Abd
Allah b. al-Haiyilyah al-Juwayni al-Naysabari. His Lagab was /mdm al-Haramayn
(the chief of the two sanctuarics) Diyd’ al-Din (the light of religion) and Fakir al-
Islam (the homor of Islam), his kunyah was Ab0 a/-Ma'ali which indicates his
prominent place' among the Sunnite theologians as well as his also being one of the
last great representatives of the Ash‘ari school of mutakal/imén and the teacher of al-
Ghazali. His birth placed was Khurdsan. He was born there on Mubarram 419H/Feb,

25, 1028M. The nisbah al-Juwayni’ is derived from the small town in Khurisin

' Most authorities, both traditional and modera have traced al-Juwayni’s bisthpiace to Naysdbir or
its province in Khurasin which was located in nosth-castern of iram om the bossder with
Afghanistan on the castern part, the districts of Kirmin, Bulukhistan, *Iriq on the southera and
western part and also Khaiyuwah on the northera part of Iran. Oue notable exception Brokelmann
is the author of GAL who cites al-Juwyanl’s place of birth was ‘Bushtaniken’. However, we did
not find that it was al-JuwaynI's birth place but most biographers unsmimously report that he died
in this village ‘Bustanika’ and then be was taken shortly after to his bouse in Naysibir. Most
probably it was based on this fact, that it is true that Bustenikan was al-Juwayui’s birth place by
iewing its ci in the province of Naysabir and because of its ncarmess with, it and it is
eo-dd-ed-pmoflhemm Sec al-Juwaynl, Lumas® al-‘Adilished Fewqgiyysh
Hussayn (Cairo:*Alam al-Kutub,1965),13-15. Hercinafter cited as ‘Luma’”; sos also al-Hamawi,
SHNII-DHAbi‘ANdIﬁthq‘ Mhu!ﬂmh“l’f’)}
408. Henceforth cited as “al-Hamawi™

2 Al-Juwayni’s date of birth canmot be establishod with certainty. Some traditional biographers
such as Ibn Khallikan, (d. 681/1282) Wafiyst at-'A yis, 8 vols. (Qum: Manshirit ol-Ragli ,1968),
1:362. Hercinafter cited as ‘Wafayit™. See siso al-Subki (d. 771/1369) ; Tabagit alShill‘iyyab
a/-Kubra, 8 vols. (Cairo: Matba’sh ‘hd&“ﬂlllmlm*l-
“Tabaqat™ ; ba AﬁmeMMdKQﬂm—- Magba'st al-Tawflq,
1347H),285 Huubnhehd-"l"yh Ihlﬂ'(t'n‘llm) al-Bidiysh wa al-
Nibayah, ctwmmlzumu).z 128. u—“w--d.
Bidayah™; [bn Fadblullih, Masilik a/-Absir § Mamélik al-Asgir. (Cairo : Dir al-Tejwsir, n.d), 38-
40. Hereinafter cited as “Masilik” ; al-Sam‘dni, K/té a-Ansid. od. D.S. Margoliouth (Loiden:
n.p.1912),144. Mthdud-"i-ui Taj al-Din al-Subki, Ibe ‘Asikis, fbn Kathl, Iba
FadAni:l-AM-dd-s-dehM&p-d“w--uﬂ.bﬂﬂlmm
mhssnh-hm-lhTﬁluqulw-hll‘mm In owr judgomont we
bave accepted here the birth date of al-Juwayal givea by the former as a reliable sowce. This fact
is based on two reasoms:first, it is viewed to al-Juwayal’s desth date that is 478/1085 were
unanimously agreed by all the biographers and second is sccording to his ags which every
biographers had agreed that al-Juwayal dicd at the age of fity-ninc. As a result, the Iater date is
rejected since the age of al-Juwaynl's death at that time is fifty-scven, thus it is not comvect.See
al-luwayni, Lumd', 15-16; Wafayit, 1:362; Tabagil 2:251; Tabyia, 285; al-Bidiyah, 2: 128;
Mmﬂ' 38-40; al- Anssb ,144.




