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ABSTRACT

The issue of the relationship between revelation and reason in Islamic thought
emerged, to some extent, due to the influence of foreign thought and cultures, and as a
result of the reaction to the internal development within the Muslim society itsdf, a
feature that was earlier experienced in Judaism and Christianity. There emerged in
Isamic thought two contradictory schools of thought, and no reconciliation seemed
possible. On one hand, was the group of Ahmad Ibn Hanba and his associates who
opposed the use of reason to confirm the revelation. On the other hand, was the
Mu'tazilism, whose adherents argued that the truth of ISam and firm religious belief
could best be established and defended through the use of reasoning based on the
revelation. In the light of this controversy between these two extreme groups, and in
lieu of the nature of man, many declined to simply opt for one of these two extreme
positions. At this point, two schools of thought emerged offering a middle path, which
eventually became the representatives of Sunnism, namely the Ash'arism, which was
associated with the Shafi'ite school of jurisprudence, and the Maturidism, which had
geographicaly spread among the Hanafites.

This comparative study is an attempt to explore the similarities and dissmilarities
between Ash'arism and Maturidism, with special reference to the views of al-Ash'ari
and al-Bazdawi. The study shows that these two schools agreed with one another on
the fundamental principles of religious thought. However, there were some secondary
and minor disagreements between al-Ash'ari, a Shafi'ite, and al-Bazdawi, a Handfite,
that were arguably triggered by their different juristic affiliation and preference

between revelation and reason.



C,.:;,]'lua:'dﬁ

B ool Gy ey o e dlal S DY @ @l S ol e o),
Hse o S5 sl Ay sl D e Aoty Daped 3 ol S S e s
U k) sy sl 6y Y CBUE B ) ar p Lan dalaey Saae
ok — LYl 3 % Sl d Ll ol Wy e cons Gl oAelidly ( DYl pazmall
Ji o AT PV Lo Ja3)) )5 108 e G (S0 O lae DA ety 63
iy bas)) 2Ty ( AW b el Wb el oS dl ojlall s Yy csdadly
Al Sadell el 3590 (plbdl e DY) Bl e Les (Wl Ay ) A el
e gy il ol Sl pas gy (il Jaa) a el e AY) (Sl 2
ble) Sl 1 (3 oLzl : LA pias il i O iy 0 Y OLSYI Oy (pal Y
o Uil Olaw gr Ol jde @ gb A dad i oWl Jo ey sy
(L Cadll an a6 il ) B na ) iU ey 2l ol o) )Y Oldlie gl

Aad) Lo o W caslls ;sjl Ly Ul

adl g Ol I Linwn g conplll o dwle) glad) BlE L) Wyl cods Lzulys (3
Gl Lkl ) 2l calr aly s g5 @ pi Y1 o 57 g oy 21 0
Lekslaz) ol | ae i) Bl jamy 3 Wlol Wipe (@ Sl il gLl 3

Jaly () r g gy Bgadl



APPROVAL PAGE

The thesis of Maziah Musgtgpha has been examined and is gpproved by the following;

T

'Irfan 'Abd d-Hamid Faitah (supervisor)

—

Anis Mdik Thoha (internd examiner)
Anis Ahmad (external examiner)

Ibrahim Abu Bakar (externad examiner)

” N o s > L -

Ibrahim M Zein (chairperson)



DECLARATION

| hereby declare that this thess is the result of my own investigation, except where
otherwise dated. Other sources are acknowledged by footnotes giving explicit

references and a bibliography is appended.

Name Maziah Mustepha

Sgnature..  ......., LWL i ensivinin Date.. |.....00. %0



INTERNATIONAL ISLAMIC UNIVERSTY MALAYSA

DECLARATION OF COPYRIGHT AND AFFIRMATION OF FAIR USE
OF UNPUBLISHED RESEARCH

Copyright © 2005 by Maziah Mugtapha. All are rights reserved.
THE SUNN! POSTION ON SELECTED ISSUES IN KALAM: A COMPARISON
BETWEEN THE VIEWS OF AL-ASH'ARI AND AL-BAZDAWI

No part of this unpublished research may be reproduced, sored in aretrieva system,
or trangmitted, in any fom or by any means, dectronic, mechanica, photocopying,
recording or otherwise without the prior written permisson of the copyright holder
except as provided below.

1. Any materid contained in or derived from this unpublished research may only be
used by others in their writing with due acknowledgement

2. HUM or its library will have the right to meke and transmit copies (print or
electronic) for inditutiona and academic purposes

3. The HUM library will have the right to meke, dore in a retrievd system and
supply copies of this unpublished research if requested by other universities and
research libraries.

