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ABSTRACT

This thesis is an cffort to study the clements behind the religio-political
insurrcctions against the Umayyad rule as well as the results of these
insurrcctions. In other words the thesis endeavors to investigate and analyze the
socio-political and doctrinal set up in the Iragi region in which most of the
Umayyad opposition took place. The religious and socio-political clements
represent the corner stone in stirring severe opposition against the Umayyad rule.
Chapter 1 is devoted to giving an illustration of the serious insurrections that
threatened the very existence of the Umayyad rule such as, the insurrection of al-
Khawarij and the insurrcction in Makkah and Madinah. Although the opposition
to the Umayyad had spread from the Iragi region to Hijaz, nevertheless, the
investigation in this thesis has shown that there was a lack of harmony and
coordination among these opponents to the de facto rule of the Umayyads.

Chapter two describes the socio-political development in the [raqi region.
It gives an historical background of the composition of this region in which the
revolt of al-Mukhtar occurred.  This chapter highlights the social interaction
between the Muslim Arabs and non-Arab Muslims in the conquered Sasanian
Empirc, after the establishment of the garrison towns of Kufah and Basrah.
Furthermore, this chapter shows the unstable nature, [politically speaking], of the
Kufans and how they represented a source of trouble to Madinah, in the period of
*Uthman and later onwards to Syria, the capital of the Umayyads.

Chapter three gives, in detail, a full account of the revolt of al-Mukhtar
al-Thaqafi, which represents the case study in this thesis. Al-Mukhtar’s revolt

can be seen as a combination of personal aspiration and genuine intention to



avenge the blood of Husayn and his houschold. This revolt was the most
dangerous that the Umayyad rule had ever faced. However, the lack of
coordination and the absence of harmony coupled with the fickle nature of the
Kufans led to the ultimate failure and crush of this revolt. Ironically, its dcfeat
was not brought about by the Umayyad troops but rather by the troops of
*Abdullah b. al-Zubayr, the arch-enemy of the Umayyads.

The socio-political and religio-political factors arc analyzed in depth in
chapter four. The concept of Mahdi and other Shi‘ah doctrines are also
considered in this chapter, likewise, the mawalf issue is analyzed.

My aim in this thesis is to highlight elements that led to sedition and to
trace the steps of social conflict and consequently the outbreak of civil war, in
the society. to sec whether insurrections against a well established rule, can
achicve their goals or do they only terminate in massacre and humiliation not
only for the opponents but also for the whole community, located in the place of
the insurrection. ,

Among the findings of this thesis is the confirmation of the assumption
that, insurrection and mutiny against a well-cstablished tyrannical rule, will not
only lead to bloodshed, but to unpreccdented aggression and suppression and
consequently evolve into a worse situation in the socicty.

The absence of unanimity among Muslims about the undisputed leader,
(after the period of the Rashidun caliphatc), represents a main feature of the
history of Muslims throughout, up to the present time.

I is fair to say however that, not only the political history of Muslims has

shown this weak point but, that all nations, throughout the history of mankind



have witnessed, to a great extent, the same type of conflict and discord. Muslim
history does though outshinc all other non-Muslim nations in the field of

civilization and thought.



INTRODUCTION

The first discord among the first generation of Muslims was because of politics, that
is the caliphate. However, this clash or conflict became more conspicuous after the
assassination of the third caliph ‘Uthman b. ‘Affan. on the cighteenth of Dhu al-
Hijjah 35/657. In essence, the murder of the third caliph ‘Uthman cxacerbated the
political situation and gave birth to the varying political parties and schools of
thought among the Muslim Ummah in carly Islamic history. To be more precise, one
can say that the formation of these various and diverse schools of thought took
placc after the battle of the Camel in 36 A.H. and the battle of Siffin after that. The
battle of the Camel is the first actual battle in which Muslim fought cach other, in
war around ten thousand men were killed, among whom were two companions who
were promised Paradisc (Mubashsharun bi al-Jannah). As a consequence of these
political conflicts, the Muslim society of the time witnessed a severe division
represented by the Khawarij, Shi‘ah, Murji’ah and Mu‘tazilah in addition to
venomous tribal competition.! This perplexing situation cntailed a political tension
throughout the reign of the Umayyads, (except the two years of ‘Umar II), and the
whole of the reign of the ‘Abbassids. The reaction to this tyranny was extremely
drastic and intolerant and was conspicuous in the thought and behaviour of some of

the Islamic sects of the time.