ulhd“lumynwKumn".wﬁdv-leh&emde.(h
the East of Modemn Iran).
Howevq.wca&gbﬂ-s&,d-m'smmd-w‘ This
is becausc when we studied the biography of al-lmam al-Haramayn® we found that
m“mmumnuﬂnukmm«ﬁvdw“i
Juwayn. Mknc.thcmh-d-&—ynn“hm"mum
mﬁmmm.mnnmuu-mwu-ummu
viewed from his long stay in that town. With reference to his origin although he was
mmmwmwmwwmﬁm's

: Jwﬂmw;himulm.mhbmmnhm
mm—m;ﬂ-—umm--hm—hﬁﬂ
with villages. SnEmdebh-v.d.Lv.'J-m'byl.H_;M.
th“ﬁ]:l.l;mrﬂlzmﬁmmm'
Muluk M{.i,leh(Cdn:Wlﬁd—Tm'“mmw.ﬁﬂl.M
cited s * al-Nujim * Ibn al-'Imid, Shedberst a* Dbakab 8 vols (Beirus: Maktsbat sl Tiirtyysh
md.)J:]ﬂ.M&dM.“w;hm&,m 1: 361; Abi al-Fidi," o/
Bidiyah , 12: 128.

¢ Naysiburi means belonging to Naysabir situsted in Khurisin. The di b Khurisi
ndhyq-lOF-nh-dwl’mthlhn_ See Mu'jam al-Buldis, s.v. “Naysibi” by

Furik,(d.406/101 S.M-delwmﬂw
d.465/1072). See W.M.Watt, Islamic Theology sod Philosophy: As Extended Survey (Edinburgh
: Edinburgh Univ. Press, 1985) ,MM“-“I’_IT".

3 thWmdh“dwg-&T“t&'ﬁd&‘ﬁm
Mu'assasat al-A ‘lami li al-Matbu'at,1970), 3:123. Hereafler cited - “ Mir'it “ ; ol-Subl,
rms:mm;mm&.quauya-.w.wan—.h
Kballikin's Biographical Dictionsry, 2 vols, (New york end Londom: Columbia

Hwsayn Mebmid,
al-Juwsyw, Imém sl-f{aramsys New Edition (Cairo: Maktebat al-ThagiSlyysh,1970) ,11-15;
Mubammad YiﬂMii'hbe“mnmwb'M ‘al-Adifiah R Uil al-Dia
of al-Juwaysi, ed. Yusul Misi and ‘Abd al-Mwn'lm “Abd al-Hamid, (Cairo: Maltsbeh al-
Khanji, 1950) , Kif;Mubammad b. ‘Al ‘Uthmin Herbl, Abs a/-Ai'al al-Jowayst wa Atharuby
£ ‘lim al-Kalam (Beirwt :*Alam al-Kutub, 1986) , 1976; M.* Abdul H”“M‘-—'LAM
of Muslim Pbilosophy.2 vols. ed. MM. Sharif, (Wicsbadea:Otto Harassowitz, 1963) , 1:242-243;
AS. Tritton, Muslim Theology, (London: Luzac & Company Lid,1947) ,184-185; W.M.W_IPT,
82-83; Encyclopedia of Isiam, new ed., s.v. “al-Djuwayni” by C. Brockelmann.
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descent back to the *Arab tribe called al-Td'i that was Aba al-Hayy of al-Ta'L* That
tribec was one of the renowned Arab tribes. If this is the case it means that al-Juwayni
and his father were of Arab origin and blood. I do not intend to exclude the
possibility that al-Juwayni may have been actually of Arab origin since this
uncertainty about his origin comes cither from the fact that the claim has no grounds
at all or because the descent itself was not a matter of such great significance in
Khurisén in those days that it required special attention. Whatever the case may be, it
is certain that al-Juwayni gained his reputation as the great Ash‘arite scholar though
his intellectual endeavors rather than through his claims to Arab or other nobility.
Notwithstanding there are two ways in which we may come to know more about our
celebrated scholar in terms of his intellectual growth and his academic contribution to
Ishn&civiliudon:ﬁrst.byminveuigﬂimofhpoliﬁulnd%ﬂd
the Muslim empire in al-Juwayni’s time and second by a closer look at the sources of
his education and his own intellectual performance as seen in his works.