Affirmed by Maziah Mustgpha

I3-06 2005



ACKNOWLEDGMENTS

Firg of dl, my degpest gratitude goes to Allah Al-Mighty who showered me with His

bounties to enable to complete thisthesis.

My degpest gppreciation dso goes to my respected supervisor, Praof. Dr. '‘Man 'Abd
Hamid Fattah for his criticd ideas, congant advice, condructive suggestions for
additions and encouragement which contributed consderably to the completion of this
thesis. Previoudy, | owe specid thanks to Prof. Dr. Fkret Karcic and Pof. Dr.
Ibrahim Zen for beng kind enough to offer me precious suggestions during my
preparing of proposd. Again, | am grateful to Dr. Jamil Hashim, and Dr. Che Amnah
Bahari, the former, and the present Heed Department of Usui al-DIn and Comparative
Rdigions, and Assoc. Prof. Dr. Mohamad @ Md. Som Sujimon, and Assoc. Prof. Dr
Hazizan Md Noon, the former and the present Deen Kulliyyah of Idamic Reveded
Knowledge and Human Sciences for their seeing to the progress of my sudy. | an
aso obliged to acknowledge my gratitude to Prof. Hassan Ahmed lbrahim, Deputy
Dean (Postgraduate Studies) Kulliyyah of Idamic Reveded Knowledge and Human

Sciences for his generous assstance during the submission of thisthesis.

| wigh to express my sncere gratitude to the Internationa Idamic Universty Mdaysa
for sponsoring my study. My acknowledgements would be incomplete without
extending my gppreciaion to dl colleagues paticularlly in my depatment and

generdly to dll.



My specia thanks to my parents who aways wish and pray for my success from the
very beginning of my life and who made a great effort to teach me on the value of
knowledge in facing the challenges of life. To my husband, Abd Wahab Zakaria,
thanks a lot for your understanding motivation and contribution especialy in referring
to the Arabic sources, | say may Allah bless and reward you. To my beloved children,
Muhammad Amal, Tahani, Tariq and Bassam who have been my inspiration and for
their understanding and to my brothers and sisters for their loving care and

encouragement | express my heartfelt gratitude.

Finally, | state that whatever faults remain in the thesis either in fact or design are my

responsibility. May Allah bless all of you.



TABLE OF CONTENTS

Abgtract (ENglish).......... i
Abdract (AraoiC). ... ii
Approvd Page . ... iv
DedadionPage. ... .. v
Acknowledgements ... Vil
Table of Contents viii
Lig of Abbreviation X
Lig of Tranditeration Xil
CHAPTER ONE: INTRODUCTION. . ... 1
Satement of the Problem._.........8
Ressarch Questions .. ... 10
Methodology. ............. ... 1
Objectives of the study 12
Scope of the Study 13
Sgnificance of the Sudy.............14
Literature Review. .. ... 15

CHAPTER TWO: LIFE AND WORKS OF AL-ASH'ARI AND AL-BAZDAWI

AL-ASHARI .. 27
Lt 27
Political and Intellectud Devdopment inBaghdad ... . 36
Al-Adhari's Method in Kalam................ 40
The Progress of Adharism.......... A7

AL-BAZDAWI. .. 53
Life 53
Politica and Intellectud Devdopment in Samargand ... ... .. 59
Al-Bazdawi's Method in Kalam. ... 63
The Progress of Maturidism._.72

CHAPTER THREE: THE CONCEPT OF GOD: THE DIVERGENCE OF AL-
ASHARI'SAND AL-BAZDAWI'S

INTRODUCTION. ... 77
LIST OF THEATTRIBUTES OF GOD

TheAct of Cregtion (Takwini) and the Created Being

(Mukawwani). ... 80
The Attribute of Will {lradah)............... 93
The Attribute of Speech (Kalam)......o 113



The Seemingly Anthropomorphic Verses (Tashbih).......... 127

CHAPTER FOUR: THE CONCEPT OF MAN: THE DIVERGENCE OF AL-
ASH'ARI'S AND AL-BAZDAWI'S

INTRODUCTION. ... 143
SELECTED ISSUESRELATED TO THE CONCEPT OF MAN

Freewill and Prededtination (Qada' andQadar).................... .. 145

Faith (fman). 163

Prophethood (Nubuwwah). ... ... 182

CONCLUSION. . 198

BIBLIOGRAPHY ... 203



LIST OF ABBREVIATIONS

The following is alist of the abbreviations used for the main works frequently referred
to in footnotes.