Nevertheless, this does not mean that the whole of early Islamic history was
replete with such discord. It is known that in the third and fourth century Islamic
civilization reached its climax and was incomparable to earlier or later civilizations.

The blooming Islamic civilization was renowned for its brilliant manifestations in

' Ahmad Mahmud Subhi, £i ‘/lm al-Kalam, Dirasah Falsafiyyah li-Ara’ al-Firaq al-Islamiyyah fi-Usul
al-Din-al-Asha ‘irah, Sth ed. (Beirut: Dar al-Nahdah al-* Arabiyyah, 1405/1985), 8.



different spheres of life. In the third and first half of the fourth century, the four
orthodox Madhahib (Maliki, Hanafi, Shafi"i, Hanbali) werc established and
considercd as major sources of Islamic jurisprudence (figh) among orthodox
Muslims (ah/ al-sunnah wa al-jama‘ah). Furthermore, eminent Hadith scholars such
as Bukhari, Muslim, Abu Daud, Ibn Majah, Tirmidhi and Nasa’i emerged in the
scientific arena and the scicnce of Hadith reached its final crystallization during this
period. [n the same manner in the field of Arabic language, History, Geography and
Philosophy, emerged cminent scholars such as al-Farra’, al-Jahiz, al-Sigistani al-
Baladhuri, al-Ya‘qubi, al-Tabari, al-Kindi. Ibn Sina and al-Farabi.’ The time
witnessed the image of the purest, soundest and most spiritual Sufism, which was
represented by the great Sufi masters such as al-Harith al-Muhasibi, Abu al-Qasim

al-Junayd and Sirri al-Sayguti.}

From thc aforementioned historical background, one can notice that, in the
third and fourth century, Islamic society was a mosaic. Here, you could find the
Orthodox Madhahib, at the same time as you could find extremists, you could find
the literalists, traditionalists and the extreme rationalists. The impact of predated
doctrines and philosophies on some Islamic sects was particularly obvious. The
reaction among Islamic sects such as Mu‘tazilah, to the Christian and pre-dogmatic
thought allowed them to take an extreme rational methodology in defending their
beliefs. This attitude in turn caused the Mu‘tazilah to deviatc from the orthodox

path and this in tumn produced the anti-Mu‘tazilah movement which was led at the

outset of its emergence by the great and renowned Imam, Abu al-Hasan al-Ash‘ari.

? Ibid., 11.
? Ibid.



However, the nature and legitimacy of rulers in the Islamic state have been a
controversial issuc throughout Islamic history. Opposition and insurrections
developed in the course of history from the early history of Islam. It will be
thercfore, better to highlight, in this introduction, the naturc of Islamic state, in
order to come out with a sound conclusion and judgment of insurrections against the

Umayyad rule.
1. The Characteristics of the Islamic Statc

The political theory of Islam is cxtremely different from other theories in vogue in
the present world in general. For the Islamic theory is based on spiritual and moral
foundations and is. to a great extent, guided by divine revelation in addition to a
sound independent reasoning (/jtihad). Yet it is not a theocracy® as appeared to some
political thinkers, for it docs not confer Divine Rights on any elected or selected or
hereditary class or clergy. It is also not likc a socialist system or likc a modern
democracy but, is a system of government based on quite different principles and
has its own genuine peculiarity and charactcristics. Therefore, it varies from the
contemporary secular systems in nature, function, structure and objectives. In the
Islamic philosophy of politics, man is mere vicegerent of God, so he should submit
to the divine guidance and put them into practice, willingly and happily. This is the
meaning of Islam (full submission to God’s Will), and this is enacted willingly as

absolute obedience to the law revealed by Him.*

Theocracy: “a form of government in which God (or a deity) is recognised as the king or immediate
ruler and his laws arc taken as the statute book or kingdom, these laws being usually administered
by a priestly order as his ministers and agents; hence [loosely] a system of government by a

sacerdotal order claiming a divine i " See, The Shorter Oxford Dictionary (Oxford:
Oxford University Press, 1956), 2: 2166.
* Syed Muhammad Naquib al-Attas, Proleg to the Metaphysics of Islam: An Exposition of the

Fundamental Flements of the Worldview of Islam (K uala Lumpur: ISTAC, 1995), 53.