As for the overall political situation of the Muslim empire at the time, two
phenomena are observable. First, the disintegrating of the power of the central
government of Baghdidd whose symptoms were already tangible by the time of al-
Ma’'man’s era (813-833/1410-1429) and second as a result of that, the establishment
and strengthening of scveral local goveraments across the land. In other words, the
political breakdown of the ‘Abbasid empire in the 3" — 4*/9*-10* centuries, resulting
in the fragmentation of its centralized power had immediate negative effects on the
position of the sunni Muslims.

Shiite rulers were in control of most of the provinces, the Hamdanids in
Nmswmwuwhwdmm

.

See al-Subki, Tabagar, 3: 208, also Mubammad Murtad al-Zabidi, 7/ ai- ‘A ‘riis Min Jawihir st
Qamuis, 16 vols.(Beirut: Dar al-Sadir,1980) , 4 : 92-168.



and the Fatimids in North Africa and Egypt, the Saminids in Khurisin and
Transoxania, the Ziyarids in Tabaristin and Jurjan, the Biiyids in Persia and fraq and
the Bityids and the Seljugs in the East, under whose role al-Juwayni lived, and many
other less important provincial dynastics.” As indicated above, al-Juwayni was bom
in 419/1028 and died in 478/1085. That means he lived during the fifth century of the
mm.ﬁwmmnwmuu&—-mdhm
statc was cxperiencing a crisis of religious fanaticism between the Bilyids, on the one
hand, and the Scljugs, on the other. As is already known, the *Abbisid period can be
divided into two phases. The first ‘Abbasid period begins from 132/749 up to
232/846 and is popularly known as the Golden Age of Islam. While the second
‘Abbasid period begins from the caliph al-Mutawakkil in 232/846, that is the
beginning of the period of decline of the ‘Abbasid’s region and ends in 656/1258.
This was the last of the ‘Abbasid dynasty which collapsed at the hands of the Tartar
invasion. © As a result of this, most of the Muslim regions were freed from the
‘Abbasid’s empire and gained their independence. Among them were Khurdsan
which subsequently attempted to dominate neighbouring countries. This occurred at
the time of the Bilyid ruler Ahmad in 334/945.° In addition, the coming to power of
the Bilyids in 320/932, started an open door policy of indiscriminately patronizing
Shi'‘ites of different shades of opinion, even though they themselves were politically
twelvers. W.msm“efwdm'ulelmmmdy
against the encroachments and ravages of militant Shi‘ite groups but also agsinst the

subtle and very effective criticism of the Shi‘ite jurists, political theorists and

7

Sec A. Mez, Tibe Resaissance of isiam, trems. S. Khuda Bakhsh and Margoliouth( Patna: n.p.,

1937) ,59-75; H.AR. Gibb. “The Caliphste and the Arsb States,” in the Aliary of the

Mﬂmwmlmula See aleo Bosworth, Tie /slamic
U Press, 1967), 94-97and 115-127; Escychpedia of

lsl-a.uweﬂth-,n M"bybbwb.

See Ibn Kathir, a/-Bidayah, 12: 39.
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theologians.’ However.lhepeliodh-mw'nﬁml%-whm
of the appearance of the Seljuq is at the first time in Khurdsin under the Sefjuq Saliin
Tughril Beg who was an ‘adhcrent of the Hanbalite school who trested the Ash‘arites
very badly. Hism.m.mAbMﬂ--‘m&hﬂ
qu—Niuma-meuM'm-ﬂpu-mnumn
which they had been exposed. MhMMhMM‘-‘
ﬂmefore.ilisobvimulhﬂlher‘lwof&ed-&:ljiqm“bﬁu
doctrine. AsansuhothMﬂnNM(thWhm
fmdpdefmeofﬂnwpaﬂuﬁqdmme“wmuy.'