Al-Arba’in - Al-Arba’in fi Usui al-Din by Muhammad Ibn 'Umar lbn Husayn Fakhr
al-Din a-Razi.

Al-Farq - Al-Farq bayn al-Firaq by 'Abd a-Qahir I1bn Tahir al-Baghdadi
Al-Ibanah - Al-Ibanah 'an Uad al-Diyanah by 'Ali Ibn Isma'il al-Ash'ari.

Al-Luma'-Kitab al-Luma’ fi al-Radd Ahl al-Zaigh wa al-Bida' by 'All Ibn Ismail
al-Ash'ari.

Al-Mawagqif- Al-Mawagqif fi 1Im al-Kalam by 'Abd al-Rahman Ibn Ahmad al-lji.

Al-Milal- Al-Milal wa al-Nihal by Muhammad 'Abd a-Karim Ibn Abu Bakr al-
Shahrastanl.

Al-Musayarah - Al-Musayarah fi 'llm al-Kalam wa al- 'Aqd'id al-Tawhidiyyah al-
Munjiyyahfi al-Akhirah.by al-Humam, al-Kamal.

Al-Rawdat al-Bahiyyah- Al-Rawdat al-Bahiyyah fi ma bayn al-Ashd'irah wa al-
Mdturldlyyah by Hasan Ibn 'Abd a-Muhsin Ibn Abi Udhbah.

Al-Tamhid- Al-Tamhidfial-Radd 'aid al-Mulhidah al-Mu'attilah wa al-Rafidah wa
al-Khawarij wa al-Mu 'tazilah by Muhammad Ibn al-Tayyib a-Baqgillanl,.

Al-Tagdis - Asas al-Taqdis fi 'llm al-Kalam by Muhammad Ibn ‘Umar Ibn Husayn
Fakhr a-Din al-Razi.

Al- Tawhid- Risalat al- Tawhid by Muhammad 'Abduh.
Al-Tawhid - Kitab al-Tawhid by Muhammad 1bn Muhammad al-Maturidi.

Jawharat al-Tawhid - Jawharat al-Tawhid ma'a Hasyiyyatuha Tuhfat al-Murid by
Burhan a-Din Ibn Harun al-Laggani.

Kitab al-Igtisad ~ Kitdb al-Iqgtisad fi al-I'tigad by Muhammad Ibn Muhammad Ibn
Muhammad al-Ghazall.

Magalat - Magalat al-Idmiyyin wa lkhtilaf al-Musallin by ‘Ali lbn Ismail al-
Ash'ari.



Muhassal - Muhassal Ajkar al-Mutagaddimin wa al-Muta 'akhirln min al- 'Ulamai wa
al-Hukama' wa al-Mutakallimin by Muhammad 1bn 'Umar Ibn Husayn Fakhr
a-Din a-Razi.

Nihdyat al-lgddm - Kitdb Nihdyat al-lgddm fi 'llm al-Kalam by Muhammad 'Abd
Karim Ibn Abu Bakr al-Shahrastani.

Nuzum al-Fara'id - Nuzum al-Fara'id wa Jam'u al-Qawa'id'by 'Abd a-Rahim Ibn
'Ali Zadah.

Risdlah fi Istihsdn- Risdlahfi Istihsdn al-Khawdfi 'lim al-Kaldm by 'Ali lbn Ismalil
al-Ash'ari.

Sharh Asma' - Sharh Asma’ Allah al-Husna |i al-Razi/ Lawami' al-Bayyinat fi al-
Asma'wa al-Sfat by Muhammad Ibn 'Umar Ibn Husayn Fakhr a-Din al-Razi.

Tabyin Kadhib - Tabyin Kadhib al-Muftarifi ma Nusiba ila al-Imam Abi al-Hasan al-
Ash'ari. By 'Ali lIbn a-Hasan Ibn Asakir.

Mugaddimah - Mugaddimah li Ibn Khaldun by 'Abd al-Rahman Ibn Muhammad Ibn
Khaldun.

Uad al-Din - Kitdb Uad al-Din by 'Abd a-Qahir Ibn Tahir al-Baghdadi.

Usui al-Din - Kitab Usui al-Din by Muhammad 1bn Muhammad al-Bazdawi.

Uad al-Khamsah - Sharh al-Usul al-Khamsah by 'Abd al-Jabbar Ibn Ahmad..