The political theory of Islam is based on three main fundamentals; Tawhid
(Unity of God), Risalah (Prophcthood) and Khilafah (Caliphate). These three
principles represent the ultimate reality of the universe, that it is originated,
supervised and governed by onc God (Allah) who is the Creator, Master and
Sovereign of the whole creation. His Will or Law (shar7‘ah) has come down through
His revelation to His messengers in the form of the scripture that contains the divine
law. The messengers give the accurate meaning, interpretation and exemplar of it.
Within this comprehensive legislation, man plays the role of representative
(vicegerent) of Allah on the carth and exercises the Divine Authority by virtue of

the powers delegated to him by Allah, within the limits prescribed by Him.

The Divine Revelation has come down to steer the life of mankind according
to the dictates of Allah and to unite the whole life within the objectives of the
revelation. Islamic political theory does not recognize any dichotomy between
religion and society. private and public, the state and socicty as it is well clear in
western culture. For the principle of tawhid (Unity of Allah) means to unite the

whole life in its very essence and contingent according to the full submission to

Allah.

In Islamic theory of governance, the state is only a political expression of an
Islamic socicty, so, one cannot find an Islamic state unless there is already an
Islamic socicty. Therefore, an Islamic state evolves from an Islamic society and not

vice versa.

The ideological foundation of an Islamic state lies in the doctrine of tawhid.

The unity of Alldh, and onencss of human lifc as the comprehensive and exclusive



program of worship. This fundamental principle of belief has many consequences for

an Islamic statc such as:

(1) It is not sccular. All life in Islam is rcligious being governed by the expericnce
and practice of the Divine. Its function is to grasp. preserve and execute the
religious law (shari ‘ah).

(2) An Islamic state is not a nationalistic state, because the ultimate allegiance is

given to Allah and His Prophet and thereby to the community of all believers -—-the

Ummabh.

A Muslim can never confine himself to any national cause or frontier and say
the nation is absolute, and an ultimate end in itself. In other words, there is no
cthnocentrism in Islamic state. Therefore, the state is much more open and less
discriminatory in its domestic laws and foreign policies. It would develop
(institutionalized) international links with other Muslim states and would work
toward the eventual unity of the Muslim Ummah and beyond. Ultimately there is
nothing final even about the so-called Muslim avorld or Muslim nation, that is
becausc, Islam is open to humanity, it is static in its principles and renewable in its

branches.

(3) An Islamic state is not an absolute or sovercign entity. It is subject to the higher
norms of the shari‘ah that represent the Will of Allah. There is a set of norms that

limit the power of statc for the Islamic state is not absolute.
(4) The Islamic State is not primordial: the primary institution in Islam is the

Ummah. The state is only the political dimension of the collective endeavor of

Muslims. The implementation of the shari‘ah is left to the free conscience of the



belicvers or to informal means of social control.® One can notice that, the Islamic
socicty represents a pivotal point in the Islamic theory of governance, and the state
is only complementary and representative of that society. To set forth this point,
states come and go: Islamic socicty can and has existed without the structures of
state for centuries. To recapitulate, the form of an Islamic state is determined by the
aforementioned fundamentals of zawhid, cntailing the freedom. cquality and unity of
believers.

(5) The Islamic State is not a theocratic state.

2. The Purpose of the Islamic State

According to the Qur’an and Sunnah, the fundamental goals and objectives (and the
ultimate end) of the Islamic state is to establish, maintain and develop the religious
virtues which Allah indicates to, and invites His slaves to perform. This on the one
hand, and on the other hand to prevent and eradicate the vices and evils which Allah
warns us against, namely, ungratcfulness to Him and injustice to His creatures.
Thus. attributes and qualitics of modesty, goodness, virtue, justice, peace and
prosperity, which Allah encourages us to do, should be developed and enhanced by
all means in the lifc of the people. While exploitation, injustice, obscenity and
disorder which are detrimental to human society progress and its welfare, should be

prevented. suppressed and discouraged by all possible ways and means.’