Onthcinlellecmallcvel.ﬂicnninmof&eldi;im.lﬂ-kmd
knowledgemdlelminghadbeenboﬂnllﬂhodologiullylllmveﬂ
developed by the time of al-Juwaynl. In reality, al-Tuwaynl was faced with one of
those cul-ge-sac situations in the process of development of Islamic civilization when
the general view of many scholars was that the gonuine possibilities for the search for
lslamicknowledgeandfailhhadbeenuhmedmdtlh(loleollllw
generations was accordingly unclear. In matters of theology, we find that the fifth
cemnyofﬂnHijrahinNtysMwﬁlhdhyhuWde
whedmn;u‘uzilites.orAah'niwsorbothpuﬁa. Indeed, the city of Naysabor had
bmafocdpoimfornmyaduﬂu:ud“d—“d-w"llﬂtﬁ
theAsh‘uileschooldiedlowudc!hemd'olﬂleﬁmmydlhm
lpptoximnelyin492/lo37mdvhomlhoaj-i¢in‘&yﬁ. Similarly, Aba
Bakr al-Bayhaqi (d. 458/1065) and also Ibn Yasuf al-Qazwini (d. 482/1089) was a
m'hﬁlicwhooccupiedwiﬂlexegeﬁzwbcdhaadmmdm

’ Sec Eacyclopedia of Islam, new. od., s.v. * *Abbisid” by B. Lewis.

L See. M.M. Sharif, A History of Musiim Philosophy (Wicsbades : Otto H: 1960) 1:
242-243.

" Secal-Subki, Tabagit, 3: 230.
bid

13



and who urged the teaching of his doctrines and defended them until he became one
of the great Mu‘tazilite scholars. As a result of that, the Mu‘tazilite school had a great
influence in developing the science of kaldm at that time until issuing such
WMBMW“&MJNW‘E“MW
of the divine attributes which were against the Sunnite creed. Therefore, it appears
there grew up a conflict between the two groups of ka/dm and al-Juwayni was one of
the Sunnitc representatives. Afterwards, it is clear that at the time of al-Juwayni,
Naysabir' was crowded with scholars of theology as well as by many leaders of
religion. On this basis, it is obvious to us that al-Juwayni lived in a milieu of
intellectual and scientific activity in which various doctrines of theology can be seen.
As a great Ash‘arite scholar it was thus necessary for him to defend his school and
refute opposing views. Aside from that, it suffices to mention here the names of only
a few of the scholars who came from the region of Khurdsan in general and Naysabar
in particular in order to realize the vigor of the intellectual activity there in different
fields of Islamic knowledge during the time of Imam al-Haramayn. From the science
of kaldm, the names of ‘Abd al-Salam b. Yasuf,” Ibn Baghdadi," Abé Muhammad al-
Misri, " ;\bn al-Hassan al-Ba’khirzi and many others are conspicuously
recognizable. From the science of philosophy, the names of Ibn Sina (428/1037),"
Abi “‘Abd Allah al-Ma’sumi'* and Umar al-Khayyam" are commonly acknowledged.

” IM

" M

" Ibid. 3: 237

' Ibid. 3: 298.

In this regard, al-Juwayni was also a scholar who mastered in philosophy and had a great place in
the science of philosophy. As Ibn Sind considered him as Aristotle in relation to him as was
Aristotle in relation to Plato.

He was one of Ibn Sina is students who produced various works in philosophy such as Kitdb st
Mufaragit, Kitab fi Adsb al-‘Ugl, Kitab fi al-Aflab and the like. All this means that al-Juwayni
lived in the philosophical milicu

He was one of the who was produced and lived in Naysibir. Indeed, it can be said of him that he
also was engaged very much in philosophy beside Iba Sind and has several works in the field.
Among which are a/-Rubd‘ivat, Mukhbtasar fi al-Tabi’st, Risilab fi al-Wujiod, Risalsh f§ al-Kawn
wa al-Takkf



From the Sufism the names of Aba ‘All Hassan b. ‘Al al-Dagqq, Abd ‘Abd al-
Rabman al-Salmi, Abt al-‘Abbds al-Qasir, Aba al-Qasis al-Qushayrt™ and Aba Sahi
al-Khashab are well known and at great repute. From the foregoing exposition, we
can conclude that al-Juwayni lived in the midst of an incxhaustible fund of knowledge
that no doubt had a great impact on the formation of his mind and on the final
crystallization and formulation of his thought. Now, we shall discuss al-Juwayni’s
family background, his education, his teachers and his students and also his

contemporarics in the next part of this chapter.