TRANSLITERATIONS

System of Tranditeration of Arabic Characters

Consonants

‘ j
o b 7
& t B
& th P
z J N
c h

¢ kh b
5 d ¢
5 dh 4
s f

; h 3
Ji (Article) al

Long vowel

i a

) u

$ 1

Diphtongs

— aw Fss
o Y o

z q
S k
sh J |
. m
d 0 n
t s h
z s W
: $ y
gh 3 r

t (in the case of construct state)

Short vowel

uww (final form 1)
iyy (final form 1)



Some exceptions from following the sysem of tranditeration occur in this thess are
on:

1- The titles of books. The titles are maintained as they are amed by the authors. For
example- Nihayatu Igdam fi lImi '1-Kdam and not Nihayat d-lgdam fi [Im.

2- The Mday names. The names are remaned as they are written though origindly
were Arabic word. For example- Harun in Harun Nasution and not Harun.,

3 The name of places. The names of places are written in accordance to the famous

and commonly used spelling. For example- Bairut.



CHAPTER ONE

INTRODUCTION

The approach to issues in kalam* has undergone a number of fundamental shifts as a
result of successive social and religious crises. The shift was from a traditionalist
approach to a rationalist understanding. Eventually, the shift found a middle course
between the two. This later paradigm shift was formulated by orthodox scholars and
was designated as the school of ‘the people of the Sunnah and the consensus of
community’. 2 The later shift took place during the early decades of the 4™ Century
A. H. Itisto this period that this current study will refer. During this era of cogency
and uniformity, there arose a mediating school of thought which later dominated

Islamic society and consolidated its position on issuesin kalam.

The growth of this mediating school in the historical progress of Islamic thought was

inevitable as a direct response towards the extreme rationalistic attitude of the

! The science of kalam involves arguing with logical proofs in defense of articles of faith and
refuting innovators who deviate in their dogmas from the early Muslims and Muslim orthodoxy. ‘Abd
a-Rahman Ibn Muhammad Ibn Khaldin, Mugaddimah, (Beirut: Dar lhya a-Turath al-Arabi, n.d.),
vol. 1, p. 458. See also ‘Abd al-Rahman Ahmad al-Ij1, al-Mawaqif i ‘Ilm al-Kalam, (Cairo: Maktabat
a-Mutanabbi, n.d.), p. 7; Franz Rosenthal, The Mugaddimah, (London : Routledge & Kegan Paul,
1978), vol. 3, p. 34; F. A. Klein, The Religion of Islam, (Dublin: Curzon Press Ltd & Humanities Press
Inc., 1979), p. 37; T. J. De Boer, The History of Philosophy in Islam, (New Delhi: Cosmo Publications,
1983), p. 42; and Henry Corbin, History of Islamic History, (London: Kegan Paul International, 1993),
p. 105.

2 This term will be used aternatively with the English word ‘Sunni’. There is no precise

Arabic term referred to this connotation. However, the nearest equivaent is the phrase Ahl al-Sunnah
wa al-Jama ‘ah, ‘the people of the Sunnah and the consensus of community’. It is only towards 1100
A.H., that this phrase was widely accepted, and it includes al those whom we would call Sunni.
Previoudly, it had a different sense and referred to only one of the present Sunni groups. W.
Montgomery Watt, Islamic Philosophy and Theology, ( Edinburgh: University Press, 1985), p. 59. See
aso Jalal Muhammad Misa, Nash’at al-Ash ‘ariyyah wa Tarawwaruhg, (Beirut: Dar a-Kitab al-
Lubnani, 1975), pp. 15-17; Harun Nasution, Teologi Islam, (Indonesia: Penerbit Universitas (Ul-Press),
1986), p. 61; and Abu al Muzaffar al-Isfarayini, al-Tabsir fi al-Din, (Cairo: Maktabat a-Azhariyyah I
a-Turath, 1999), p. 129.



Mu‘tazilites and the extreme traditionalism of the Hanbalites. The most influential
attempt to form a middle path on issues in kalam was notably preceded by a group of
scholars such as ‘Abd Allah Ibn Sa‘id al-Kullabi (d. 239),® Abu ‘Abd Allah Harith 1bn
Asad a-‘Anazi al-Muhasibi (d. 243)* and Abu a-‘Abbas a-Qalanisi.” However, this
was during atime when they did not claim to construct any orderly school of thought.
Thus, it is the historical rise of the mediating school of thought that is the subject of

this study.®

This study will concentrate on a period almost a century later, when the systematic
mediating position of thought was established. Similarly to the previous middle

position, these schools of thought were instituted as a reaction to the extreme

®His name was mentioned by the later Sunni mutakallim:n such as al-Juwayni, al-Subki and