To achieve and maintain the ultimate goals of the divine revelation, the

Islamic theory of governance culminated and crystallized in the institution of the

6

Hassan *Abd Allah al-Turabi, 7#c Islamic State: Discourses on Muslim P pective on 8 Resurg
Islam (n.p.: n.d.), 2-3. See also, Tigani *Abd al-Qadir Hamid, Usul al-Fikr al-Siyasi fi al-Qur’an
a/-Makki (Oman: Dar al-Bashir li al-Nashr wal-Tawzi‘, 1995), 111-121.

Alzalur Rahman, /slam: Ideology and the Way of Life, new ed. (Kuala Lumpur: A.S. Noordeen,
1995), 331.
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caliphate through which many divine instructions can be performed and
implemented. In the ensuing pages I will discuss such a term and I will set forth the

historical divergence around it.
3. Characteristics of the Caliph

According to al-Mawardi (364/975-450/1059), the caliphate was established in order
to continue the mission of the prophet in his responsibility as defender of Islam.
Furthcrmore, he maintains that it is obligatory upon thc Muslim Ummah that
someone be placed in the position of caliph. He indicates the divergence among the
scholars about the obligation of the caliphate, whether it is based on reason or
revelation. Those scholars who support the view that, its obligation by reason
inferred that; it is in the nature of the mature people to submit to a wise leader who
will take the responsibility of preventing them from injuring one another. Moreover,
he will settle quarrels and disputes among them, for without such rulers, men would
live in anarchy and heedlessness like benighted savages.® There are other scholars
who have said that it is obligatory by revelation, they quote Quranic verse and
Prophetic hadith. Revelation tells us that we must “obey God, the messenger and
thosc in authority among you” (Surat al-Nisa’ 4:62). Furthermore, there is a hadith
which reports that the Prophet (may Allah bless and give him peace!) said: “Other
rulers after me will rule over you, the pious according to his piety, the wicked
according to his wickedness. Hear them and obey all that accords with the truth. If
they do good, it will count for you and for them. If they do evil, it will count for you

and against them.”

Al-Mawardi, &/-Abkam al-Sultaniyysh wa al-Wilsyah al-Diniyyah (Beirut:Dar al-Kutub al-
“llmiyyah, nd.), 4-5. Hereafter abbreviated as s/-Abkam al-Sultaniyyab.



However al-Mawardi defines the Imamate as a substitute (Khilafah) for the
prophethood to safeguard religion and to steer, politically and socially, the human
life.” He laid down two conditions as required for the clection or selection of the
Imam. Firstly, in the abscnce of a caliph, the community should produce a group of
candidates cligible for the position, A#/ al-lkhtiyar, or those authorized to elect an
Imam for the Ummah. They shall meet three conditions: (1) Justice, (2) Sufficient
knowledge of Islam to cnable them to determine the more qualified one to fill the
office of Imam, and (3) broad and vast perception and wisdom cnabling them to
choose one most qualified to become Imam, and to be most capable to manage the
affairs of the Ummah and protect its interests. Secondly, the group of electors to
choosc from among the candidates, A/ al-Imarah, or those eligible to fill the office
of Imam. They shall meet seven conditions: (1) justice with all its conditions, (2)
have sufficient knowledge to enable him to practice ijtihad, (3) be healthy in
hearing: vision or seeing and expression, (4) have all parts of the body intact, (5)
have sufficient courage to protect the people and expel the enemy, (6) have
sufficient perception to manage the life of the pcéplc and public interest, and (7) be

of Qurashi descent.'’

In addition, al-Mawardi and other jurists laid down some obligations that the

clected or selected Imam should undertake seriously. These obligations are:

(1) To maintain the religion according to the established principles and
consensus of the first generation of Muslims. If an innovator appears or if
some dubious person deviates from it, the caliph must clarify the proofs of

rcligion to him, expound that which is correct, and apply to him the proper

*  Al-Abkam al-Sultasiyyab, 5. Sec also Ibn Khaldun, Mugaddimah, 191.
Al-Abkam al-Sultaniyyab, 6.
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(2)

3)

(4

-

(5)

(6)

(N

rules and penalties. This is necessary, so that religion may be protected from

injury, and the community will be safeguarded from error.

To exccute judgement given between litigants and to settle disputes between
contestants so that justice may prevail and so that none commit or suffer
injustice.