A. His Family Background
AI-JuwnynlwubtwglnupinapnnMﬁ-’Iy-M'h'ethHh
A(lc;ﬂwchnw!huhhfamﬂymmhium. His father Aba
Muhnmmnd‘AbdAlnhb.Ywd-hvuyi"i-huhshmw
as a mujitahid (Imam); it is also agreed on by all that he stood pre-cminent for the
ex!cntof!iisknowledgemdhis:kiﬂinmnydiﬂaulhllchuofldﬁaﬁelﬁ-
philology, jurisprudence, exegesis, literature and syntax. He had indeed produced
vuionsworks;someofwhichninmﬂ(d-mwd'n@(d-
Tl&bﬂ,d—TMlﬂMmm. Hence, it displays that he was
notmerely-odeb:udsdwl.uthuﬁnebnbwphoupbu-ﬂﬂy
person. Anmnglheexpmuionsofhispiuy-qmw-hbmmll-
agahmthewaﬂofhishmselhuwudnedwﬁ&m.hlﬂhﬁnﬁ

» Hew-hu-i--vmqen-rmyﬂihm-iuhumw-uuqam
A:vcllhmvnbewnlmd»fhbyh*dh**dhhd-
Daqqaq, whose daughter he marvied. His most famous work is his Risilad which is a full sccount
of carly Sfism and has been much read and studied. Sec W. Montgomery Watt, /7, 81-82.

' For more on his biography, scc Ibn Khallikin, Waliyit Al-‘Ayin trans.W.Mc.Guskin de
Stanc, /ba. Kballikia's Biographical Dictiomary,sl-Subki, Tebegit , 2: 108 and 3:208-209: af-

Hamawi, Mujam al-Buidsa 2: 2-193; Tba Khallikia, Wafayst, 1 :316.
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mﬁﬂmhm%mwﬁhﬂm-n&w&
awareness of forgetfulness of intention or giving zakat to unqualified people.?

According to the account given by fon Khallikin, his father Abd Mubammad
began the world as a professional book-copyist. Having amassed some money from
his labours, he bought a slave girl leaving a high character for picty and virtue and
hear he supported with the lawful gains furnished him by his trade. She bore him a
mﬂmhwwnuﬁehﬁld-kh-ymﬂhbﬂhﬂmbalw-ym
bu(hﬂadfloﬂ&kkﬂledild;bﬁihmdonchy.“mmiloh
apartment he found her indisposed and as the child was crying, a woman who was one
ormencighbmnmmcklinglhechildfonﬁmﬁne-wq-iuh. When the father
aw;hix.hefcltsomedthuhewok&ecﬁh.-dhuilwﬁhhdm
mmmmwmmmmmwumhuh‘k
throw up what it had swallowed.” Then his father said that would rather see him die
than have his natural disposition spoiled by the milk of one who was not his mother.
Inconnectionwithﬂﬁs.itcmbeptmedthnl.gwofnindv&hm
came over the Imam during meetings at which he preached was attributed to the
cffects of that milk, a portion of which had remained in his stomach.*

2 Ibid al-Subki, Tabagat 3: 208.

B mm'w.lzlu;mwl:ul.hqqu‘u-—.u
report is that it is impossible to comnect it with limim al-Juwaysl, cven though he admitted s
oﬂ-eewnﬂnhh.m-ﬁyooﬁhuhm-&-h-hbw-‘m
MMMW-‘-.“&-&MK‘*&*-‘
wrongly attributed to him in the first place. Whereas, on the other hand, it is also impossible to
relate it with a well-known scholar like his father ol-Shaykh Abi Mubsmmad ‘Abd Alldh al-
Jwimwhnuap‘ymmh'“-lhw,h
ﬂu-ﬁ.mmdu—,uﬁnubﬂh‘hhni.
bdmhdwamﬂ-hum“ﬂlbqﬂlhﬁl
mistake it would not be counted. Although he ate the forbidden food, be did a0t commit an emvor.
&Mhmhmhmnhﬂk&&--nhm-*h*
dhbwum“ﬂdh-huhﬁd” For further discussion oa
:mm.mu-h-—urn'u&-‘-m&d-&-mwmm
al- * Alam al-Kutub, 1986),27-28; al-Subld , Tabegit, 3: 208.

*  Ibid., al-Subki, 7abagat 3: 25; Ibn Khallikin, Wafaysit al-A 'yiatr.W.Mc.Guskin /bw. Khalikie's
Biographical Dictionary, 2: 122.
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