Ibn Taymiyyah, suggesting that he was the prominent leader of the Sunni thought during his time. His
most influential contribution in kalam was his elaboration of the doctrine of the attributes of God. It
was doubtless the group of a-Kullabi who a-Ash‘ari alied himself with when he deserted
Mu‘tazilism. Watt, Islamic Philosophy, p. 58. See also his, The Formative Period of Islamic Thought,
(Oxford: One world publication, 1998), p. 286; and Mustafa ‘Abd a-Raziq, Tamhid |7 Tarikh al-
Falsafah al-Islamiyyah, ( n.p: Lujnah a-T&’lif wa al-Tarjamah wa a-Nashr, n.d.), p. 291; and T3j al-
Din, ‘Abd a-Wahhab Ibn ‘Ali a-Subki, Tabagat al-Shafi iyyah al-Kubra, (Cairo: ‘Isa al-Babi al-
Halabi wa Shurakah, 1964), val. 2, p. 51.

“Al-Muhasibi was born around the year 164 AH at Basrah. He came to Baghdad and there he
received his early education. His great contribution as a mutakallim was when he made use of the
science of kalam to refute Mu‘tazilite doctrines. See Ahmad Ibn “Al1 Ibn Hajar, Tahzib al-Tahzib, (New
Ddhi: Matba‘at Mgjlis Da’irat al-M ‘arif a-Nizamiyyah, 1907), pp. 134-136; and Shams a-Din Ahmad
Ibn Muhammad Ibn Abi Bakr Ibn Khallikan, Wafayat al-A ‘yan, (Beirut: Dar a-Thagafah, 1969), vol. 2,
pp. 57-58.

® It should be noted that it is shown that Abu a‘Abbas al-Qalanisi is Ahmad 1bn ‘Abd al-

Rahman Ibn Khalid whom is contemporary to al-Ash‘ari. Hereby, he whom is concerned must be elder
than al-Ash‘ari because it is believed that he was the imam of the Ahl al-Sunnah during the lifetime of
Abu ‘Ali al-Thagafi (d. 939), see Watt, 7he Formative, p. 287. See also Muhammad ‘Abd Karim Ibn
Abi Bakr al-Shahrastani, al-Milal wa al-Nikal, (Beirut: Dar al-Fikr, 1999), vol. 1, pp. 75-83;
Muhammad ‘Abduh, Risalat al-Tawrid, (Cairo; Maktabat al-Qahirah, 1960), pp. 18-19; Ishag Musa‘ad
& Kenneth Cragg, The Theology, (New york: Books for Libraries, 1980), pp. 36-37; Muhammad
Musa, Nash’at al-Ash ‘ariyyah, pp. 37-82; and ‘Irfan ‘Abd Hamid Fattah, Dirasat fi al-Firag wa al-
‘Agaid al-1slamiyyah, (Jordon: Dar al-Bashir, 1997), p. 147.

® For the detailed description of this earliest group of the Sunni thought, see ‘Ali Sami al-
Nashshar, Nash ‘at al-Fikr al-Falsafi f7 al-Islami, (Cairo: Dar al-Maarif, 1981), vol. 1, pp. 265-296; and
Muhammad ‘Ali Aba Rayyan, Tarikh al-Fikr al-Falsafi fi al-Islam, (Beirut: Dar a-Nahdat al-
‘Arabiyyah, 1973), p. 197.



rationalism of the Mu‘tazilites on the one hand and the extreme literalism of the
Hanbalites on the other. The mediating schools of Ash‘arism and Maturidism are
regarded as a turning point in the historical progress of Islamic thought.” Initially,
these schools of thought grew privately and did not come out into the open for fear of
public criticism. But gradually, their position gathered strength and began to spread to
different places in the Muslim world.® In Mesopotamia the mediating school is
represented by Abi al-Hassan al-Ash‘ari (d. 324) and in Samargand by Abu Mansur

al-Maturidi ( d. 333).

Ash‘arism,” as formulated by al-Asheari, started by creating a symbiosis of literalism
and rationalism between the two diametrically opposed schools of the Mu‘tazilites and
the Hanbalites. The Mu‘tazilite scholars showed their preference for reason as the sole
criterion for understanding truth and reality. The Hanbalite group was opposed to the
use of kalam in defending or explaining religious dogma. They also condemned any
discussion of kalam and labelled it disparagingly as an innovation.® In expending
great effort to establish his mediating school of thought, a-Ash‘ari gave priority to
revelation rather than reason. Although the application of kalam, in his view, is

permissible, it is restricted by the fact that its application has to be abandoned if it is

" Watt, The Formative, p. 303.