To defend the lands of Islam and to protect them from intrusion, so that
people may camn their livelihood and travel at will without danger to life or
property. To enforce the legal penalties for the promotion of God’s
commandments from violation and for the preservation of the rights of his

servants from injury or destruction.

To maintain the frontier fortresses with adequate supplies and effective
force for defense so that the enemy may not take them by surprise, commit

profanity there, or shed blood, either of a Muslim or an ally.

To wage just war (Jihad) against thosc who, after having been invited to
accept Islam, persist in rejecting it, until they either become Muslims or
enter the pact (dhimmah) so that God’s truth may prevail over every

religion.

To collect the booty and alms in conformity with the prescriptions of the
Holy laws, or as defined by explicit texts by ijtihad, and this without terror

or oppression.

To determine the salaries and other sums duc from the treasury, without
extravagance and without parsimony. and to make payment at the proper

time, neither in advance nor in arrears.



(8) To employ capable and trustworthy men and appoint sincere men for the
tasks which he delegates to them and for the money which he entrusts to
them so that the task may be discharged competently, and the money

honestly safeguarded.

(9) To concern himself dircctly with the supervision of the affairs and scrutiny
of conditions. This to enable him to personally govern the community,
safeguard the faith and not resort to delegation in order to free himself either
for pleasure or for worship. for even the trustworthy may be forced to betray

and the sincere may unknowingly deceive.'!
4. Political Opposition in Islam

In this part of this section | would like to discuss the issue of opposition when it
culminates in political parties. Of course this will lead us to the legality of
opposition, whether it takes the shape of political parties or otherwise, in the
Islamic state. To elaborate this cause, one should trace Islamic history, back to the
time of the Prophet, and the period of the rightly guided caliphs in order to come up

with a valid conclusion.

I find that, The Qur'an and Sunnah are silent about the formula or shape of
government in Islam. but they give outlines in which they focus on the concept of
shura as a main pillar in the Islamic constitution of the state. It scems that, the Holy
Prophet, in his terminal illness indicated a desire to settle this issue, as it implicitly
seems from his he desire to write something on this issued to spare the Muslim

society from any sedition or conflict.'? But he later, deliberately and intentionally

""" Tamara Sonn, ‘Political Authority In Classical Islamic Thought,” The American Journal of

. Islamic Social Sciences 13 ( 1996), 13-16.
' Tabari, Tarikh, 2: 228.



dropped this idea and left it open for the community to settle by mutual
consultation, since he left among them the Qur'an and Sunnah which are quite
cnough to guide them along the straight path. Now. let us claborate and examine the
formula of governance in early Islamic history. The Holy Prophet himself became
the first ruler and head of the Islamic State. so he was a statesman as well as.a
Prophet. He did not come to that office by popular selection or election, but was
chosen by the Almighty God, the absolute sovercign. The Qur’an charges the
Prophet to consult his companions (A/i ‘Imrdn 3:159). Therefore the Prophet
decided all matters relating to the state by consulting his companions, those very
sincere people who had dedicated themselves to the cause of Islam and sacrificed
everything for the sake of their faith. So, they became the first members of his
consultative body. The consultative committee during the time of the Prophet
included the great companions from among the Muhajirun and Ansar who enjoyed
the full confidence of the first gencration. The whole community trusted, respected
and honoured them, they accompanied the Holy Messenger in his all campaigns and
expeditions. Ahmad Abu Sin mentions some ;1amcs of the members of such
committee, among the names he mentions; Hamzah, Ja’far, Abu Bakr, ‘Umar, ‘AR,
Ibn Mas*ud. Salman. ‘Ammar, Hudhayfah. Abu Dharr, al-Miqdad and Bilal. He adds
that. Hudhayfh b. al-Yaman was the secret trustee of the Prophet."”” One can refute
here the ridiculous and spurious claim of Montgomery Watt in which he describes
the Prophet at Madinah as a weak leader, further he considers the Prophet merely a

one of the tribal leaders.

3

Ahmad Ibrahim Abu Sin, A/-/darah fi al-Isiam, 6th od. (Dubai: Dar al-Khiraji li al-Nashr, 1996),
78. Hereinafier abbreviated as A/-/darab.
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