8 See Earl Edgar Elder, A Commentary on the Creed of Islam, (New York: Columbia
University Press, 1950), p. xv; and Louis Gardet & M. M. Anawati, Falsafat al-Fikr al-Dini Bayna al-
Islam wa al-Masikiyyah, (Beirut: Dar a-‘llm |1 al-Malayin, 1967), p. 106.

® See Muhammad Abii Zahrah, Tarikh al-Madhghib al-Islamiyyah, (Cairo: Dar a-fikr al-
*Arabi, 1996), pp. 163-175; Ahmad Mahmud Subhi, /i ‘llm al-Kalam Dirdsat Falsafah |i Ara’7 al-Firaq
al-Islamiyyah fi Usal al-Din, ( Alexandria Muassasat al-Thagafat a-Jami‘ah, 1992), p. 43; and al-
Maghribi, al-Firaq al-Kalamiyyah al-Islamiyyah, (Cairo: Maktabat Wahbah, 1995), p. 268.

9 De Boer, The History, p. 13.



found to be against revelation.™* His incisive accentuation on this matter of integration
between revelation and reasoning was probably due to the strict Sunni perception at

that time.

This thought of al-Ash‘ari had extensive diffusion in Iraq and extended to Egypt and
Maghrib and attracted many disciples.® After half a century, there was a great
contribution to this middle school of thought by al-Bagillani (d. 403)13, influenced by
the criticism of Maturidism, who made use of a certain conception of the Mu‘tazilites.
Later, towards the middle of the 5" Century A. H, another notable contribution to this
school was a change in approach by Abi Hamid Muhammad al-Ghazali (d. 505). It
should be noted that during al-Ghazali's era, Greek philosophical logic and

metaphysics were incorporated into the teaching of Ash*arism.™*

Another Sunni school of thought, paralleling Ash‘arism, is Maturidism.* It was very
similar in its basic outlook to Ash‘arism. Maturidism established another Sunni
approach, whose main aim was to mediate between the traditional and rational
perspectives. Its system is based on harmonizing the tradition and reason of both
extremes. Both reason and revelation occupy a very important place in the

Maturidites kalam. Because of this philosophical underpinning, the school took an

1A Arberry, Revelation and Reason in Islam, (London: George Allen & Unwin Ltd, 1957),
p. 22.

2 However, historical reports prove that they did not declare themselves to belong to this
school of thought.

13 The date of his birth is unknown but he was born in Basrah.
14 Elder, A Commentary, p. xvi.

5 Al-Maghribi, al-Firaq al-Kalamiyyah, p. 328.



intermediate position between Ash‘arism and Mu‘tazilism. These three schools,

despite the similarities, were in conflict with each other from time to time.

It can be observed that while al-Maturidi *° in the East engaged himself in opposing
the Mu‘tazilites in general and particularly in Central Asia, a-Ash‘ari in Iraq took a
prominent part in resisting the Mu‘tazilites of Baghdad. Maturidism, in contrast to
Ash‘arism, did not garner much interest among the other groups of thought for about
a century. This may be because the Maturidites works of this time focused on
condemning and criticizing the thoughts of Ash‘arism. The purpose of doing so was
possibly to attract the attention of the people. In other words, they attempted to show
themselves as a more superior Sunni school than Ash‘arism. They asserted that their
alternative approach was more comprehensive in acquiring the truth. Thus, they
concentrated less in offering clearer explanations of their new thought. However, with
al-Bazdawi’'s appearance (d. 493), Maturidism gained ground. Al-Bazdawi’'s works
and thoughts provided greater clarity and vitality to the Maturidites. This current study

islargely based on his work.

Through analysis and argument, this study investigates the similarities and differences
of opinions of both schools while discussing certain issues in kalam, with particular
reference to al-Ash‘ari and a-Bazdawi, a well-known proponent of Maturidism. The

study begins with providing historical sketches of their lives. Their background was of

*Aba Mansar Muhammad 1bn Muhammad 1bn Mahmad. Born in Maturid or Maturit, in the
Rabad, now a village in Samargand, Transoxiana. The date of his birth is given as before 248. He died
in Samargand in 333 and was buried at Jakardiza, aburial place for the ‘ulama” and the notables.

For some scholars, the approximate date of al-Maturidi's birth was about three decades before
a-Ash‘ari, the fact which indicates that the former must have aready started the Sunni thought long
before the latter declared his orthodox adherence after forty years of his pure rational Mu‘tazilites
view in kalam. ‘Abd a-Karim lbn Muhammad Ibn Mansar al-Sam‘ani, Kitab al-Ansab, (Beirut: Dar
Ihya al-Turath al-‘Arabi), vol. 4, p. 202.



great importance in the formation of these orthodox schools. There are other
circumstances that affected the development of both positions on issues in kalam,
particularly political circumstances. The study then explores the concept of God and
man in accordance with concepts developed by both Sunni schools. The study will
offer a suggestion that both Sunni schools have already successfully formed their own

image, exclusively from the rationalistic Mu‘tazilite and the traditionalistic Hanbalite.

Al-Ash‘ari and al-Bazdawi deserve to be studied for several reasons. As for al-
Asheari, heisthe founder of Ash‘arism and was a foremost mutakallim*’ who tried to
defend Sunni doctrine by applying the Mu‘tazilite method. In doing so, he went
against his early educational experience as an adherent of the Mu‘tazilite school of
Basrah. Consequently, his break with the Mu‘tazilites at the age of forty marked the
foundation of his subsequent career as an eminent mutakallim of a mediating school.
Thus, he became the eponym of the school of thought. There is no reason to doubt that
he was a prolific writer who analyticaly discussed the issues in kalam in his works.
He discussed the main issues in kalam in his remarkable works of al-/banah ‘an Usul

al-Diyanah™® al-Luma‘ fi al-Radd ‘ald Ahl al-Zaigh wa al-Bida“ and Magalat al-

¥ The Arabic word mutakallim:n signifies those who engaged in the science of kalam (‘ilm al-
kalam). Thus, the mutakallimzn are those who were devoted to a demonstrated truth as to upholding,
with the aid of resources of their rational dialetic on issues in kalam, the articles of their traditional
religious credo. Corbin, History, p. 105.

®The text of al-Ashari's al-/banah ‘an Usul al- Diyanah which is referred to in this study was

published Dar al-Kitab al-‘Arabi, Cairo, 1985. The other text of a-Ash‘ari, al-/banah ‘an Usul al-
Diyanah will be referred to in this study was trandated by Klein Walter C., English title: The
Elucidation of Islam Foundation, American Oriental Society, New Haven, Connecticut, 1940. It is
believed that in al-1banah, while discussing the main problems in kalam, al-Ash‘ari promulgates his
basic principles of theologee by distinguishing the Asharites from the Mu‘tazilites against the use of
kalam. Al-Ash‘ari immovably replies the question, justifying its use. Though heis strict as an adherent
to the Hanbalite view, he is Shafi‘ite rather than a pure Hanbalite. Then, it goes on to deal in no
particular order with the themesin kalam, all of them developed in the light of his new orientation.



Islamiyyin wa Ikhtilaf al-Musallin®® which inspired the members of the school.®
These works show that al-Ash‘ari was an open-minded mutakallim and, as a result, he

is highly regarded.

In contrast to al-Ash‘ari, a-Bazdawi, a prominent scholar of Maturidism who lived
about a century later, deserves to be studied for his great contribution to the growth of
the school. This distinguished contribution is his initiative to rephrase some thoughts
of al-Maturidi that were too complicated to be comprehended by laymen. Besides, al-
Bazdawi also presented his thoughts independently. His most remarkable doctrine in
expounding his kalam, as compounded in Kitab Uszl al-Din, was highly regarded by
the Maturidites. As the earliest commentator of the thought of a-Maturidi, al-
Bazdawi's contribution was prominent in promoting the growth of the Maturidite
thought. Al-Bazdawi has a right to be compared with al-Ash‘ari, for as a
representative of Maturidites of Bukhara, he inclined himself towards al-Ash‘ari.
However, it should be noted that al-Bazdawi is aso the first Maturidite who fully
exposed the differences between Ash‘arism and Maturidism. Previously, none of the
Maturidites observed such differences. Last of all, as a descendant of the early
Maturidites, who received their education from al-Maturidi himself, al-Bazdawi's

thoughts on the Maturidites are truly authentic.”*

®The text of a-Ash‘ari's Magalat al-Isfamiyyin wa Ikhtilaf al-Musallin, referred to in this
study, was edited by Muhammad Muhy a-Din ‘Abd a-Hamid, (Beirut: Maktabat al-Asriyyah, 1969).

? These three texts will be referred to in this study as they are considered basic texts on the
history of Islamic thought.

2 The text of a-Bazdawi's Kitab Usul al-Din, referred to in this study, was edited by Hans

Peter Linss, (Cairo: Dar lhya a-Kutub al-‘Arabiyyah, 1963). This doctrine consists of three major
discussions of philosophical principles, theological beliefs and political science. Al-Bazdawi discussed
ninety-six tenets of Hanafite-Sunni Orthodoxy against the dissenting opinions and teachings of the
heretical sects and his description of the heterodox factions in Islam. This text will be a primary
reference for this study of him.



Finally, al-Ash‘ari and a-Bazdawi were chosen because athough they were
struggling to propound their modes of thought, they were able to play a role in
mediating between other modes, one of which was extreme rationalism and the other
was extreme traditionalism. At that time, there were other scholars of Basrah and
Samargand who were putting in great effort to refine their thought. All in al, this
situation posed a great challenge to both of them and they were able to play an

interesting role in mediating between these two extreme groups.

STATEMENT OF THE PROBLEM

In Islam, debates on issues in kalam arose soon after the death of the Prophet
Muhammad (P.B.U.H). These disputes were due to differing epistemologica
viewpoints among the schools of thought. Some schools of thought emphasized reason
as a basis for truth and others gave priority to tradition. Within the Sunni school of
thought, two notable scholars were al-Ash¢ari and his contemporary al-Maturidi,?
who attempted to reconcile these two extreme views in order to defend the articles of

faith and Isam as awhole.

Concerning these two scholars, several issues in kalam may be elucidated and
elaborated. Al-Ash‘art's system was distinguished by a wish to reconcile the two
extremes of these juridical schools and to reconcile the different schools of Sunni. Al-
Maturidi, on the other hand, concluded that the endeavours of the a-Ash‘ar1 school of

thought were an unsuccessful attempt at reform and he aso criticized their

%2 Some contemporary scholars held opposing views. Yet, we do not have absolute references
pertaining to this that can be relied on. Thus, it is important for us to learn about the justifications of
both those who approved kalam or the criticism of those who opposed it.



conservatism and desire to conform. Therefore, al-Maturidi's school attempted to
bring about a renewal and to restore what they considered to be real Sunni. Thus, the
purpose of this study is to examine extensively the disagreement between these two

schools of thought pertaining to the most controversial issuesin kalam.

Some of the magjor issues in kalam on which both disagreed pertain to God. In
discussing the issues of God, some philosophical problems were involved. On the one
hand, a discussion of God will jeopardize His eternity and His unique attributes,
because if the attributes of God are identical with His essence, His essence must be a
homogeneous combination of His attributes. So, if His attributes are not distinct from
His essence, the meanings of the different attributes will be the same.*® On the other
hand, a discussion may clarify the relationship between Him and His essence and His
actions. To explain the attributes of God in a way that will not imply any idea of
resemblance or comparison, several doctrines were introduced by these Sunni schools
of thought. They are the doctrines of absolute difference (mukhalafah), without any

quality (bila kayfa) and without drawing any anthropomorphization (bila tashbih).

In discussing how to establish the nature of the attributes of God, there are a few more
controversia problems that will also be discussed in this study. ldentifying the
characteristics of God's attributes will elucidate several issues pertaining to His
absolute Omnipotence; whether God's Omnipotence truly functions according to His
Will; whether God's actions are based on rational consideration and purpose; and
whether God's knowledge or recognition of His attributes is based on reason or

revelation.

2 M. Abdul Hye, 'Ash‘arism’, in M. M. Sharif. 'A History of Muslim Philosophy’, (Otto
Wiesbaden: Harrassowitz, 1963), vol. 1, pp. 228-229.



Both schools affirmed the absolute attributes of God in terms of His absolute
existence. So, the question is what is the actual role of free will and predestination
(gada’ and gadar)? Therefore, this research will look at another conflict between both
schools; that is, whether reason or revelation should be given preference as a criterion
to determine the goodness or badness of man’s action. Both schools' understanding of
this concept led them to have their own definition on the concept of faith. These
differences of position, from another perspective, have a bearing on the concept of the
infalibility of the prophets. So, the question is whether the prophets positions
allowed them to commit mortal sin through forgetfulness and whether they have the

power of intercession or not.

In order to examine the differences between these two Sunni schools of thought, this
study focuses firstly on the position of al-Ash‘ari and al-Bazdawi on selected issues in
kalam, and, secondly, intends to define some differences between them despite their

basic agreement.

RESEARCH QUESTIONS

In order to achieve its objectives, this study proposes to answer the following

questions:

1. What are the historical reasons that were responsible for the prevalence of

Ash‘arism and Maturidism, both of which ultimately acquired the title of Sunni school

of thought?
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